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Citation Pick-up or Description
Stereotype
Mark 1:1 10D gvayyELiov 10 evayyéhov (“the gospel”) occurs 70xx in NT. In the

Synoptic Gospels 1o evayyéliov appearsin Matt. 4:23;
9:35; 24:14; 26:13; Mark 1:1, 14, 15; 8:35; 10:29; 13:10;
14:9; 16:15; but never in Luke, although we do find to
evayyélov 2xx in Acts (Acts 15:7 [in an address by Pe-
ter]; 20:24 [in an address by Paull).

Lindsey noted that although the author of Matthew wrote to
gvayyélov 4xx, in all but one instance (Matt. 26:13)
Matthew expanded “the gospel” to “the gospel of the
kingdom.” Lindsey further noted that L uke and Matthew
agree 4xx against Mark to omit to evayyélov (Matt. 4:17
and Luke 4:14 opposite Mark 1:14; Matt. 16:25 and Luke
9:24 opposite Mark 8:35; Matt. 19:29 and Luke 18:29 op-
posite Mark 10:29; Matt. 10:18 and L uke 21:13 opposite
Mark 13:10). Lindsey suggested that since thereis no
good equivalent for 1o evayyéiiov in Hebrew or Aramaic,
the author of Mark picked up this usage from Acts and/or
Paul and worked it into his revision of Luke’'s Gospel .2

1. For abbreviations and bibliographical references, see “Introduction to ‘ The Life of Yeshua: A
Suggested Reconstruction.””

2. See See Robert L. Lindsey, “Introduction to A Hebrew Translation of the Gospel of Mark,”
under the subheading “ The Markan Stereotypes’; idem, “A New Approach to the Synoptic
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Mark 1:5 naca 1 Tovdaio
YOpa. Kol ol
‘Tepocolvplitan
TIOVTEC

Instead of nepiympov tod Topdavov (Luke 3:3) as the loca-
tion of John the Baptist’s activity, Mark has two localities
go out to meet John. Lindsey suggested that “all of Judea
and all the Jerusalemites” is based on Acts 26:20, which
reads, 1€ xoi TepocoAdUOIC, TAGEY TE TNV XOPOV THG
‘Tovdaiag (“and also in Jerusalem and the whol e region of
Judea’). Mark 1:4-5 and Acts 26:20 describe the activities
of preachers of repentance.

On the other hand, Notley has suggested that Mark’s refer-
ence to Judea and Jerusalem may have been intended as
an alusion to the greater context of the Isaiah quotation
applied to John the Baptist in Mark 1:2-3.2 In Isa. 40:9 the
author of Mark would have read: Ascend a tall mountain,
O bringer of good news to Zion; raise your voice forceful-
ly, O bringer of good news to Jerusalem [Iepovcoini];
raise [your voices|, do not be afraid, say to the cities of
Judah [Iovda], “ Behold your God.” (Isa. 40:9; NETYS)

It appears that the author of Mark, who considered the pub-
lic appearance of John the Baptist to mark the beginning
of the “good news (Mark 1:1), equated John the Baptist
with the “bringer of good news’ of Isa. 40:9. According-
ly, the author of Mark reasoned that the “voice” of Isa.
40:3 is the recipient of the command in Isa. 40:9 to “raise
your voice forcefully” in order to proclaim the good news
to Jerusalem and Judah.*

g€ooroyolevotl
TG aMaptiog avTdV

Lindsey suggested that “confessing their sins’ was influ-
enced by Acts 19:18, é€oplohoyodUevot. .. T0G TPAEELS
avt®dv (“confessing...their actions’), and James 5:16,
g€oporoyeiohe...alnroig tag apaptiog (“ confess...to one
another the sins”).”

Gospels,” under the subheading “Personal Encounter with the Problem.” Cf. Pryke (136), who
classified evayyélov as “Markan Redactiona Vocabulary.”

3. SeeRainey-Notley, 350; R. Steven Notley, In the Master’'s Steps: The Gospelsin the Land

(Jerusalem: Carta, 2014), 15.

4. See A Voice Crying, Comment to L55-56.

5. SeeRobert L. Lindsey, “Measuring the Disparity Between Matthew, Mark and Luke,” under

the subheading “ Further Proof of Mark’s Dependence on Luke”; idem, “From Luke to Mark to
Matthew: A Discussion of the Sources of Markan ‘Pick-ups” and the Use of a Basic Non-

canonical Source by All the Synoptists,” under the subheading “Mark’ s Editorial Method: An

Examination of Mark Chapter 1”; LHNS, 10 81. Seealso A Voice Crying, Comment to L59-60.
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Mark 1:10  |kai evfig evBug (“immediately”) occursin NT only in the Gospels
and Acts (Matt. 3:16; 13:20, 21; 14:27; 21:3; Mark 1:10,
12, 18, 20, 21, 23, 28, 29, 30, 42, 43; 2:8, 12; 3:6; 4.5, 15,
16, 17, 29; 5:2, 29, 30, 42 [2xX]; 6:25, 27, 45, 50, 54;
7:25; 8:10; 9:15, 20, 24; 10:52; 11:2, 3; 14:43, 45, 72;
15:1; Luke 6:49; John 13:30, 32; 19:34; Acts 10:16). The
single instance of €v0vg in Luke is not paralleled in either
Matthew or Mark, whereas the appearance of ev0u¢in
Matthew is always parallel to evovc in Mark, or at least it
appears in Matthew within the same sentence of the same
story as Mark. Lindsey suggested that the first instance of
€00v¢ in Mark, which occursin the story of Jesus' bap-
tism, was inspired by Acts 10:16.° Mark noted the expres-
sions “heaven opened” and “voice from heaven” in

Luke' s version of Jesus' baptism, and was reminded of
the description of Peter’svisionin Acts 10:11-16. Mark
then borrowed phrases from the story in Acts 10, includ-
ing 00V, to retell the story of Jesus baptism. Thereafter,
g000¢ became a Markan stereotype.’

Mark 1:12  |koi €00vg See kai gvbvg at Mark 1:10.

Mark 1:13  |mepalopevoc oo |Lindsey believed Mark’s version temptation narrative may
10D Zatové, koifv | have beeninspired by T. Naph. 8:1-6: koi 6 S16Borog

HeTO T®V Onpicv, eev&etat A’ VUGV, Kol Ta Onpla pofndncovtal VUGS, kol
Kai ol dyyelot 0 KOP10g dyamnoel VIAGS, Koi o1 dyyelot avOEEovTot DGV
dKOVOLV OTD (“the devil will flee from you, and the wild beasts will
fear you, and the Lord will love you, and the angels will
help you”).?
Mark 1:14 |10 edoyyéhov See 10D gvayyehiov at Mark 1:1.
Mark 1:15  |t® evayyehio See 100 evayyeriov at Mark 1:1.

6. Seelindsey, “Introduction to A Hebrew Translation of the Gospel of Mark,” under the
subheading “ Sources of the Markan Stereotypes. Jesus Baptism.” See also Y eshua's Immersion,
Comment to L24.

7. Pryke (87-96) arrived at the conclusion that ev6vg is frequently redactional viathe
perspective of the Two-Source hypothesis.

8. Seelindsey, “From Luke to Mark to Matthew,” under the subheading “Mark’s Editorial
Method: An Examination of Mark Chapter 1.” See aso, Benjamin Bacon, The Beginnings of the
Gospel Story: A Historico-Critical Inquiry into the Sources and Structure of the Gospel
According to Mark, with Expository Notes upon the Text, for English Readers (New Haven,
Conn.: Yale University Press, 1909), 13; Claude G. Montefiore, The Synoptic Gospels. Edited
with an Introduction and a Commentary (2 vols.; 2d ed.; London: Macmillan, 1927), 1:9.
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Mark 1:16 |mopa v OdAaccav |Opposite Luke' s non-Septuagintal wapd trv Apvny

¢ Faldaiog I'evwnoopért (“beside the Lake of Gennesaret”; Luke 5:1),°
Mark has mapa v 8draccav tiic 'olraiog (“beside the
Sea of Galilee”; Mark 1:16), a name that has no equiva-
lent in Hebrew sources.”® Mark 1:16 isthe first reference
in Mark’s Gospel to the Sea of Galilee and thereafter the
author of Mark consistently used the noun 8édAacca
(“sea’) to refer to the freshwater lake (Mark 1:16 [2xx];
2:13; 3:7; 4:1[3xX], 39, 41; 5:1, 13 [2xx], 21; 6:47, 48;
7:31). On three occasions Mark has 6dAacco where
Luke's parallel has Aipn (“lake”): Mark 1:16 [1% instance]
(cf. Luke 5:1) Mark 1:16 [2™ instance] (cf. Luke 5:2);
5:13 (cf. Luke 8:33). The author of Luke, by contrast,
never used 6alaoco with reference to the freshwater lake
he knew as Genessaret.

Not only did the author of Mark replace Luke's “lake” with
“sea,” the author of Mark added a sea-side setting to sev-
eral stories where no such setting is found in the Gospel
of Luke.™ That Mark’s seaside setting was at |east some-
times redactional is shown by three Lukan-Mathean
agreements against Mark to omit areference to the sea
(Mark 2:13 [cf. Matt. 9:9; Luke 5:27]; 3:7 [cf. Maitt.
12:15; Luke 6:17]; 5:21 [cf. Matt. 9:18; Luke 8:40]).*

Mark’s use of the noun 0dracoa with reference to the
Galilean lake thus appears to be a Markan stereotype.*

9. Luke' sAipvn I'evvnoapét (limne Gennesaret) never occursin LXX, but can be reconstructed
in Hebrew as 7933 o2 (yam g°hésar, “lake of Gennesar”), a designation for the lake that did not
come into being until the Hasmonean period. According to Josephus the lake of Gennesar, so
called by the locals (J.W. 3:463), was named after the plain to which it is adjacent (J.W. 3:506).
The Hebrew equivalent of I'evvesdp (Gennesar) is 93 (g°nésar), var. 19°3: (ginésar), aname
that occurs, e.g., inm. Maas. 3:7; t. Eruv. 7:13; t. Toh. 6:7; Gen. Rab. 98:17 (ed. Theodor-
Albeck, 3:1267). In Sifre Deut. 8355 (ed. Finkelstein, 419) and Gen. Rab. 98:17 (ed. Theodor-
Albeck, 3:1267) we aso encounter the form o313 (ginosar). See Jastrow, 240.

While the noun Aipvn (limne, “lake”) israrein LXX (with Hebrew equivaents only in Ps.
106:35; 113:8; Song 7:5) and never used with reference to the Galilean body of water, Aipvn is
not un-Hebraic; it is the correct choice for a competent translator of the phrase 19°3 o> (“lake of
Gennesar”) into Greek. That the Alexandrian LXX translators incorrectly rendered o (yam,
“seq,” “lake”) as Odlaooa (thalassa, “sea’) when o> referred to the Galilean body of water
(Num. 34:11; Josh. 12:3; 13:27) may be an indication of their unfamiliarity with the Galilee. In
any case, there was nothing to hinder the Greek trandator of the Hebrew Life of Yeshua from
selecting the correct Greek term, Aipvn, when referring to the body of water that dominates |ower
Galilee.

10. In other words, 2°737 02 (yam hagalil, “ Sea of Galileg”) does not occur in the Hebrew Bible,
DSS, or rabbinic sources. The toponym “ Sea of Galilee” is also unattested outside the New
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Mark 1:18  |kai evfig See kai €00v¢ at Mark 1:10.

Mark 1:20  |kai e080g See kai £00v¢ at Mark 1:10.

Mark 1:21  |xoi e000g See kai £06v¢ at Mark 1:10.

Mark 1:22  |éni 11} d1dayf owtod [ The Gospel of Luke contains a single instance of the noun
dwayn (“teaching”), where it occursin Teaching in Kefar
Nahum (Luke 4:32). The paralelsto this story in Mark
and Matthew are in agreement with Luke's statement that
the audience was amazed éxi ) 610y f] avtod (“at his
teaching”; Matt. 7:28; Mark 1:22). Despite recording very
little of the content of Jesus' teaching in his Gospel, the
author of Mark made several more references to Jesus
oy (Mark 1:27; 4:2; 11:18; 12:38)." The author of
Matthew accepted only one of these additional references
to Jesus’ teaching (Matt. 22:33 | Mark 11:18). Luke and
Matthew twice agree against Mark’s use of 61dayn (Matt.
13:3 1 Luke 8:4 [cf. Mark 4:2]; Matt 23:1 I Luke 20:45
[cf. Mark 11:18]). These datafit the profile of what Lind-
sey called a Markan stereotype.

Testament in contemporaneous Greek and Latin writings. See R. Steven Notley, “The Sea of
Galilee: Development of an Early Christian Toponym,” Journal of Biblical Literature 128.1
(2009): 183-188; idem, “Genesis Rabbah 98, 17—' And Why Is It Called Gennosar? Recent
Discoveries at Magdala and Jewish Life on the Plain of Gennosar in the Early Roman Period,” in
Talmuda de-Eretz Israel: Archaeology and the Rabbisin Late Antique Palestine (ed. Steven Fine
and Aaron Koller; Berlin: Walter de Gruyter, 2014), 141-157, esp. 144.

11. The author of Mark gives a seaside setting not found in Luketo Call of Levi (Mark 2:13; cf.
Luke 5:27), Y eshuaHeals the Crowds narrative (Mark 3:7; Luke 6:17), Four Soils parable (Mark
4:1; cf. Luke 8:4), and Yair's Daughter and aWoman's Faith (Mark 5:21; cf. Luke 8:40).

