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The hasidim and men of deeds would...say...
“Blessed are you, my old age, for you atone for
my youth”—these were the practitioners of re-

pentance.
(t. Suk. 4:2)



Foreword

Joshua N. Tilton

I first met David Bivin in the summer of 2005 shortly after arriving in Jerusalem

as a grad student at the Rothberg International School of the Hebrew University of
Jerusalem. David had been forewarned of my coming, together with a few other
Gordon College alums, by my undergrad Biblical Studies professor, Dr. Marvin
Wilson. David sought us out, inviting us into his home for a memorable evening of
hospitality and getting to know one another. It was a warm welcome that marked

the beginning of an enduring friendship.

Another time David sought me out was in 2006, while I was still a student in
Jerusalem, when he invited me to attend the JErus4LEM PERSPECTIVE conference at
which a number of speakers, including several whose contributions appear in this
volume, delivered lectures on the intersection of Second Temple Judaism and the
Synoptic Gospels. On that occasion David was most particular not only that I
should attend, but that I should do so as his guest, free of charge. Once again,
David demonstrated his generosity and his determination to include outsiders in his

lifelong endeavor to better understand the life and teachings of Jesus.

The third time David sought me out was some years later when he invited me to

help him produce for JERUSALEM



PerspecTivE. David’s invitation came at just the right moment, when I was at a
crossroads in life, uncertain which way to turn. It proved to be a lifeline from a
completely unexpected direction that allowed me to continue studying the Gospels
and to use Greek and Hebrew, even though by then I was living far from Jerusalem

and had left my career as a university student far behind.

Since accepting his invitation I have
labored with David on all aspects of
JERUSALEM PERsPECTIVE and have

continued to benefit from the initial

kindness and hospitality he showed me

and my fellow students all those years An evening at the Bivins’ home in 2005 with
Gordon alumni studying at the Rothberg

ago. But as a recipient of David’s International School of the Hebrew University in
Jerusalem.

generosity and confidence I am in no
way unique. Throughout his life David has extended the hand of friendship to
anyone open to his insight that knowledge of the Hebrew language and familiarity
with ancient Jewish sources must be combined with the more usual tools of
Synoptic studies—facility with Koine Greek and awareness of the evangelists’
editorial habits—in order to better understand the words and deeds of Jesus. The
contributors to this volume, which honors the many achievements David has made
in his first eighty-five years, represent only a few of the multitude of people from
all walks of life whom David has encouraged in their pursuit for deeper
understanding of the text of the Gospels and the unique individual who stands

behind them, Jesus of Nazareth.

Through his open spirit and determined hospitality David has proven himself to be



a man of deeds who, like the hasidim of old, is able to bless his advancing age in
the knowledge that he has helped to open up a “Jerusalem perspective” on the
Gospels, a vantage point from which generations of students and scholars will

continue to view Jesus in a clearer light.
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Jesus’ Words, Evangelist’s Contribution and Implicit Biblical
Reference: The Case of Matthew 21:43-44

Serge Ruzer

It is my pleasure to participate in the volume honoring David Bivin, whose

decades-long research has contributed greatly to our understanding of the
developments underlying the Synoptic tradition. David’s analysis is always an
example of attentiveness to the text and penchant for exactness of the solutions
offered. Below, I will try to follow the former, though as for the latter, my short
essay clearly does not meet the bar. However, if in the final account the definite

answer eludes us, even the tentative suggestions may have some merit.

Matthean Contributions to the
Parable of the Vineyard and the Tenants

The parable of the vineyard and the tenants in Matt. 21:33-46, usually seen as
referring to Isa. 5:1-7, where the vineyard of the Lord imagery is explained as

representing Israel,'" has Synoptic parallels in Mark 12:1-12 and Luke 20:9-19."!

' See discussion in J. Blenkinsopp, Isaiah 1-39: A New Translation with Introduction and
Commentary, The Anchor Bible (New York et al.: Doubleday, 2000), 206-208.

*> Dependence on Mark is usually suggested here, see W. D. Davies and D. C. Allison, 4 Critical
and Exegetical Commentary on the Gospel According to Saint Matthew (3 vols.; Edinburgh:

13



(Why) Did Jews Hate Tax Collectors-Or Did They? The
Evolution of a Modern Stereotype in Biblical Studies

Guido Baltes

Ghe image of the despised tax or toll collector," ostracized and hated by the

Jewish community, is a common motif in Christian bible exposition and New
Testament exegesis. The relevant texts for the development of this motif are the
stories of the calling of Levi or Matthew (Mark 2:13-17 parr) and Jesus’ encounter
with Zacchaeus (Luke 19:1-10). Additional references to criticism of Jesus’
association and table fellowship with “tax collectors and sinners* (Matt. 11:19 I

Luke 7:34; Luke 15:1-3) or to sins committed by tax collectors (Matt. 5:46;