12. See Call of Levi, Comment to L3.

13. Cf. Pryke (136), who classified 8dAacoa as “Markan Redactiona Vocabulary.”

14. Cf. Hawkins, 12.

15. Cf. Pryke (136), who classified sidayn as “Markan Redactiona Vocabulary.”
-5-
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Mark 1:23

Kol g00h¢

See kai €00v¢ at Mark 1:10.

Tved Tt AKafapT®

“Impure spirits’ are mentioned 22xx in NT (Matt. 10:1;

12:43; Mark 1:23, 26, 27; 3:11, 30; 5:2, 8, 13; 6:7; 7:25;
9:25; Luke 4:33, 36; 6:18; 8:29; 9:42; 11:24; Acts5:16;
8:7; Rev. 18:2). There are no instances of TT agreement
to write “impure spirt,” which is mainly due to Matthew’s
general avoidance of this term.*

Except for the instance in Luke 11:24, which occursin a
DT pericope omitted by Mark, wherever Luke has“im-
pure spirit,” Mark hasit too (Mark 1:23 = Luke 4:33;
Mark 1:27 = Luke 4:36; Mark 3:11 = Luke 6:18; Mark
5:8 = Luke 8:29; Mark 9:25 = Luke 9:42). However,
Mark also has “impure spirit” or “spirit” where Luke has
“demon”: Mark 1:26 (opposite Luke 4:35); Mark 5:2 (op-
posite Luke 8:27 and Matt. 8:28); Mark 5:13 (opposite
Luke 8:33 and Matt. 8:31); Mark 6:7 (opposite Luke 9:1);
and Mark 9:20 (opposite Luke 9:42). Mark 3:30 (61t
Eleyov mvedo axdBaptov Eyet) has no Lukan or
Matthean parallel, but Lindsey suggested that Mark
picked up thisideafrom Luke 7:33 (kai Aéyete dajloviov
&yey; cf. Matt. 11:18)." Mark’ s use of “impure spirit” does
not fit the usual pattern of Markan stereotypes, in which
thereislittle Lukan-Markan agreement to use the stereo-
typical terms. Nevertheless, the higher frequency of “im-
pure spirit” in Mark as compared with Luke and Matthew,
appearsto be due to Mark’ s editorial activity.'®

Mark 1:26

10 TVEDHOL TO
axaBaptov

See nvevpott dxabapte at Mark 1:23.

16. On Matthew’ s avoidance of the term “impure spirit,” see Kazen, 300 n. 1.

17. See Lindsey, “Introduction to A Hebrew Translation of the Gospel of Mark,” under the
subheading “ Confirming the Priority of Luke.”

18. Cf. Pryke (137), who classified tvedpa axabaprtov as “Markan Redactiona Vocabulary.”
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Mark 1:27

®ote ocvinTeEV

The use of Gote + infinitive occurs 11xx in Mark (Mark
1:27, 45; 2:2, 12; 3:10, 20; 4:1, 32, 37; 9:26; 15:5). There
are two Lukan-Matthean agreements against Mark’ s dbote
+ infinitive construction (Matt. 9:8 I Luke 5:26 [cf. Mark
2:12]; Matt. 17:18 I Luke 9:42 [cf. Mark 9:26]). More-
over, there are no agreements between Luke and Mark on
the use of dote + infinitive, despite the fact that dote +
infinitive occursin Luke and Acts (Luke 4:29; 5:7; 12:1;
20:20; Acts 1:19; 5:15; 14:1; 15:39; 16:26; 19:21, 16),
which indicates that the author of Luke would not have
rejected dote + infinitive had he encountered it in his
sources. These data fit the profile of a Markan
stereotype.”

Sy Kovn

Lindsey suggested that the author of Mark picked up the
idea of a“new teaching” from Acts 17:19, duvépeda
yv@dvar Tig 1 Ko adt 1 V10 60D AaAOVHEVT S1daym
(“May we know what this new teaching is which you
present?’; RSV), the only other placein NT where a*new
teaching” is discussed.”

See also éni 1) d1dayf) avtod at Mark 1:22.

101G TVEVOGL TOTG
axafaptotg

See nvevpott dxabapte at Mark 1:23.

Mark 1:28

€000¢

See kai €00v¢ at Mark 1:10.

Mark 1:29

Kol g00H¢

See kai £000¢ at Mark 1:10.

19. See our discussion in Four Soils parable, Comment to L11. Approaching Mark from the
perspective of the Two-source hypothesis, Pryke (115-119) concluded that dote + infinitiveis
often the product of Markan redaction.

20. See Lindsey, “From Luke to Mark to Matthew,” under the subheading “Mark’ s Editorial
Method: An Examination of Mark Chapter 1,” Comment to Mark 1:21-28; idem, “The Major
Importance of the Minor Agreements,” under the subheading “Mark’s Special Use of Adyog.”

Cf. LHNS, 210.
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Mark 1:30

Kol g00h¢

See kai €00v¢ at Mark 1:10.

KOTEKELTO

Mark’ s katékerro (Mark 1:30) is opposed by Matthew’s
BeBAnuévny (Matt. 8:14) and LUKe S1v cuveyolévn
(Luke 4:38). Noticing Luke' s cuveyopévn, Mark may
have recalled the description of asick man in Acts 28:8:
“It happened that the father of Publius lay suffering from
feverish attacks and dysentery [rupetoic kai dveeviepio
ovveyopevov katakeicOat], and Paul visited him and
prayed, and putting his hands on him healed him.” Draw-
ing from the similar vocabulary in Acts, Mark might have
exchanged Luke's cuveyopévn for katéketro.




Mark 1:31  |kpathcog Thg xEpog

Lindsey suggested that Mark’s phrase “to grasp the hand”
in the context of healing was a Markan stereotype based
on Luke s usage in the story of Yair's Daughter and a
Woman's Faith (Matt. 9:25 // Mark 5:41 // Luke 8:54).%
Nowhere else do Mark and Luke agree to use the verb
kpatelv (“to grasp,” “to seize”), despite the author of
Luke swillingness to use kpateiv 2xx in his Gospel
(Luke 8:54; 24:16) and 4xx in Acts (Acts 2:24; 3:11;
24:6; 27:13). The author of Mark used the phrase “ grasp
the hand” in healing contexts in Mark 1:31 (Healing Shi-
mon’s Mother-in-Law); 5:41 (Yair's Daughter); 9:27
(Boy Délivered from Demon). The Lukan-Matthean
agreements against using kpateilv in Healing Shimon's
Mother-in-law (Mark 1:31 [cf. Matt. 8:15; Luke 4:39])
and Boy Delivered from Demon (Mark 9:27 [cf. Maitt.
17:18; Luke 9:42]) strongly suggest that it was the author
of Mark who added hand grasping to these healing
narratives.

The author of Mark’s use of kpateiv in the sense of “to
arrest” isaso of interest. Mark has kpateiv in this sense
8xx in his Gospel (Mark 3:21; 6:17; 12:12; 14:1, 44, 46,
49, 51). In al but the first and last of these instances the
author of Matthew accepted kpateiv, but kpateiv does not
occur in this sense in the Gospel of Luke (Mark 6:17 [=
Matt. 14:3; cf. Luke 3:20]; 12:12 [= Matt. 21:46; cf. Luke
20:19]; 14:1 [= Matt. 26:4; cf. Luke 22:2], 44 [= Matt.
26:48; cf. Luke 22:47], 46 [= Matt. 26:50; cf. Luke
22:48], 49 [= Matt 26:55; cf. Luke 22:53]). This patternis
all the more curious since the author of Luke was willing
to use kpateiv in the sense of “to arrest” in the Book of
Acts (Acts 24:6). Due to the frequency of kpateiv in
Mark’s Gospel compared to Luke's, Lindsey referred to
kpateiv as a Markan stereotype.®

21. See LHNC, 559.

22. See Lindsey, “Introduction to A Hebrew Translation of the Gospel of Mark,” under the

subheading “ Confirming the Priority of Luke.” Cf. Pryke (137), who classified kpoazeiv as

“Markan Redactional Vocabulary.”
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Mark 1:41

omAayyvicOeig

omhayyviCeoBan (“to have compassion”) occurs 12xx in NT
(Matt. 9:36; 14:14; 15:32; 18:27; 20:34; Mark 1:41; 6:34;
8:2; 9:22; Luke 7:13; 10:33; 15:20). The three instances
of omhayyviCeoBar in Luke are al in unique Lukan perico-
pae (Widow’s Son in Nain; Good Samaritan parable;
Prodigal Son parable). The absence of orlayyvilecOan
from 2 Acts suggests that the word is not Lukan, but
stems from his sources. We believe Mark observed
Luke' s use of omhayyvilesOou in the portions of Luke that
he omitted, and used the word 4xx in dramatic elabora-
tions of Lukan pericopae (Mark 1:41 [Man With Scale
Disease]; 6:34 [Feeding 5,000]; 9:22 [Boy Delivered from
Demonl]), and passages of his own composition (Mark 8:2
[Feeding 4,000]; copied in Matt. 15:32). Consequently,
Luke and Mark never agree in the use of orthayyviCecOau.

Mark 1:42

Kol g00O¢

See kai €00v¢ at Mark 1:10.

Mark 1:43

€000¢

See kai £000¢ at Mark 1:10.

Mark 1:45

fp&ato knpvoce

The author of Mark used the grammatical construction
apyew + infinitive 26xx in his Gospel (Mark 1:45; 2:23;
4:1; 5:17, 20; 6:2, 7, 34, 55; 8:11, 31, 32; 10:28, 32, 41,
47, 11:5; 12:1; 13:15; 14:19, 33, 65, 69, 71; 15:8, 18).
Matthew used this construction 12xx, 6xx in agreement
with Mark and 2xx in agreement with Luke.

In Luke we find dpyew + infinitive 26xx, but only 2xx in
the same place where Mark has this construction. In TT
pericopae Luke used dpyewv + infinitive 13xx without
Mark or Matthew’ s agreement, but in Acts épyew + in-
finitive occurs only 6xx, which suggests that Luke did not
proliferate instances of Gpyew + infinitive on his own, but
rather accepted dpyewv + infinitive from his sources.

We also note that L uke and Matthew agree 7xx against
Mark’s use of dpyewv + infinitive, which suggests that this
construction did not appear in the pre-synoptic source
shared by Matthew and Luke in those locations. Thus
apyew + infinitive appearsto be an editorial feature char-
acteristic of the author of Mark’s editorial style, what
Lindsey would call aMarkan stereotype. Although some
instances of dpyew + infinitive in Mark may reflect a pre-
synoptic source, we must suspect that many instances of
this construction in Mark are secondary.?

23. On the use of apyewv + infinitive in the Synoptic Gospels, see Randall Buth and Brian
Kvasnica, “Critical Notesonthe VTS’ (JS1, 259-317, esp. 261-268); Sending the Twelve:
Commissioning, Comment to L29. Pryke (79-87) concluded via the perspective of the Two-
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Mark 1:45
(continued)

TOALA

Lindsey considered the adverbial use of moALd (“much”),
which occurs 12xx in Mark (Mark 1:45; 3:12; 5:10, 23,
38, 43; 6:20, 34; 8:31; 9:12, 26; 15:3), to be aMarkan
stereotype.” Only in their parallelsto Mark 8:31 do
Matthew and Luke agree with Mark’s use of moAAd as an
adverb (Matt. 16:21; Luke 9:22). The remaining instances
of Mark’s adverbial use of toALd are rejected by Matthew
and/or Luke. Matthew and Luke agree against Mark to
omit moAld 2xx (Matt. 9:18 and Luke 8:41 against Mark
5:23; Matt. 9:23 and Luke 8:52 against Mark 5:38). Luke
omits moAAd against Mark 3xx where there is no Matthean
paralel (Luke 8:31 [against Mark 5:10]; 8:56 [against
Mark 5:43]; 9:11 [against Mark 6:34]). Matthew omits
nolAG against Mark 4xx where there is no Lukan parallel
(Matt. 12:16 [against Mark 3:12]; 17:12 [against Mark
9:12]; 17:18 [against Mark 9:26]; 27:12 [against Mark
15:3]). Thereis no Matthean or Lukan parallel to Mark
1:45 or 6:20.

®oTE PNKETL AVTOV
duvacOot

See dote culnteiv a Mark 1:27.

Mark 2:1

AV

In contrast to the three instances of mwaAw (“again”) in Luke
(Luke 6:43; 13:20; 23:20), Mark has ol 28xx, and
Matthew has ndAv 17xx. Luke uses ndAv only oncein
parallel with Mark (Luke 23:20 I Mark 15:12). Matthew
uses aiwv 5xx in paralel with Mark (Matt. 19:24 1| Mark
10:24; Matt. 21:36 | Mark 12:4; Matt. 26:42 | Mark
14:39; Matt. 26:43 | Mark 14:40; Matt. 26:72 | Mark
14:70).% Lindsey argued that since Matthew and Luke
never agree to use néAw in parallel with each other, while
often agreeing to use other words against Mark’ s maAwv,
név islargely, if not completely, redactional .”” Unlike
the Markan pick-ups, it is not always possible to trace a
motive for the Markan stereotypes.

source Hypothesis that Gpyewv + infinitivein Mark is often redactional.

24. On the adverbia use of moALd, see Hawkins, 35; Taylor, 61; Mann, 171.

25. See Lindsey, “Introduction to A Hebrew Translation of the Gospel of Mark,” under the
subheading “ The Markan Stereotypes.”

26. On waiv in Mark, see C. H. Turner, “Marcan Usage: Notes, Critical and Exegetical, on the
Second Gospel 1X,” Journal of Theological Studies 29 (1928): 275-289, esp. 283-287. Pryke

(96-99) concluded via the perspective of the Two-source Hypothesis that naiwv in Mark is often

redactional.

27. See Lindsey, “Introduction to A Hebrew Translation of the Gospel of Mark,” under the
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Mark 2:2 dote PnKkéTL yopelv [See dote oulnteily at Mark 1:27.

EMGAEL a0TOlC TOV  [Aokelv TOV Aoyov (“to speak the word”) appears 8xx in Acts
Aoyov (Acts4:29, 31; 8:25; 11:19; 13:46; 14:25; 16:6, 32) and
3xx in Mark (Mark 2:2; 4:33; 8:32). Neither Matthew nor
Luke agree to write Laielv Tov Adyov opposite Mark.
Usually in Acts when we encounter AaAeiv tov Adyov,
“theword” isqualified by “your” or “of God/the Lord,”
however in three instances of Aaieiv tov Adyov “the
word” isunqualified asin the three Markan examples
(Acts 11:19; 14:25; 16:6). Lindsey suggested that «ai
nappnoig tov Aoyov ELdiet (“and he spoke the word
plainly”; Mark 8:32) may have been inspired by Acts 4:29
which reads, 80¢ toig 0VA0IG GOV HETO TAPPNGLOG TAOTG
Aakelv OV Adyov cov (“grant that your servants may
speak your word with all boldness’; cf. Acts 4:31).%

Mark 2:4 TOV Kpapattov kpaPotroc (“pallet”) occurs 11xx in NT (Mark 2:4, 9, 11,
12; 6:55; John 5:8, 9, 10, 11; Acts 5:15; 9:33). Note that
Kkpapattog never appearsin Matthew or Luke. The story
in Mark 2 and the story in Acts 9:33 are about the healing
of paralyzed men. In both Acts 5:15 and Mark 6:55
KkpaPortog appearsin stories about the healing of many
people. These observations led Lindsey to conclude that
kpépattog in Mark is a pick-up from Acts.?

Mark 2:8 Kol £000¢ See kai £000¢ at Mark 1:10.

Mark 2:9 TOV KpAPatTov See 10v kpaPattov at Mark 2:4.

subheading “ The Markan Stereotypes.”

28. See Lindsey, “Introduction to A Hebrew Translation of the Gospel of Mark,” under the
subheading “ Sources of the Markan Pick-ups.”

29. See Lindsey, “Introduction to A Hebrew Translation of the Gospel of Mark,” under the
subheading “ Sources of the Markan Pick-ups.” Cf. Pryke (137), who classified kpapattog as
“Markan Redactional Vocabulary.”
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Mark 2:10  |éni TG yTic

Lindsey identified éxi + 1 y7] in Mark as aMarkan
stereotype due to the numerous instances (5xx) in which
Luke and Matthew agree against Mark’ s use of this con-
struction.®* There are only two instances of Lukan-
Markan agreement on the use of éxi + 1 y7| (Luke 5:24 //
Mark 2:10 // Matt. 9:6; Luke 23:44 // Mark 15:33 // Matt.
27:45).

According to Lindsey, the first instance of a Markan
stereotype sometimes indicates the author of Mark’s pur-
pose in proliferating the word or phrase he picked up from
Luke.* We should therefore note that the first instance of
éni th¢ yfg (“upon the earth”) in Mark refersto Jesus
identity as the Son of Man. The examples of £xni + 1 yj in
Mark 6:47, 53 [Walking on Water] and 9:3 [Transfigura-
tion] aso occur in stories where the issue of Jesus' identi-
ty isacentral concern.

The high frequency of éxi + 1| yf] in Mark 4 (4xx) is proba-
bly due to the author of Mark’s “homogenization” of the
three seed parablesin that chapter by incorporating some
of the vocabulary taken from one parable into one or both
of the others.

Mark 2:11  |tov kpaBattov

See tov kpdapattov at Mark 2:4.

Mark 2:12  |kai e080g

See kai £000¢ at Mark 1:10.

OV KpdPatTov

See 10V kpapattov a Mark 2:4.

dote éEloTacOo

See Gote oulnrelv a Mark 1:27.

Mark 2:13 | mdAw

See v at Mark 2:1.

mapa Vv Bdhaccay

See napa v Odhacoav thg F'addaiog at Mark 1:16.

30. SeeLindsey, HTGM, 83. See also, Mustard Seed and Starter Dough, Comment to L11.

31. SeeLindsey, “Introduction to A Hebrew Translation of the Gospel of Mark,” under the

subheading “ Sources of the Markan Stereotypes: Jesus' Baptism.”
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Mark 2:16

Eleyov

Lindsey noted the unusually high frequency in Mark of
Eleyev (“hewas saying”) and &ieyov (“they were say-
ing”), the 3rd person singular and plural imperfect forms
of Aéyewv (“to say”). Instances of &leyev/Eleyov occur
23xx in Luke compared to 50xx in Mark’s much shorter
Gospel.*# Lindsey also noted that L uke and Mark agreed
to use the & eyev/éleyov construction only at Mark 2:27 //
Luke 6:5 and Mark 4:30 // Luke 13:18, and that Matthew
and Luke never agreed to write & eyev/éleyov at the same
point in their parallel narratives.

The few instances of & eyev/éleyov in Matthew (10xx
total)® usually agree with Mark (Matt. 9:11 [= Mark
2:16], 21 [= Mark 5:28], 24 [cf. Mark 5:39], 34 [= Mark
3:22]; 12:23[no Mark //]; 14:4 [= Mark 6:18]; 21:11 [no
Mark //]; 26:5 [= Mark 14:2]; 27:41 [= Mark 15:31], 47
[= Mark 15:35]).

gleyev occursin Mark 2:27; 3:23; 4:2, 9, 11, 21, 24, 26, 30;
5:8, 28, 30; 6:4, 10, 16, 18; 7:9, 14, 20, 27; 8:21, 24; 9:1,
24, 31; 11:17; 12:35, 38; 14:36; 15:12, 14.

gleyov occursin Mark 2:16, 24, 3:21, 22, 30; 4:41; 5:31,
6:14, 15 (2xx), 35; 11.5, 28; 14:2, 31, 70; 15:31, 35; 16:3.

Dueto its unusually high frequency in Mark in comparison
to Luke and Matthew, Lindsey classified the use of
EleyevlEdeyov in the Gospel of Mark as a Markan
stereotype.®

Mark 2:23

fp&avto 000V TolElV

See fip&oto knpvooey a Mark 1:45.

32. Robert L. Lindsey, “A New Two-source Solution to the Synoptic Problem,” thesis 7.

33. According to N-A thereis an additional example of &,eyov in Matt. 27:49, but while this
reading is supported by Sinaticus, Alexandrinus, and other MSS; V aticanus reads inav (“they
said”). The Markan parallel to Matt. 27:49 has Aéyov (“saying”; Mark 15:1).

34. Lindsey, HTGM, 28.
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Mark 2:24

Eleyov

See éleyov at Mark 2:16.

10¢e

At no point do the Synoptic evangelists agree to use the in-
terjection ide (“Look!” “See!” “Behold!”). The interjec-
tion never occursin Luke or Acts, it appears 4xx in
Matthew (Matt. 25:20, 22, 25; 26:75), and 8xx in Mark
(Mark 2:24; 3:34; 11:21; 13:1, 21; 15:4, 35; 16:6). There
are three Lukan-Matthean agreements against Mark’s use
of ©de (Mark 2:24 [cf. Matt. 12:2; Luke 6:2]; 3:34 [cf.
Matt. 12:49; Luke 8:21]; 13:21 [cf. Matt. 24:23; Luke
17:21]), which strongly suggests that ide was a redaction-
a addition by the author of Mark. For these reasons Lind-
sey regarded i5¢ as a Markan stereotype.®

In Mark 13:21 id¢ serves as the equivalent of 1500 in the
Lukan (Luke 17:23) and Matthean (Matt. 24:23) parallels,
but we cannot assume that ide always occursin Mark as a
substitute for idov in Anth. It islikely that the author of
Mark occasionally added 3¢ on his own initiative.®

Mark 2:27

Eleyev

See éleyov at Mark 2:16.

Mark 3:1

TOAY

Seetahv at Mark 2:1.

Mark 3:5

nepPAeEYAMEVOG

nepipAénery (“to look around”) occurs 7xx in NT (Mark 3:5,
34; 5:32; 9:8; 10:23; 11:11; Luke 6:10). Mark 3:5 and
Luke 6:10 are paralel (Man's Contractured Arm). Lind-
sey suggested that Mark picked up tepiréney from Luke
6:10 and then proliferated its use in subsequent chapters
of his Gospel. Lindsey therefore identified mepifAénety as
aMarkan stereotype.*’

Mark 3:6

€00v¢

See kai £000¢ at Mark 1:10.

35. See LHNC, 467.

36. See Y eshua, His Mother and Brothers, Comment to L42.

37. See LHNC, 795.
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Mark 3:6 ovHBovAov €didovv | Thereisastriking difference between the Lukan and

Kot ovtod Ommg Markan (and Matthean) conclusions to Man’s Withered
aOTOV ATOAECOOY Hand. Whereas Luke' s version ends with the bystanders
wondering what they might do (ti &v mocouev) with Je-
sus (Luke 6:11), in Mark (and Matthew) they conspire
how they might destroy (dmorécmov) Jesus (Mark 3:6 1
Matt. 12:14). Flusser noted that whereas Luke’s non-vio-
lent conclusion to the story is both realistic and verbally
similar to the response of a prominent Pharisee to another
miracle worker, Honi the Circle-maker (m. Ta an. 3:8),
Mark’s violent conclusion iswildly disproportionate to
the situation, since the healing Jesus performed was not
even aviolation of the Sabbath. Flusser suggested that
Mark’s conclusion was inspired by Luke's ending to

Y eshua s Protest in the Temple, where the authorities
seek to destroy (amoAécar) Jesus (Luke 19:47) but were
unable to find anything to do (ti romowov) because of
the popular support Jesus enjoyed (Luke 19:48). Noting
the similarity between ti av momocatev in Luke 6:11 and ti
nomowotv in Luke 19:48 the author of Mark drew for-
ward the Temple authorities' wish to destroy Jesus into
Man’s Withered Hand.*

Flusser also noted the similarity between Luke 6:11 and
Acts 4:15-16, where, in response to the apostles healing a
man in the Temple, the authorities conferred with one
another (cuvéBaiiov mpog aAiniovc) asking “What can
we do with these people (ti Tomcopev toig avOpdTolg
tovtolc)?’ since they were unable to deny the remarkable
sign the apostles had performed. Could Mark’s use of the
noun cupBoditov (sumboulion, “counsel”) in Mark 3:6
have been inspired by Luke' s use of the related verb
ovUBarierv (sumballein, “to confer”) in Acts 4:157?

Mark 3:7 mopa TNV Odhacoav |See mapa v BdAacoav Tiig FaAlaiog at Mark 1:16.

Mark 3:10 |®dote émumintew See dote culnteiv at Mark 1:27.

38. See Flusser, JOC, xxv, n. 35. Also, see the correction to this note suggested in the JP post,
“Corrections and Emendations to Flusser’s Judaism of the Second Temple Period,” under the
subheading “ Addendum 3: Corrections to Flusser’ s Judaism and the Origins of Christianity.”
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Mark 3:11

T TVELOTOL TOL
axadapta

See nvevpott axabapte at Mark 1:23.

Gtov anToOv
€0edpouv

The verb 6swpeiv occurs 7xx in Mark (Mark 3:11; 5:15, 38;

12:41; 15:40, 47; 16:4), but never in agreement with Luke
despite the fact that Bewpeiv also occurs 7xx in Luke's
Gospel (Luke 10:18; 14:29; 21:6; 23:35, 48; 24:37, 39).
The author of Luke also used Bempeiv 14xx in Acts (Acts
3:16; 4:13; 7:56; 8:13; 9:7; 10:11; 17:16, 22; 19:26;
20:38; 21:20; 25:24; 27:10; 28:6) demonstrating conclu-
sively that the author of Luke felt no aversion toward this
verb. In Matthew Bempeiv occurs twice, once in agree-
ment with Mark (Matt. 27:55 I Mark 15:40) and once
without the agreement of Mark or Luke (Matt. 28:1; cf.
Mark 16:1; Luke 24:1). These two instances prove that
the author of Matthew was not in principle opposed to the
use of Bewpelv. Its scarcity in Matthew is probably are-
flection of Matthew’ s non-Markan source.

The frequency of Bewpeiv in Mark combined with the com-
plete lack of agreement with Luke on its use caused Lind-
sey to categorize Bswpeiv in Mark as a Markan
stereotype.®

Mark 3:12

TOAAQ

See moAlG at Mark 1:45.

39. See LHNC, 458.
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Mark 3:16 |toUc dmdeka According to Lindsey the use of “the Twelve” as atitle for
a select group of Jesus' disciplesis un-Hebraic. Lindsey
believed that the author of Luke picked up this designa-
tion for the twelve apostles from Paul (cf. 1 Cor. 15:5)
and occasionally inserted it into the text of his Gospel.
The author of Mark subsequently picked up on this sec-
ondary Lukan usage and expanded it in his Gospel.*

The use of oi dwdeka (“the Twelve) for the twelve apostles
occurs 10xx in Mark (Mark 3:16; 4:10; 6:7; 9:35; 10:32;
11:11; 14:10, 1720, 43). At least half of these were likely
added by the author of Mark, as one example occursin a
verse unigue to Mark (Mark 3:16) and there are four
Lukan-Matthean “minor” agreements against the use of
the title oi dmdeka in Mark (Mark 4:10 [cf. Matt. 13:10;
Luke 8:9]; 9:35 [cf. Matt. 18:1; Luke 9:46]; 11:11 [cf.
Matt. 21:17; Luke 19:—]; 14:20 [cf. Matt. 16:23; Luke
22:21]). Only four instances of Mark’ stitular use of ot
dmwdeka are supported in Luke (Mark 6:7 I Luke 9:1;
Mark 10:32 I Luke 18:31; Mark 14:10 I Luke 22:3; Mark
14:43 1 Luke 22:47)."

Mark 3:20 |méhv See név at Mark 2:1.

dote [ dOvacHar | See dote culntely at Mark 1:27.

Mark 3:21  |kpatfjcot avTov See kpotnoag tig xepdc at Mark 1:31.

Eleyov See éheyov at Mark 2:16.

Mark 3:22 |&Aeyov See éleyov at Mark 2:16.

BeellePovA Exet Flusser suggested that the accusation * he has Beelzeboul”
in Mark 3:22 was picked up from Luke 7:33, where John
the Baptist is accused with the words daipoviov €yt (dai-
monion echel, “he has ademon”; cf. Matt. 11:18).*

Mark 3:23 |év mapaforaig See év mapoPolraic at Mark 4:11.

Eleyev See £leyov at Mark 2:16.

40. See Lindsey, HTGM, 69-70.
41. Cf. Pryke (136), who classified dmdeka as “ Markan Redactional Vocabulary.”

42. See R. Steven Notley, “By the Finger of God” JerusaLem PersPecTIVE 21 (1989): 6-7 [hitps:/
/www.jerusal emperspective.com/514/], under the subheading “Minor Agreements.”

-18 -


https://www.jerusalemperspective.com/514/
https://www.jerusalemperspective.com/514/
https://www.jerusalemperspective.com/514/

Mark 3:28  |apnv Aéym Vv The Gospdl of Mark has fourteen instances of the word
apnv, always as part of the phrase aunv Aéyo Opiv/cot
(Mark 3:28; 8:12; 9:1, 41, 10:15, 29; 11:23; 12:43; 13:30;
14:9, 18, 25, 30; [16:8]) only three of which are supported
by Luke (Mark 10:15 // Luke 18:17; Mark 10:29 // Luke
18:29; Mark 13:30 // Luke 21:32). The remaining in-
stances of apmv in Mark should probably be attributed to
Markan redaction, as the author of Mark treated apmv as
an adverb equivalent to aan0og (“truly”) contrary to He-
brew usage.® The redactional proliferation of aumv Aéym
vpiv/icot in Mark qualifies this phrase as a Markan

stereotype.
TAVTOL... T Notley suggested the author of Mark borrowed the phrase
GpopTMaTOL “al thesins’ from 1 Cor. 6:18 where we find nav

apaptnpa (pan hamartema, “every sin”) in proximity
with to Tvedpa to dytov (to pnevma to hagion, “the holy
spirit”) and where the idea of sin against the Holy Spirit
occurs.”

Mark 3:30 |&Aeyov See éleyov at Mark 2:16.

nvedpa akabaptov | See mvedpatt dkabapte at Mark 1:23.

Mark 3:34  |mepifAeyapevog See nepPreydpevog a Mark 3:5.

{0¢ See1d¢ at Mark 2:24.

43. See Sign-Seeking Generation, Comment to L30. Cf. Pryke (136), who classified apmv as
“Markan Redactional Vocabulary.”

44. See R. Steven Notley, “The Sin Against the Spirit: Matt. 12:31-32; Mark 3:28-29; Luke
12:10,” JerusaLeM PersPeCTIVE (2024) [https://www.]erusal emperspective.com/29044/].
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Mark 4:1

TV

Seetahv a Mark 2:1.

fp&ato ddoke

The phrase fip&ato didaokev (*he began to teach”) appears
Axx in Mark (Mark 4.1; 6:2, 34; 8:31). The combination
fip&ato + d1ddckey does not occur in Matthew or Luke.
Lindsey suggested that Mark picked up “began to teach”
from Acts 1:1 (fip&aro...51840xew),” the only other place
in NT where we find fip&ato + diddoketv.

See a0 fip&aro knpvooew at Mark 1:45.

TP, TV
Odrhaccay...Ev Th
BaAdoon...mpog TNV
fdrocoav

See napa v Odrhacoav thic I'addaiog at Mark 1:16.

®ote...kob o0t

See dote culnteiv a Mark 1:27.

Mark 4:2 &v mapaforai See év mapoPolraic at Mark 4:11.
Eleyev See éleyov at Mark 2:16.
Ev 1] ddoyt avtod |[See émi 1) Syt avtod at Mark 1:22.

Mark 4:5 Kot 000G See kai gvbvg at Mark 1:10.

Mark 4:6 avétetlev 0 fihog  [Lindsey suggested that Mark worked an alusion to James

gKavaticOn 1:11 (avétetrev yap 0 Aog ovv 1@ kavowvt; “ For the sun
rises with scorching heat”; N1V) into the Four Soils
parable.*

Mark 4:8 avEQVOHEVAL Matthew and Luke agree against Mark to omit the reference
to the seed “increasing.” Lindsey suggested that Mark
added av&avewv in order to allude to the three instances of
thisverb in Acts where it refers to the word of God in-
creasing (Acts 6:7; 12:24; 19:20).” Cf. Mark 4:14 where
Mark equates the seed with “the word.” The parallel in
Luke 8:11 reads, “the seed is the word of God.”

Mark 4.9 Eleyev See éleyov at Mark 2:16.

Mark 4:10 |toig ddeKa See tovg dddeka at Mark 3:16.

45. See Lindsey, HTGM, 54; LHNS, 71 8§90.

46. See Lindsey, “Measuring the Disparity Between Matthew, Mark and Luke,” under the

subheading “ Further Proof of Mark’s Dependence on Luke.”
47. Personal communication. Cf., Lindsey, HTGM, 54.
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Mark 4:11

Eleyev

See éleyov at Mark 2:16.

&v mapaforaig

In Luke the phrase év mapafolraic (“in parables’) occurs
only once, in Luke 8:10, where the original meaning of
the saying probably had nothing to do with Jesus’ ratio-
nale for using story parables to illustrate his teachings. In-
stead, the phrase év napafolaig probably originally meant
“inriddles’ and the saying contrasted the hiddenness of
God' s redemptive power in former times with the visible
manifestations of his saving power in the time in which
Jesus and his contemporaries lived. The author of Luke
inserted the saying into the context of the Four Soils para-
ble because he misunderstood the phrase év mapafolaig
asareference to Jesus pedagogical methods.®

The author of Mark picked up on Luke's mistaken under-
standing of év mapafoiaic as areference to story parables
and repeated this secondary usage (Mark 3:23; 4:2; 12:1).
The author of Matthew subsequently expanded the sec-
ondary usage of this phrase even further.

Mark 4:15

€000¢

See kai £000¢ at Mark 1:10.

Mark 4:16

€000¢

See kai g00vg at Mark 1:10.

Mark 4:17

€000¢

See kai e000g at Mark 1:10.

okavoaAilovTot

In Luke the verb ckavéaiilew (“to trip,” “to ensnare”) oc-
curs 2xx, oncein aDT pericope (Luke 7:23 // Matt. 11:6)
andonceinaTT pericope (Luke 17:2 // Matt. 18:6 //
Mark 9:42). These examples demonstrate that when
okovdarilewv occurred in his source(s) the author of Luke
was willing to accept it. In Mark oxavdaliletv occurs 8xx
(Mark 4:17; 6:3; 9:42, 43, 45, 47; 14:27, 29). The author
of Matthew accepted all of Mark’ s uses of okavdaliletv,
but all but one of Mark’s uses of ckavdaiilewv in TT lack
support from Luke (Mark 6:3 [= Matt. 13:57; cf. Luke
4:22]; 9:42 [= Matt. 18:6 // Luke 17:2]; 14:27 [= Maitt.
26:31; cf. Luke 22:31-34], 29 [= Maitt. 26:33; cf. Luke
22:31-34]). These data suggest that the author of Mark
was responsible for the proliferation of the the verb
okovdarilewv in the synoptic tradition. In other words,
okavdaliCew in Mark is a Markan stereotype.®

Mark 4:21

E\eyev

See éheyov a Mark 2:16.

48. See our discussion in Mysteries of the Kingdom of Heaven, Comment to L 19.

49. See Four Soilsinterpretation, Comment to L48.
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Mark 4:24  |&heyev See éleyov at Mark 2:16.

Mark 4:26  |&leyev See éheyov at Mark 2:16.
Mark 4:29 |e000¢ See kai £06v¢ at Mark 1:10.
Mark 4:30 |&\eyev See Eheyov a Mark 2:16.

Mark 4:31 |®g kokk® owanewg [Against Mark’s “as a mustard seed,” Luke and Matthew
agree to write opoia €otiv kOkKk® cwameng (“itislikea
mustard seed”; Matt. 13:31; Luke 13:19). Yet Luke and
Matthew both share the phrase w¢ koéxk® cwdaneng (“asa
mustard seed”) in the Boy Delivered from Demon peri-
cope (Matt. 17:20; Luke 17:6) in averse omitted by the
author of Mark. It appears that Mark made up for this
omission by including the phrase in his paraphrase of the

Mustard Seed parable.®
Mark 4:32  |dote dOvachHar See dote culnteiv a Mark 1:27.
Mark 4:33  |éAGAet avtoig TOV | See éldlel avtoig tov Aoyov at Mark 2:2.
Aoyov
Mark 4:34  |kot’ idiav Seekat’ idiov at Mark 6:32.
Mark 4:35 |16 népav The Gospel of Mark has four instances of 16 népav (“the

other side”) used substantively without a further qualifier
(e.g., g Bardoong [ of the sea’]). These occur in Mark
4:35; 5:21; 6:45; 8:13. By contrast, 16 népav absent
qualifier never occursin the Gospel of Luke.
Significantly, however, the first instance of t6 népoav
absent qualifier in Mark corresponds to the sole instance
of népav in Luke where it occurs as part of the phrase &ig
10 Tépav Thg AMipvng (“to the other side of the lake”; Luke
8:22).

Mark’s use of népav in Mark 5:1 responds to Luke 8:22 in
another way. In Mark 5:1 we find the phrase &ic 16 népov
¢ Oardoong (“to the other side of the sea”). The noun
Odlaooa (“sed’) isMark’s replacement for Luke' s Aipn
(“lake”) in Mark 1:16 [2xx] (cf. Luke 5:1, 2); 5:13 (cf.
Luke 8:33). See napa v 6drhacoav tiig 'aldaiog at
Mark 1:16.

Lindsey referred to Mark’ s use of 16 népav as a Markan
stereotype.™

50. See Mustard Seed and Starter Dough parables, Comment to L 7.

51. See LHNC, 790. Cf. Pryke (137), who classified ¢i¢ 16 népav as “Markan Redactional
Vocabulary.”
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Mark 4:37  |dote 116 See dote culnteiv a Mark 1:27.
yeuileoOan
Mark 4:37 |17} Oaddoon See napa v Odhacoav thg 'odAaiog at Mark 1:16.
Mark 4:41 |&\eyov See éheyov at Mark 2:16.
1N BdAacca See napa v Odhacoav thg F'adAaiog at Mark 1:16.
Mark 5:1 10 TEPOV See 16 épav at Mark 4:35.
TG OaAdoong See napa v Odraocoav tic F'alAaiog at Mark 1:16.
Mark 5:2 €00Vg See kai gvbvg at Mark 1:10.
nvevpatt axabdpto [See mvedpatt akabapte at Mark 1:23.
Mark 5:4 Koi ovdeig ioyvev  [Mark’s statement that “no one was able to subdue” the pos-
aOTOV SapdGot sessed man is reminiscent of James’ assertion that “no
oneis able to subdue the tongue” (James 3:8). Mark 5:4
and James 3:7-8 are the only NT passages in which the
verb dapalew (“to subdue”) appears. It is possible that the
author of Mark alluded to James 3:7-8 when he composed
Mark 5:4.%
Mark 5:8 Eleyev See éleyov at Mark 2:16.
10 TVEDHOL TO See vevpatt axabdpto at Mark 1:23.
axabaptov
Mark 5:10 |moAAG See oAl at Mark 1:45.
Mark 5:13 |10 mvedpota o See nvevpott dxabapte at Mark 1:23.
axabopta
elg v See napa v Odrhacoav thg F'addaiog at Mark 1:16.
fBdlhaccav...ev Th
BaAdoon
Mark 5:15 |Bewpodov See 6tav avtov éBempovv at Mark 3:11.
Mark 5:16 |dmynoavto In NT, the verb dimysicbou (“to describe”) is confined to
a0OTOIG. .. TG Mark (Mark 5:16; 9:9), Luke (Luke 8:39; 9:10), Acts

(Acts 8:33; 9:27; 12:17) and Hebrews (Heb. 11:32). The
phrase simynoavto avtoic ndg (“ he described to them
how”) occurs at Acts 9:27 and Acts 12:17, where people
describe how the Lord had miraculously intervened in
their lives. Mark may have picked up this phrase from
Acts and decided to use it in Mark 5:16.

52. See Possessed Man in Girgashite Territory, Comment to L26-27.
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Mark 5:17

fp&avto
TOPOKOAETV

See fip&oto knpvcoey a Mark 1:45.

Mark 5:20

fp&ato Knpvocew

See fip&ato knpvoocew at Mark 1:45.

Mark 5:21

dmepAoaVTOG...£V
@ TAOIW®

The verb dwamepav (“to go over,” “to cross’) occurs 6xx in
NT (Matt. 9:1; 14:34; Mark 5:21; 6:53; Luke 16:26; Acts
21:2). Lindsey suggested that Mark picked up “crossing
over...in the boat” from Acts 21:2, where Paul finds a ship
and crosses over to Phoenicia (kai ebpovteg Thoiov
Samepdv i Dowvikny).>

AV

See v at Mark 2:1.

10 TEPQAV

See 16 wépav at Mark 4:35.

Tapa v BdAaccov

See napa v Odhacoav thg F'oaddaiog at Mark 1:16.

Mark 5:22

glc TV
APYLCVVAY DYV

The author of Mark used the formulaic + genitive to des-
ignate an individual belonging to a particular group 11xx
(Mark 5:22; 6:15; 8:28; 9:17, 37; 12:28; 13:1; 14:10, 20,
43, 66). The Gospels of Luke and Matthew agree together
against Mark’ s use of this formula 8xx. Matthew accepts
the eic + genitive formulafrom Mark 3xx (Matt.16:14 [
Mark 8:28]; 26:14 [I Mark 14:10], 47 [I Mark 14:43]).
The instance in Mark 14:43 is the only one with which
Luke agrees (I Luke 22:47). Despite the overwhelming
L ukan-M atthean agreement against Mark’s gig + genitive
formula neither author was against this construction in
principle. Matthew has it 3xx without Mark’ s support
(Matt. 18:28; 25:40; 26:51). Luke hasit 3xx without
Mark’s support (Luke 15:15, 19, 26) and it appears once
in Acts 23:17.>

The combination of high frequency in Mark but almost total
lack of agreement with Luke despite Luke’s willingness
to use the formula el sewhere fits the profile of aMarkan
stereotype.

Mark 5:23

TOAAG

See moArd at Mark 1:45.

Mark 5:28

Eleyev

See £leyov at Mark 2:16.

Mark 5:29

Kai g00hg

See kai e000g at Mark 1:10.

53. See LHNC, 205.

54. See Templ €' s Destruction Foretold, Comment to L5.
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Mark 5:30

Kol g00h¢

See kai €00v¢ at Mark 1:10.

E\eyev

See éleyov at Mark 2:16.

Mark 5:31

E\eyov

See é\eyov at Mark 2:16.

Mark 5:32

nepleEPAEMETO

See epipreyapevog at Mark 3:5.

Mark 5:34

Omaye €ig eipvmyv

Luke's parallel has mopevov &ic eiprvnv (“go in peace”;
Luke 8:48). Lindsey noted that opposite mopevecbar in
Luke, Mark normally supplies a synonym. Lindsey sug-
gested that Mark’ s wording in 5:34 may have been influ-
enced by James 2:16 (Ondryete &v eipivn; “go in peace”).>®
James 2:14-17 criticizes faith without deeds, such as say-
ing to someone in need “go in peace” while doing nothing
to aleviate his or her suffering. Mark 5:34 emphasizes
that it was faith that made the woman well, and Jesus says
“goin peace’ only after the woman’s suffering has been
addressed.

Mark 5:38

Oewpel

See 6tav avtov éBempovv at Mark 3:11.

TOAG

See molrd at Mark 1:45.

Mark 5:40

avTOG 08 EKParmv
TAVTOG

In Yair's Daughter and a Woman'’s Faith, Mark and
Matthew describe Jesus sending everyone outside (Mark
5:40; Matt. 13:25), but this detail is absent in Luke (cf.
Luke 8:53). Acts 9:40, however, describes Peter sending
everyone outside (éxpaiav 8¢ £€m mavtag) in the story of
Dorcas (Tabitha). It is possible that Mark picked up the
idea of sending everyone outside from Acts 9:40 and that
Matthew copied this detail from Mark.

Mark 5:41

KpoTNoog ThG XEPOS

See kpotnoag tig xepodc at Mark 1:31.

ToaABa kol

Lindsey suggested that TaA10a kov (a Greek tranditeration
of an Aramaic phrase meaning “Little girl, arise!”) was
inspired by the similar command, Taf0d avactno
(“Tabitha, arise!”), in Acts 9:40. Lindsey noted that if his
suggestion is correct, then it would suggest that the author
of Mark knew Aramaic.”®

Mark 5:42

Kol g00h¢

See kai €00v¢ at Mark 1:10.

55. See Lindsey, “Measuring the Disparity Between Matthew, Mark and Luke,” under the
subheading “ Further Proof of Mark’s Dependence on Luke.”

56. See Lindsey, “Introduction to A Hebrew Translation of the Gospel of Mark,” under the
subheading “ Sources of the Markan Pick-ups.”
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Mark 5:43

oleoteilato

dwaotédrey (“to command”) is one of Mark’s stereotypical
words. It occurs 1x in Matthew, 5xx in Mark and Oxx in
Luke. Outside the Synoptic Gospels diootélhety Occurs
only in Acts 15:24 and Heb. 12:20 in NT. Matthew and
Luke agree against Mark to omit dtactéddery 3xx (Matt
9:26 I Luke 8:56 [cf. Mark 5:43]; Matt. 16:6 I Luke 12:1
[cf. Mark 8:15]; Matt. 17:9 I Luke 9:37 [cf. Mark 9:9]).
Matthew’ s single instance of diactéAdely IS not in agree-
ment with the parallelsin Mark 8:30 and Luke 9:21.

TOAAG

See molrd at Mark 1:45.

Mark 6:2

fp&ato ddoke

See fip&oto knpvoosy a Mark 1:45. See also fip&ato
dwaokew a Mark 4:1.

Mark 6:3

gokoavoorilovto

See okavoarilovrar at Mark 4:17.

Mark 6:4

Eleyev

See éleyov at Mark 2:16.

Mark 6:7

TOVG OMDOEKA

See tovg dmdeka at Mark 3:16.

fp&ato avTovg
GTOCTEALELY

See fip&ato knpvoocew at Mark 1:45.

TGOV TVELUATOV TOV
axobapTmv

See nvevpott dxabapte at Mark 1:23.

57. Cf. Pryke (136), who classified dioaotéddety as “Markan Redactional Vocabulary.”
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Mark 6:9

VTOdESEUEVOLG
COVOAALL

Whereas Mark permits the apostles to wear sandals, Luke

10:4 and Matt. 10:10 record a prohibition against wearing
shoes. The phrase “strap on sandals’ occurs only twicein
NT: in Mark’s version of the Conduct on the Road peri-
cope (Mark 6:9) and in Luke's account of Peter’ s rescue
from prison (Acts 12:8). Some scholars have suggested
that Mark modified the list of prohibited itemsin the Con-
duct on the Road pericope in order to permit the items
mentioned in Exod. 12:11 that the Hebrew slaves had
with them when they ate the Passover lamb.® Luke's sto-
ry of Peter’s escape not only takes place at Passover, but
it draws heavily on the vocabulary of Exod. 12.> Perhaps
the author of Mark borrowed “strap on sandals’ from
Acts 12:8 in order to point backward to the Exodus and
forward to the story of Peter.

Mark 6:10

E\eyev

See éleyov at Mark 2:16.

Mark 6:11

gxkTiva&are

Matthew follows Mark in the use of éxtivacoew (Matt.
10:14) for “shake off the dust,” whereas L uke employs
the verb anotivaooew (Luke 9:5). Remarkably, however,
in Acts we find éktivacoety used to describe Paul’ s wip-
ing the dust from his feet (Acts 13:51,; cf. 18:6).

Mark 6:13

fAewpov Eraim

aAeipewv (“to anoint”) occurs 9xx in NT (Matt. 6:17; Mark
6:13; 16:1; Luke 7:38, 46 [2xx]; John 11:2; 12:3; James
5:14). But only in Mark 6:13 and James 5:14 are the sick
said to be anointed with oil. Lindsey suggested that Mark
borrowed fjAeipov laim from the phrase dieiyavteg
avTov Eai@ &v T® ovopatt Tod kvpiov (“anointing him
with oil in the name of the Lord”) in James 5:14.%

Mark 6:14

gleyov

See Eheyov at Mark 2:16.

Mark 6:15

Eleyov (2xX)

See éleyov at Mark 2:16.

glc TV TPOPN TRV

See gic 1V dpyrovvaydymv at Mark 5:22.

58. See our discussion in Sending the Twelve: Conduct on the Road, Comment to L66.

59. See Daniel R. Schwartz, Agrippa |: Last King of Judea (Tubingen: Mohr [Siebeck], 1990),
120 n. 51, n. 53.

60. See Sending the Twelve: Conduct on the Road, Comment to L73.

61. See Lindsey, “Measuring the Disparity Between Matthew, Mark and Luke,” under the
subheading “ Further Proof of Mark’s Dependence on Luke”; cf. Bacon, The Beginnings of the
Gospel Sory, 66.
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Mark 6:16 |&Leyev See éheyov at Mark 2:16.
Mark 6:17 |ékpdtnoev tov See kpotnoag tig xepdc at Mark 1:31.
Todvvnv
®1Ainmov 100 The author of Mark’ s erroneous identification of Herodias
G6eAPOD aTOD first husband as Philip has long been noted by scholars.
Lindsey’s hypothesis offers a satisfying explanation of
how the author of Mark came to make this blunder. Luke
3:1isthe only other verse in the New Testament to con-
tain the phrase ®1\inmov t0d 4deApod avtod, the an-
tecedent of avtod in Luke 3:1being none other than Herod
Antipas. Supposing, as Lindsey’ s theory does, that Mark
was intimately acquainted with Luke’ s Gospel, the author
of Mark could easily have drawn the mistaken inference
that the brother of Herod who was married to Herodias
must be Philp, the only person mentioned as being
Herod' s brother in Luke.
Mark 6:18 |&\eyev See €heyov at Mark 2:16.
Mark 6:20 |moArd See molhd at Mark 1:45.
Mark 6:23 |Emg fiHicovg Tig Mark may have picked up the promise of “up to half my
Baciieiog Hov kingdom” from Esther 5:3 (wg 100 fjpicovg Tiig
Bactisiog pov; cf. Esth. 7:2).% Matthew’ s parallel is“he
promised with an oath to give her whatever she might
ask” (Matt. 14:7: 66gv Ped’ 6pkov mpoAdynceV avTh
dobvat 0 £av aitionTot).
Mark 6:25 |e000¢ See kai gvbvg at Mark 1:10.
Mark 6:27  |xai evfig See kai £000¢ at Mark 1:10.
Mark 6:31 [kat’ idiav See kot idiav at Mark 6:32

62. See Bacon, The Beginnings of the Gospel Story, 75; David Flusser, “A New Portrait of
Salome,” under the subheading “The Salome Story through the Pens of Matthew and Mark.”
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Mark 6:32

Kot 1diav

The phrase kat” idiav is an example of a Markan
stereotype.® In Luke this phrase occurs twice (L uke 9:10;
10:23), and in both instances kat” idiav is probably edito-
rid. In Mark xat’ idiav occurs 7xx: Mark 4:34; 6:31; 6:32
(= Luke 9:10); 7:33; 9:2; 9:28; 13:3.* The reason Mark
did not copy the second instance of Luke' s kat’ idiov
(Luke 10:23) isthat Mark omitted the Blessedness of the
Twelve pronouncement, which Luke 10:23 introduces.
Nevertheless, the author of Mark was clearly enamored of
the idea that Jesus spoke privately to his disciples. He
therefore repeatedly worked this theme into his Gospel.
The Gospel of Matthew subsequently inherited the theme
of privacy from Mark. In Matthew’ s much longer Gospel
kot idiov occurs 6xx, mostly in agreement with Mark:
Matt. 14:13 (= Mark 6:32 // Luke 9:10); 14:23; 17:1 (=
Mark 9:2; cf. Luke 9:28); 17:19 (= Mark 9:28); 20:17;
24:3 (= Mark 13:3, cf. Luke 21:7).

Mark 6:34

gomhayyvicOn

See omhayyvicOeic at Mark 1:41.

fp&ato ddoke

See fip&ato knpvooe a Mark 1:45. See also fip&ato
dwdokew a Mark 4:1.

TOALA

See molrd at Mark 1:45.

Mark 6:35

E\eyov

See éleyov at Mark 2:16.

Mark 6:45

Kot g000H¢

See kai £000¢ at Mark 1:10.

10 TEPQAV

See 16 népav at Mark 4:35.

Mark 6:47

&V HEow Tiig
Bardoong

See napa v Odhacoav thg l'oddaiog at Mark 1:16.

Mark 6:48

0 fvepog évavtiog
a0TOlg

évavtioc (“against”) occurs 8xx in NT (Matt. 14:24 // Mark
6:48; Mark 15:39; Acts 26:9; 27:4; 28:17; 1 Thess. 2:15;
Titus 2:8). Lindsey suggested that Mark picked up the
phrase “the wind was against them” from Acts 27:4,
where Luke writes, “for the winds were against us’ (51
70 100G GvEHoLG etvar Evavtiong).”

émi T Baddoong

See napa v Odhacoav thig l'alAaiog at Mark 1:16.

Mark 6:48

émi ¢ Oaddoong

See napa v Odhacoav tiic 'addaiog at Mark 1:16.

63. See Lindsey, LHNC, 467.

64. Cf. Pryke (137), who classified kat’ idiav as “Markan Redactional Vocabulary.”

65. See Lindsey, LHNC, 333.
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Mark 6:50 |e000¢ See kai €00v¢ at Mark 1:10.
Mark 6:53 |dwamepdoavteg See dlomepdoovtog...&v @ mhoip at Mark 5:21.
Mark 6:54 |e000¢ See kai £06v¢ at Mark 1:10.
Mark 6:55 |fjpEavro...mtept- See fipEato knpvooewv a Mark 1:45.
QEPELY
T01¢ KpaPdTTolg See tov kpdaparttov at Mark 2:4.
Mark 7:3 KPOTODVTEG TNV See kpatnoag tig xepoc at Mark 1:31.
TapAd0cLy
Mark 7:4 napélaPov kpately | See kparfoog i xepodc at Mark 1:31.
Mark 7:6 KOAMG The author of Mark introduces a quotation from Isaiah with
EMPOPNTEVGEV the words, “Well did Isaiah prophesy concerning you
"Hoatiog mepi DGV hypocrites...,” which is reminiscent of Paul’ s introduction
TOV VTOKPLTAV of an Isaiah quotation in Acts. kaA®¢ 0 mvedHa 10 dylov
EMdnoey 610 Hoalov oD Tpo@iTou TPog TOVG TUTEPAG
vudv (“Well did the Holy Spirit speak through Isaiah the
prophet to your fathers...”; Acts 28:25). Lindsey suggest-
ed that Mark’ sintroductory formulawas inspired by the
formula he found in Acts.*®
Mark 7:8 KPOTETE TNV On kpozeilv as a Markan stereotype, see kpatoag tiig
napddocty xewoc at Mark 1:31.
Mark 7:9 Eheyev See Eheyov at Mark 2:16.
Mark 7:14  |méhv See ndv at Mark 2:1.
Eleyev See Eheyov at Mark 2:16.
Mark 7:20 |&\eyev See éleyov at Mark 2:16.
Mark 7:25 |e000¢ See kai gvbvg at Mark 1:10.
nvedpa akabaptov | See mvedpatt dkabapte at Mark 1:23.
Mark 7:27  |&heyev See £leyov at Mark 2:16.
Mark 7:31  |mév See néAwv a Mark 2:1.
eig v 0dhacoav  [See mapa v Odhaccav thg laAkaiog a Mark 1:16.
¢ [N'aAhaiog
Mark 7:33  |xot’ idiav See kat’ idiav at Mark 6:32.

66. See LHNC, 522.

-30 -




Mark 7:36 |diecteilato See dieoteilarto at Mark 5:43.
OECTEMAETO See dieoteilaro at Mark 5:43.
Mark 8:1  |méhwv See gl at Mark 2:1.
Mark 8:2 omhoryyviCop ot See omhayyvioBeic at Mark 1:41.
Mark 8:3 &V 1] 000 The phrase év 11} 66@ (“in the way”) occurs 6xx in Mark

(Mark 8:3, 27; 9:33, 34; 10:32, 52) and 6xx in Luke (Luke
9:57; 10:31; 12:58; 19:36; 24:32, 35), but Luke and Mark
never agree to write év tf] 06¢ in parallel with one anoth-
er. Matthew and Luke agree against Mark to omit this
phrase 4xx (Matt. 16:13 and Luke 9:18 against Mark
8:27; Matt. 18:1 and Luke 9:46 against Mark 9:33; Maitt.
18:1 and Luke 9:46 against 9:34; Matt. 20:34 and Luke
18:43 against Mark 10:52). These observations led Lind-
sey to conclude that the author of Mark picked up év tij
66@® from the portions of Luke he omitted, and inserted &v
1] 60 at other pointsin his Gospel where it was absent
in Luke' s parallel.?’

67. See LHNC, 684.

-31-




Mark 8:6

€0YOPLOTNCOG
gKhaoev

Only Mark and Matthew relate the Feeding 4,000 story. In
the Feeding 5,000 story all three synoptic authors agreed
to use the verb evloyeiv (“to bless’) to describe Jesus
blessing God before the meal (Matt. 14:19; Mark 6:41;
Luke 9:16). Apart from Mark 8:6 and its parallel in Matt.
15:36, the precise phrase svyoapiotioog éxhacey (“giving
thanks he broke”) occursin only two other NT passages,
both of which describe Jesus' “Last Supper” (Luke 22:19;
1 Cor. 11:24; cf. Acts 27:35).

It is possible that Mark picked up this eucharistic vocabu-
lary from one (or both) of these sources and added it to
the Feeding 4,000 story, which Matthew later copied.

Note, too, that in the Feeding 5,000 story Luke and Mark
use adifferent verb for breaking (xotoxAdav; Mark 6:41;
Luke 9:16) than that which Mark and Matthew used in the
Feeding 4,000 story (kAav; Matt. 15:36; Mark 8:6). The
verb kortaxidv does not appear anywhere elsein the NT,
but k\av appears 14xx in NT (Matt. 14:19 [Feeding
5,000]; Matt. 15:36 = Mark 8:6 [Feeding 4,000]; Mark
8:19 [referring to Feeding 4,000]; Matt. 26:26 = Mark
14:22 = Luke 22:19 [Last Supper]; Luke 24:30 [Em-
maus]; Acts 2:46; 20:7, 11; 27:35; 1 Cor. 10:16 [referring
to the Lord’s Supper.]; 1 Cor. 11:24 [referring to the
Lord’s Supper]). We aso find the term kAdo1c tod Gptov
(“breaking of bread”) in Luke 24:35 and Acts 2:42, but no
where elsein the NT. It appears that in the Feeding 5,000
story Luke did not adapt the wording of his source to his
preferred vocabulary for the breaking of bread. Mark’s
version of the Feeding 4,000, on the other hand, does ap-
pear to have been adapted to incorporate eucharistic lan-
guage that is particularly characteristic of Luke-Acts.

Mark 8:10

Kol g00H¢

See kai €00v¢ at Mark 1:10.
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Mark 8:11

fp&avto culintelv

See iip&ato knpvocew a Mark 1:45. Mark 8:11 is one of
three places where Mark and L uke agree to use dpyswv +
infinitive.

nepaloviec aToOV

In the Gospel of Luke the verb neipalew (“to test,” “to
tempt”) occurs twice: once in the temptation narrative
(Luke 4:2) and once in averse written to explain the
meaning of Jesus statement that his generation sought for
asign (Luke 11:16). It seemslikely that the author of
L uke wished to imply that demanding a sign from Jesus
was equivalent to the devil’ s tempting suggestions that Je-
sus should prove that he truly was the Son of God.

In Mark the notion that fellow human beings tested or tem-
pted Jesus is expanded beyond the Sign of Y onah peri-
cope (Mark 8:11), appearing in On Divorce (Mark 10:2)
and Paying Tribute (Mark 12:15). The author of Matthew
expanded the temptation motif even further. In addition to
Sign of Yonah (Matt. 16:1), On Divorce (Matt. 19:3) and
Paying Tribute (Matt. 22:18), the temptation motif aso
occurs in Torah Expert’s Question (Matt. 22:18).

Mark 8:12  |apnv Aéyo HLiv See apmv Aéyom vpiv at Mark 3:28.
Mark 8:13  |mddwv Seealv at Mark 2:1.
10 TEPAV See 16 wépav at Mark 4:35.
Mark 8:15 |dieotélleto See dieoteilaro at Mark 5:43.
Mark 8:21 |&keyev See éleyov at Mark 2:16.
Mark 8:24 |&keyev See éheyov at Mark 2:16.
Mark 8:25 |mddv See ol at Mark 2:1.
Mark 8:27 |év 1f] 00® See év 11) 06@ at Mark 8:3.
Mark 8:28 |eic tv mpopntdv | See ic v dpyicuvaymymy a Mark 5:22.
Mark 8:31 |fjp&ato dwddokewy  [Seefjp&ato knpvoocew at Mark 1:45. See aso fip&ato
dwaokew at Mark 4:1.
TOAAGL See oAl at Mark 1:45.
Mark 8:32 |tov AOyov EMGAeL See Mgl avtoig TOV Aoyov at Mark 2:2.
fp&oto emTiddy See fip&ato knpvcoey a Mark 1:45.
Mark 8:35 |70l evayyeAiov See tod evayyehiov at Mark 1:1.
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Mark 8:38

&v 1) yeved tain
1] HotyaAiot

The the adjective povyairig (“adulterous’) does not occur

elsewhere in Mark’s Gospel. It is aso absent in Luke-
Acts. It does, however, occur in James 4:4, where the au-
thor of the epistle chastises his readers as pouyolideg
(“adulterous persons’) for not knowing that friendship
with the world is enmity with God. James continues:
“Therefore, whoever desires to be afriend of the world
sets himself up as an enemy of God.” The 6¢ £av + sub-
junctive construction James 4:4 uses in thiswarning is the
same as we find at the opening of Mark 8:38. The
warning in James 4:4 also warning fits the theme of not
shrinking from danger, which is the overarching theme of
this “string of pearls’ in Mark 8:34-9:1. It seems plausi-
ble, therefore, that the author of Mark did want to allude
to this verse in James.®®

Mark 9:1 Eheyev See éheyov at Mark 2:16.
GV Aéym VLAV See qunv Aéym Opiv at Mark 3:28.
&v SuVapeL Matthew and L uke agree against Mark to omit év duvapet
(“in power”; Matt. 16:28; Luke 9:27). Lindsey suggested
that Mark added this detail under the influence of Luke
21:27, where we read, 6yovtat OV viov Tod avOpdTOoL
EpOHevOV €v veéAn Hetd duvapewnc (“they will seethe
Son of Man coming in a cloud with power”).
Mark 9:2 Kot idiov See kat’ idiov at Mark 6:32.
Mark 9:8 nepIAeydpevol See nepireyapevoc at Mark 3:5.
Mark 9:9 deoteiloto See dieoteirato at Mark 5:43.
Mark 9:10 |tov Aoyov See kpatioag tig xeypds at Mark 1:31.
gkpdtnoayv
Mark 9:12  |moArd See molra at Mark 1:45.

68. See Acknowledgement of the Son of Man, Comment to L15-17.
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Mark 9:15

Kol g00h¢

See kai €00v¢ at Mark 1:10.

€€eOappmoncav

exOaBeiv (“to be alarmed”) occurs 4xx in NT (Mark 9:15;
14:33; 16:5, 6). Lindsey supposed that Mark modeled
Mark 9:15 on the basis of Acts 3:11,* where the only in-
stance of the adjective &xOapBog in NT appears:
Kpatodvtog 6¢ avtod tov [Tétpov kai tov Todvvny
oLVESPaEV OGS O AOg TPOG AVTOVG £l Tf) 6TOd TH)
KaAoVpEVT ZolopdvTog EkbapBor (“While he clung to
Peter and John, all the people ran together to them in the
portico called Solomon’s, astounded”; RSV).

Compare Mark 9:15: kai e00vg mag 6 dyhog id6VTEG AOTOV
€€eBappnOncav, Kai Tpootpéyoviec Nondlovio avTov
(“And immediately all the crowd, when they saw him,
were greatly amazed, and ran up to him and greeted him”;
RSV). After thisinitial use of ék0auBeiv in the Gospel of
Mark, it became a Markan stereotype.

Mark 9:17  |eic ék Tod dyhov See gi¢ @V apyovvaydyov at Mark 5:22.
Mark 9:20 |mvedpo See vevpatt axabdptm at Mark 1:23.
g000¢ See kai gvbvg at Mark 1:10.

Mark 9:22  |BonOncov npiv In only two placesin NT do we find the exact phrase
Bonnoov v (“Help us!”): Mark 9:22 and Acts 16:9,
where we read of Paul’s dream in which a man from
Macedonia says, “Help us!” Perhaps the author of Mark
wished to echo the words in Paul’ s dream in his story of
the boy afflicted by a demon.

omhayyvicOeig See omhayyvioleic at Mark 1:41.
Mark 9:24  |e000¢ See kai gvbvg at Mark 1:10.
Eleyev See éheyov at Mark 2:16.

Mark 9:25  |1® mvevpatt @ See nvevpott dxabapte at Mark 1:23.

aKaBapT®

Mark 9:26  |moArd See ol at Mark 1:45.

dote Tovg TOAOVG | See dote culntely at Mark 1:27.
Aéyewv
Mark 9:27  |kpatioog The xewpos | See kpatnoag tig xepdc at Mark 1:31.
Mark 9:28 |«kot’ idiav See kat’ idiov at Mark 6:32.

69. See LHNC, 316.
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Mark 9:31 |&keyev See éheyov at Mark 2:16.
Mark 9:33  |év 11} 08® See év 11} 06¢ at Mark 8:3.
Mark 9:34  |év 11} 06® See év 1) 06¢ at Mark 8:3.
Mark 9:35 |tovg dddeka See to0g dmdeka at Mark 3:16.
Mark 9:37  |&v 1®V Tolo0T®V See ei¢ 1V dpyrovvaydymv at Mark 5:22.
Tadiov
Mark 9:41 | aunv Aéyo Oy See apmyv Aéym vpiv at Mark 3:28.
Mark 9:42  |okavdoiion See okavoarilovton a Mark 4:17.
Mark 9:43  |oxavdailn See okavoarilovrar at Mark 4:17.
€1g 1O TP TO The only other instance of ndp GoPeotov (“unguenchable
doPectov fire”) inNT isin the DT pericope Purifying the Threshing
Floor (Maitt. 3:12 // Luke 3:17). Whereas the author of
Mark omitted this saying of John the Bapti<t, it appears
that he remembered the phrase “unquenchable fire” and
inserted it into Mark 9:43.
Mark 9:45 |okavooiiln See oxavoarilovton a Mark 4:17.
Mark 9:47  |oxavdaiiln See okavoarilovrar at Mark 4:17.
Mark 10:1 |l (2xX) See néAw at Mark 2:1.
Mark 10:2 |mepdlovieg avtov | See mepdlovteg avtov at Mark 8:11.
Mark 10:10 |méhwv See ol at Mark 2:1.
Mark 10:15 |apnv Aéyo Oiv See apmv Aéym vpiv at Mark 3:28.
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Mark 10:19

Mn) dmoctepnong

amootpépewy (“to defraud”) occurs 6xx in NT (Mark 10:19;
1 Cor. 6:7, 8; 7:5; 1 Tim. 6:5; James 5:4), while the nega-
tive imperative forms of arocstpéperv occur only in Mark
10:19 (un dmootepriong) and 1 Cor. 7:5 (ur dnootepeite).
The source for Mark’ sinsertion of “do not defraud” is not
clear, since this prohibition does not appear in the Ten
Commandments. Lindsey believed that the negative im-
perativein 1 Cor. 7:5 inspired Mark’ sinsertion of this
commandment at Mark 10:19.

The only instance of drootpéeetv in the Pentateuch is
Exod. 21:10: &av 6& dAANV AAPn €avtd o S€ovTa Kol TOV
{HOTIG OV Kol TRV OAiay avTiic 0Ok drootepioet (“And
iIf he takes another [wife] to him, he shall not withhold her
necessities and clothing and marital rights’; NETS). The
other examples of aroctpépewy in LXX are: 4 Macc. 8:23;
Sir. 4:1; 29:6, 7; 34:21, 22; Mal. 3:5. It is possible that
Mark wasinspired by Mal. 3:5, for there we read:

Kol Ec0ot HAPTLG TOLG €L TOG POPHOKOVS Kol €Mt
TG HotyaAidag Kal €l TOVG OpvOOVTAG T® OVOHOTE
Hov €mti wehdel Kal £l TOVG dmootepodvTag oV
ieOwtod

| will be a swift withess against the sorceresses and
against the adulteresses and against those who swear

by my name falsely and against those who defraud the
hired worker of hiswages.... (NETS)

Compare to Mark 10:19:

Mn) povevong, Mn Horebong, M khéyng, Mn)
yevdoapTupnione, M aroctepnong

Do not murder. Do not commit adultery. Do not steal.
Do not testify falsely. Do not defraud.

Mark 10:23 |mepifAeyapevog See tepiPreyapevog at Mark 3:5.
Mark 10:24 |méadwv Seealv at Mark 2:1.

Mark 10:28 |fjpEato Aéyewv See fip&oto knpvcoes a Mark 1:45.
Mark 10:29 |y Aéyo Oy See apnv Aéym Opiv at Mark 3:28.

TOD gvayyeliov

See 10D gvayyehiov at Mark 1:1.
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Mark 10:32

&V Tf] 00Q See év 11} 06¢ at Mark 8:3.
wéAv See néAw at Mark 2:1.
TOVG OMDOEKQ. See tovg dmdeka at Mark 3:16.

fp&ato avtoig
Aéyewv

See fipEato knpvooewv a Mark 1:45.

Mark 10:41

fp&avto dyavakTelv

See fip&oto knpvoosy a Mark 1:45.

Mark 10:47

fp&ato kpalew koi
Aéyewv

See fip&ato knpvooey a Mark 1:45.

Mark 10:52 |koi g000g See «kai gvbvg at Mark 1:10.
v 1] 60( See év 1) 06¢ a Mark 8:3.

Mark 11:2  |xoi €000g See kai g00vg at Mark 1:10.

Mark 11:3  |kai e000g See kai €00v¢ at Mark 1:10.
OV Seealv at Mark 2:1.

Mark 11:5 |&\eyov See éheyov at Mark 2:16.

Mark 11:11 |mepipreyapevog See nepireyapevoc at Mark 3:5.
TOV dDdeKaL See tovg dddeka at Mark 3:16.

Mark 11:15 |fp&ato éxBariery  [Seefip&ato knpvooew at Mark 1:45. Mark 11:15 is one of
three places where Mark and L uke agree to use dpyewv +
infinitive.

Mark 11:17 |&\eyev See éheyov at Mark 2:16.

Mark 11:18 |émi tf] 61dayf] avtod |See émi 1) ddaryt] avtod at Mark 1:22.

Mark 11:21 |ide Seeide at Mark 2:24.

Mark 11:23 | Aéym Vv See apnv Aéym vpiv at Mark 3:28.

) Stokp1Of) Lindsey suggested that Mark picked up “do not doubt” from

James 1.6 (Unogv drakpvopevog). See the entry to Mark
11:24."

70. See Lindsey, “Measuring the Disparity Between Matthew, Mark and Luke,” under the
subheading “ Further Proof of Mark’s Dependence on Luke.”
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Mark 11:24 |rdvto 6o Lindsey suggested that the author of Mark crafted Mark
npocevyece Kai 11:23-24 o as to echo James 1:5-6." According to Lind-
aiteiobe, motevete | sey, Mark’s statement, “whenever you pray and ask, have
ot élaPete, kai faith that you have received, and it will be to you,” may
gotat VIV have been influenced by the phrases aiteito 6¢ év miotet
(“but ask in faith”; James 1:6) and kai doOfceTon avT@®
(“and it will be given to him”; James 1:5). Notice that in
Mark 11:23 and James 1:6 we find references to the
Odlaooa (“sed’). Mark 11:20-26 has no parallel in Luke,
but it is partially paralleled in Matt. 21:19-22.

71. See Lindsey, “Measuring the Disparity Between Matthew, Mark and Luke,” under the
subheading “ Further Proof of Mark’s Dependence on Luke.”

-39-


https://www.jerusalemperspective.com/11246/

Mark 11:25

el T &xete Kotd
TIVOG

It is possible that Mark 11:25 is based on the source of
Matt. 5:23-24. In Mark 11:25 we read, “ And whenever
you stand praying, forgive, if you have anything against
any one; so that your Father also who isin heaven may
forgive you your trespasses’ (RSV), whereas in Matt.
5:23-24 wefind, “So if you are offering your gift
[rpoceépng T0 ddpoV] at the altar, and there remember
that your brother has something against you [£yet T1 kata
ocov], leave your gift there before the altar and go; first be
reconciled to your brother, and then come and offer your
gift [zpoceepe 10 ddpov]” (RSV). If so, then Mark signif-
icantly changed the focus of the original saying in two im-
portant ways. First, Mark changed the saying from a com-
mand to make amends for one’ s own wrongdoing into a
command to forgive someone else. Second, Mark de-Ju-
daized the saying, turning a specifically Jewish activity
(sacrificing in the Temple) into auniversal activity
(prayer).

Lindsey suggested that Mark’s revision of the saying may

have been influenced by Luke s account of Paul’strial be-
fore Felix, where Paul declares, &i t1 £yotev mpog Epé (“if
they have something against me’; Acts 24:19). Prior to
this declaration, Paul described how he had been wrongly
accused while presenting offerings (mpoc@opdc) in the
Temple (Acts 24:17). Thus, Paul’ s offering had been in-
terrupted not because he had done something wrong, but
because other people had falsely accused him.

If Lindsey’ s suggestion is correct that Mark 11:25 is a mod-

ified version of the saying found in Matt. 5:23-24, and
that the change of the saying’ s focus from seeking for-
giveness to offering forgiveness was motivated by Mark’s
desire to conform the saying to Paul’ s experience in the
Temple, then the absence of the Temple motif in Mark
11:25 is al the more remarkable. On the other hand, since
Mark’s focusis on the need to forgive, the universalizing
of the saying need not be attributed to anti-Jewish feeling.
To the contrary, if Mark expected his readersto catch the
allusion to Paul’ s experience in the Temple, then the re-
worked version of Jesus' saying is distinctly conciliatory
toward the Jewish people.

Mark 11:27 |médv See ol at Mark 2:1.
Mark 11:28 |&\eyov See Eheyov at Mark 2:16.
Mark 12:1  |fjp&ato avtoigév  [Seefip&ato knpvooew at Mark 1:45. Mark 12:1 is one of

mopoforoic AaAeTv

three places where Mark and L uke agree to use dpyswv +
infinitive.
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Mark 12:4  |mév See néAw a Mark 2:1.
Mark 12:12 |é{\tovy avtov See kpotnoag tig xepdc at Mark 1:31.
Kpatfoot

Mark 12:15 [t pe mepalete See nepdalovrteg avtov at Mark 8:11.

Mark 12:28 |&ic t6v ypapUatéov |See gic 1év dpyiovvaydymv at Mark 5:22.

Mark 12:35 |&Aeyev See éleyov at Mark 2:16.

Mark 12:38 |év 11j d1day avtod |See émi 1) ddoryf] avtod at Mark 1:22.

Eleyev See Eheyov at Mark 2:16.

Mark 12:41 |€0emdpet See 6tav avtov Ebempovv at Mark 3:11.

Mark 12:43 |y Aéyo OV See apmv Aéym vpiv at Mark 3:28.

Mark 13:1  |eic tdv HaOntdv See gic @V apyiovvaydyov at Mark 5:22.

avToD
0¢ Seeide at Mark 2:24.

Mark 13:3 |kot’ idiav See kat’ idiov at Mark 6:32.

Mark 13:5 |fipEato Aéyewv See fip&oto knpvoosy a Mark 1:45.

Mark 13:7 | Opocicbe There are only three instances of Opogivin NT (Matt. 24:6 1
Mark 13:7; 2 Thess. 2:2). Lindsey suggested that Mark
changed Luke's pm mron0te (“do not beterrified”; Luke
21:9) to pm Bpocicbe (“do not be disturbed”) in order to
aludeto 2 Thess. 2:2 where, in adiscussion about Jesus
return, Paul tells his readers pmoe 6pocicBar (“do not be
disturbed”).”

Mark 13:8 |apyr @divev tadte | The noun wdiv (“pain,” “birth pain”) occurs 4xx in NT

(Matt. 24:8 | Mark 13:8; Acts 2:24; 1 Thess. 5:3). Lindsey
supposed that Mark wrote “these are the beginning of
birth pains’ in order to allude to Paul’ s description of Je-
sus' return: téte aipvidlog avtoig épiotator dAeBpog
domep 1| dAV 1) €v yaoTpi Egovor (“then sudden destruc-
tion comes upon them like birth pains upon a pregnant
woman”; 1 Thess. 5:3).”

72. See Lindsey, “From Luke to Mark to Matthew,” under the subheading “ An Examination of
the Editoria Activity of the First Reconstructor,” Comment to L24.

73. See Lindsey, “From Luke to Mark to Matthew,” under the subheading “ An Examination of
the Editorial Activity of the First Reconstructor,” Comment to L30. Cf. LHNC, 1025.
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Mark 13:9

Kol €l cLVAY®YAS
dapnoeche

Whereas Luke 21:12 has napadiddvTes €ig TG cuvaymyog
(“handing you over to the synagogues’), Mark writes
“and in synagogues you will be beaten.” The only other
placein NT where we find dépewv + cuvaywyn isin Acts
22:19. Matthew’s parallel issimilar to Mark, except that
he uses a different verb, pootryodv (“to flog with awhip”;
Matt. 10:17) instead of dépewv. The idea of beatingsin the
synagogue in Mark 13:9 may be another example of Mark
inserting the experiences of later believers as described in
Actsinto histelling of Jesus’ story.

Mark 13:10

10 gvoyyEALOV

See tod gvayyehiov at Mark 1:1.

Mark 13:14

10 BoéAvyUa TG
EPNHOGEDG

In hisversion of Jesus prophecy, Mark dropped Luke' s ref-
erence to the soldiers who will surround Jerusalem (Luke
21:20) and introduced “the abomination of desolation”
(Mark 13:14), aclear allusion to BééAvypa tdv
EpnHodcenv (“abomination of desolations’) in Dan. 9:27.
Lindsey believed that Mark’ s inspiration for this change
was 1) épripmatg (“the desolation™), which he saw in Luke
21:20."

Mark 13:15

0 €7l ToD dMMATOG
Hn KotofdTm

Lindsey believed that Mark used verses from Luke
17:22-37, which describes the Day of the Son of Man, in
order to change Jesus’ prophecy concerning the destruc-
tion and redemption of Jerusalem into an eschatol ogical
discourse about the Second Coming. Here Mark took “let
the one on the housetop not come down” from Luke 17:31
which reads, &v éxeivn i NUEPQ O¢ Eotan £mi TOD dMMATOG
Kol Td oxedn odTod &v i oikiq, U koTaBdTm dpot avTd
(“on that day whoever is on the housetop and his belong-
ings are in the house, let him not go down to get them”).

Mark 13:19

goovtat yop oi
NUEpaL EKeTvaL
OAly1g ofo o0
YE€Yovev TolvT

Lindsey believed that Mark wrote “these will be days of
tribulation such as have not been” in order to allude to
Dan. 12:1 which reads, 'Exeivn 1 fjpépa OAlyemg oia ovk
gyevOn &@’ ol &yeviOnoav Emc tiig NUEPag ketvng
(“That isaday of affliction, which will be such as has not
occurred since they were born until that day”; NETS).

Mark 13:20

ol €EeréEato

The phrase obg é&edéEaro (whom he chose™) occurs el se-
wherein NT only in Acts, where it appears 2xx as a de-
scription of the apostles (Acts 1:2, 24). Lindsey supposed
that Mark picked up this designation from Actsand in-
serted it into his version of Jesus' prophecy.

74. See Lindsey, “From Luke to Mark to Matthew,” under the subheading “ An Examination of
the Editoria Activity of the First Reconstructor,” Comment to L61.
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Mark 13:21 |ide Seeide at Mark 2:24.

Mark 13:29 |&yyvc éotwv émi Mark’ s replacement for Luke’s secondary “near is the king-
Bvparig dom of God” (Luke 21:31) “near is he, at the doors”
(Mark 13:29), may be an allusion to James 5:9 where we
read, i6ov 0 kputng mpo TV Bupdv Eotnkev (“Behold the
judge is standing before the doors”).”

Mark 13:30 |apnyv Aéyw Oy See qpnv Aéym Opiv at Mark 3:28.

Mark 13:32 |mepi o€ tiig MUéEpag  [Lindsey believed the author of Mark picked up the idea that
gkeivng 1 g dpog knowledge of the timing of the eschaton is reserved for
00SelC 01dev, 008 the Father alone from Acts 1:7, where Jesus states, “It is

oi Gryyelot &v not yours to know times or seasons which the Father has
ovpave 00 6 vidg, | set in his own authority.” ”® Although “the Son” and “the
€l U O matnp angels’ are not specified in Acts 1.7 asthey arein Mark

13:32, we note that the Son of Man is associated with the
Father and the angelsin Luke 9:26 (cf. Mark 8:38; Maitt.
16:27). Thusit it likely that both Acts 1:7 and Luke 9:26
influenced Mark 13:32."

Mark’ s reference to the “day” and “hour” was probably
picked up from Luke 12:46, which describes aslave's
lord coming “in aday that he does not expect and in an
hour that he does not know.” ®

Mark 14:1 |é{Atovv...avtov év | See kpatnoag tig xepdc at Mark 1:31.
OOA® KPOUTHOOVTES

75. See Lindsey, “From Luke to Mark to Matthew,” under the subheading “ An Examination of
the Editorial Activity of the First Reconstructor,” Comment to L114.

76. See Robert L. Lindsey, “A New Two-source Solution to the Synoptic Problem,” under point
2; idem, “Introduction to A Hebrew Translation of the Gospel of Mark,” under the subheading
“The Confirmation of Lockton’'s Work.”

77. See Days of the Son of Man, Comment to L1-6.

78. See LHNS, 176 §8221.
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Mark 14:2  |&\keyov See éheyov at Mark 2:16.

N €v T €0pTi) According to Mark and Matthew the chief priests sought to
kill Jesus, but they said, “Not during the feast, lest there
be an uprising among the people” (Mark 14:2; Matt.
26:5). Their intention to delay killing Jesus until after the
Passover is problematic, since it conflicts with the rest of
the passion narrative.” Luke's parallel makes no mention
of the priests' intention to delay (Luke 22:2), but in Acts
12:4 weread that Herod (Agrippal) put Peter in prison
during the Feast of Unleavened Bread and intended to de-
liver him up to the people after the Passover (BovAopevog
HeTdl TO Thoya dvoryaysly odtov 6 Aad).®

Mark 14:9 |apnv 6¢ Aéym Opiv | See apmv Aéym Opiv at Mark 3:28.

10 gvOyyEALOV See 10D gvayyehiov at Mark 1:1.

Mark 14:10 |&ic 6V Shdexa See eic 16V dpyrovvaymymv at Mark 5:22. See also tovg
dwdeka at Mark 3:16.

Mark 14:17 |t@®v dmdeka See tovg dddeka at Mark 3:16.

Mark 14:18 |apnv Aéym Vv See apnv Aéym vpiv at Mark 3:28.

Mark 14:19 |fp&avrto Ameicbar | Seefip&oto knpvcoey a Mark 1:45.
Kol AEyev

Mark 14:20 |&ic t6v dhdexo See &ic @V dpyovvaydywv at Mark 5:22. See also tovg
dddeka at Mark 3:16.

Mark 14:25 |y Aéyo Oy See apnv Aéym Opiv at Mark 3:28.

Mark 14:27 |oxovdaliodnocecbe |See okavdarilovror at Mark 4:17.

Mark 14:29 |oxoavdalicOncovion |See okavdarilovror at Mark 4:17.

Mark 14:30 |apmv Aéym oot See apnv Aéyom vpiv at Mark 3:28.
Mark 14:31 |&\eyov See éheyov at Mark 2:16.

79. Thisincongruity was noted in Samuel Sandmel, Judaism and Christian Beginnings (New
Y ork: Oxford University Press, 1978), 350.

80. Noting the similarity between Mark 14:2 and Acts 12:4, Foakes Jackson-L ake (4:134) wrote,
“Thisisone of several cases where amotif in the gospel of Mark is omitted by the parallel in the
gospel of Luke only to reappear in Acts.” An alternate explanation isthat Mark picked up the
detail about delaying an execution until after the Passover from Acts 12:4.
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Mark 14:33 |fjp&ato See fip&oto knpvooe a Mark 1:45. See also
gxOaPeicOo kai g€eOapBnonocav at Mark 9:15.
GO Uovelv
Mark 14:36 |&Aeyev See éleyov at Mark 2:16.
affa 6 mathp Matthew and L uke agree against Mark to omit affa o
natip (Matt. 26:39; Luke 22:42). Lindsey suggested that
Mark took afpa 6 mathp from Rom. 8:15 and/or Gal.
4.6.%
Mark 14:39 |mdalw See néAw a Mark 2:1.
Mark 14:40 |mélw See néAw at Mark 2:1.
Mark 14:43 |xoi evfig See kai £06v¢ at Mark 1:10.

glg TV dmdeka

See &i¢ @V apyovvaydyov at Mark 5:22. See also tovg
dmdexa at Mark 3:16.

Mark 14:44 |kpatioote avtov | See kpotnoag tig xepdc at Mark 1:31.
Mark 14:45 |e000¢ See kai g00vg at Mark 1:10.
Mark 14:46 |énéBalov tag xeipag [ The combination émPaiewv + yeip occurs 10xx in NT in de-

scriptions of arrests (Matt. 26:50; Mark 14:46; Luke
20:19; 21:12; John 7:30, 44; Acts 4:3; 5:18; 12:1; 21:27).
Matthew follows Mark in writing éxéBolov tag xeipog in
the account of Jesus’” arrest, but this phrase is not found in
Luke' s description of the same story. However, 5xx in his
writings L uke describes the arrest of Jesus’ |ater followers
using émParew + yeip (Luke 21:12; Acts 4:3; 5:18; 12:1;
21:27). Lindsey suggested that Mark wrote énéBalov tag
y&lpag into hisversion of Jesus' arrest in order to connect
Jesus' story to the stories of later believers as recorded in
Acts.

gkpdatnoay avTov

See kpotnoag tig xepoc at Mark 1:31.

Mark 14:49

Expotioaté e

See kpatioag thc yeoc a Mark 1:31.

81. SeeLindsey, “Introduction to A Hebrew Translation of the Gospel of Mark,” under the
subheading “ Sources of the Markan Pick-ups.”
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Mark 14:58

Kol Tveg
AVOGTAVTEC
EYEVOOHOPTOPOVY
Kot avTod

While Matthew follows Mark in reporting the testimony of

false witnesses who claimed that Jesus threatened to de-
stroy the Temple (Mark 14:55-60; Matt. 26:59-62), Luke
does not record this episode. It is possible that the author
of Mark borrowed the detail about false witnesses from
the story of Stephen who was falsely accused of speaking
against the Temple. Compare Acts 6:13 (éotnodv te
Haptupog wevdeic) with Mark 14:58 (kai tiveg
AVOOTAVTES EYEVOOHAPTOPOVY KAT ODTOD).

TOV Va0V TODTOV TOV

The adjective yeiponointog occurs 6xx inthe NT (1x Mark;

XELPOTOINTOV 2xx Acts; 1x Eph.; 2xx Heb.). It is possible that the author
of Mark picked up the term yeiponointog from Stephen’s
speech in Acts 7:48, where Steven declares that the Most
High does not live in houses made with hands.®

Mark 14:61 |méAwv See v at Mark 2:1.
Mark 14:63 |diappn&og Tovg The verb dwappnyviovar (“to tear”) occurs 5xx in NT (Matt.

YUTOVOG 26:65 // Mark 14:63; Luke 5:6; 8:29; Acts 14:14).

Matthew copied Mark’ s depiction of the high priest tear-
ing his robes, but this detail is absent in Luke. Lindsey
suggested that Mark picked up this notion from Acts
14:14 where Barnabas and Paul tear their clothes
(Srappn&avteg Ta ipdTIor adT@V) 1N response to the people
of Lystrawho said, “ The gods have come down to usin
human likeness’ (Acts 14:11). Acts 14:14 isthe only oth-
er place in NT where the rending of garmentsiis por-
trayed. Note also the interesting description of the priests
in Ep. Jer. 30: kai &v t0ig 0iko1g DTV Ol 1EPEig
dppevovoty £xovieg To0¢ yrrdvag deppayodtag (“Andin
their houses the priests take their seat with their tunics
torn”; NETS).

82. Cf. LHNC, 1007.
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Mark 14:64

NKOVGATE TG
Praconpiog

In Acts 6:11 Stephen’ s accusers claim, “We have heard him
speak blasphemous words against Moses and God.” Mark
may have picked up the charge of blasphemy from Luke's
account of Stephen’strial and inserted it into his re-writ-
ten version of Jesus' trial.

Note that according to Acts 14:14, Barnabas and Paul tear
their clothing when they hear the people of Lystra ex-
claim, “The gods have come down to us...” (Acts 14:11):
arxovoavteg 6¢ ol andotorol Bapvafag kai ITadrog,
drappr&avieg Ta ipdtior avtdv (Acts 14:14). Mark may
have picked up the detail about tearing clothing in re-
sponse to hearing claims of divinity from Acts 14 in order
to suggest that Jesus claimed to be divine.

Mark 14:65

NPEavTo Tiveg
EUTOEY OVTG Kol
TEPIKOADTTTEY
a0ToD 10 TPOCOTOV
Kol KoAailew
a0TOV Kol Aéyewv
avTQ

See fip&oto knpvooesy a Mark 1:45.

Mark 14:66

Hio TV Tod1oKaV

See gic @V apyovvaydyov at Mark 5:22.

Mark 14:68

EmioToal

The verb érnictacBon (“to know,” “to understand”) occurs
14xx in NT (Mark 14:68; Acts 10:28; 15:7; 18:25; 19:15,
25; 20:18; 22:19; 24:10; 26:26; 1 Tim. 6:4; Heb. 11:8;
James 4:14; Jude 10). Its high frequency in 2 Acts demon-
strates that énictacOat isa L ukan term. Nevertheless,
Matthew and L uke agree against Mark to omit érictacOot
from their versions of Peter’sdenial (Matt. 26:70; Luke
22:57). It is possible that Mark utilized Lukan vocabulary
to dramatize his version of Peter’s denial. Lindsey pointed
to the parallelism of ywvookew and énictacOot in Acts
19:15 asthe possible inspiration for Mark 14:68.%

Mark 14:69

fp&ato méAv Aéyewv

See fip&ato knpvoocew at Mark 1:45. See aso maw at
Mark 2:1.

Mark 14:70

ALY (2XX)

Seedh at Mark 2:1.

Eleyov

See Eheyov a Mark 2:16.

Mark 14:71

fipéato
avadepotilew kol
OvOvar

See fip&ato knpvoocew at Mark 1:45.

83. See LHNC, 371.
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Mark 14:72

Kol g00h¢

See kai €00v¢ at Mark 1:10.

€K devTéPOV

The adjective devtepog (“second”) occurs 45xx in NT;
however, the phrase ¢k devtépov occurs only 6xx (Matt.
26:42; Mark 14:72; John 9:24; Acts 10:15; 11:9; Heb.
9:28). Lindsey suggested that just as a voice (pwvn) had
to speak to Peter twice on the rooftop (Acts 10:15; cf.
11:9), so Mark decided to have the rooster crow
(8pdvnoev) twice in order to bring Peter to his senses.®

Mark 15:1  |xai e000g See kai £06v¢ at Mark 1:10.
Mark 15:3  |moArd See molra at Mark 1:45.
Mark 15:4  |médv Seenalv at Mark 2:1.
i0¢ See{de at Mark 2:24.
Mark 15:5 |®dote Oavpale See dote ovlnreiv a Mark 1:27.
Mark 15:8 |fjpEato aiteicObo See fip&oto knpvoosy a Mark 1:45.
Mark 15:12 |médv See ol at Mark 2:1.
Eleyev See éleyov at Mark 2:16.
Mark 15:13 |mddwv See ol at Mark 2:1.
Mark 15:14 |&\eyev See éheyov at Mark 2:16.
Mark 15:18 |fjpEavto See fip&oto knpvoosy a Mark 1:45.
donalecOan
Mark 15:31 |&\eyov See éheyov at Mark 2:16.
Mark 15:35 |&Aeyov See éleyov at Mark 2:16.
o¢e Seeide at Mark 2:24.
Mark 15:40 |Bewpodoar See 6tav avtov éBedpovv at Mark 3:11.
Mark 15:47 |é0empovv See 6tav avtov éBempovv at Mark 3:11.
Mark 16:3 |&é\eyov See éheyov at Mark 2:16.
Mark 16:4 |Bewpodov See 6tav avtov éBempovv at Mark 3:11.
Mark 16:5 |&é€ebapuBnonoay See é&ebapPBndnoav at Mark 9:15.

84. See LHNC, 191.
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Mark 16:6

gx0apPeicbe

See é€eOaPnOnoay at Mark 9:15.

10¢e

Seeide at Mark 2:24.

Mark 16:15

TO €VOYYEALOV

See tod gvayyehiov at Mark 1:1.

rusalem

PERSPECTIVE
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