' The Greek terms teldvng (telonés), used 21xx in the NT (Synoptic Gospels only), as well as
the term apyiteAdvng (architelonés, Luke 19:2 only), etymologically refers to toll collectors
(telos = border). However, the NT usage of the terms is much more unspecific and can refer to
different kinds of customs and tax officials. For the purpose of this article, there is no need to
detail the different taxation systems (Roman publicani vs. local tax farmers), the complex variety
of levies and taxes (tributum soli, tributum capitis, stipendium, vectigal, decuma, portorium etc.)
or the variety of offices involved (Lat. publicanus, portitor, etc., Gk. telones, praktor, etc.).
Sources about the taxation system in the land of Israel are sparse altogether. Most probably, the
New Testament telonai were not Roman publicani (or their subordinates, the portitori), but
wealthy local Jewish tax farmers, or their subordinate agents. In any case, taxes and tolls in the
Galilee were not collected for “the Romans,” but for the Jewish ruler Herod Antipas. Zacchaeus,
in contrast, might have been part of the publicani hierarchy, since Jericho belonged to Roman-
governed Judea. For details, see now Aliya El-Mansy, TeAdvai im Neuen Testament, NTOA 129
(Gottingen: Vandenhoeck & Ruprecht, 2024), with a comprehensive survey of other relevant
literature.
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The Expectation of Sabbatical Redemption
within Ancient Judaism and Luke-Acts

Marc Turnage

In contrast to the other Synoptic Evangelists, Luke preserved Jesus’ unique

attachment to Jerusalem and its Temple (Luke 13:34-35; 19:41-44; 21:28;
23:27-31). His second volume, Acts, continued the connection between Jesus’
movement to Jerusalem and the Temple, including Paul. In Luke, Jesus predicted
the coming destruction of Jerusalem and lamented it (Luke 13:34-35; 19:41-44;
21:20-36; 23:27-31), yet only in Luke does Jesus promise the restoration and
redemption of Jerusalem and the Jewish people (Luke 21:20-36; Acts 1:6-8).["
Luke alone of the Gospel writers tied Jesus and his movement to the Jewish
national redemptive hopes by retaining the language of redemption (dmwoAdTp®OIC

[apolitrésis, “release”] and Atpwoig [litrosis, “redemption”];*! Luke 1:68; 2:38;

" See M. Turnage, “‘The Things that Make for Peace’: Jesus and the Politics of His Day,”
[forthcoming].

* The Greek substantives, dnoAdtpmoic and Mtpmoig, are equivalent to the Hebrew, 773183

(g ulah, “redemption”). The language of redemption, 783 (ga ‘al, “redeem”) and 773X}, as well as
their Greek equivalents, dmoAvtpdw (apoliitroo, “to release™), Atpodw (liatrod, “to redeem”),
amoAvTpwotg, and ATpwaotg, do not appear within works belonging to apocalyptic
historiography. This does not mean the idea of redemption does not appear within the
apocalyptic worldview. Merely the language of redemption does not belong to the expectations
of apocalyptic historiography. Considering this, Luke’s presentation of Jesus in his Gospel and
his movement in Acts should give pause in identifying either as “apocalyptic.”
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He Could No Longer Openly Enter a Town: A Synoptic Study
in Light of an Early Luke

Lois Tverberg

Iam greatly honored to be asked to contribute to this volume honoring David

Bivin, a beloved mentor and source of wisdom to me for over twenty-five years
now. David is a meticulous researcher who has devoted his scholarship to
understanding Jesus in light of his original first-century Jewish context. He taught
me about the rabbi/disciple relationship, and indeed he showed me what it looks
like by pouring his life into the task of discerning his Master’s words accurately so

that he could live them out.

About twenty years ago I began working with David on editing a selection of his
JErUsaLEM PERsPECTIVE articles for a book that my ministry named New Light on the
Difficult Words of Jesus.!"' T had the delightful task of choosing which of David’s
articles to include that would have wide appeal to Christians interested in Jesus’
Jewish context. I have to admit—I avoided including his research on synoptic
relationships, even though David had spent an enormous amount of time on this

topic. I knew that it would be too challenging for conservative Christians. I myself

" David N. Bivin, New Light on the Difficult Words of Jesus: Insights from His Jewish Context
(Holland, MI: En-Gedi Resource Center, 2005).
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‘Look at...all the trees’: Trees in the New Testament Gospels

Joshua N. Tilton

Grees play a modest but nonetheless important role in the Gospels, both in the

events of Jesus’ life and as illustrations in Jesus’ teachings. While it is all too easy
to look past the individual trees in the Gospels in order to take in the theological
“forest,” the author of Luke seems to indicate that each tree has intrinsic worth.
That 1s why, uniquely in Luke, we hear Jesus recommend that his listeners look at
all the trees (Luke 21:29). In this essay we will attempt to follow this advice
literally by taking note of every species of tree mentioned or alluded to in the

Gospels of Matthew, Mark, Luke, and John.

Tree Anatomy and Nomenclature

Before we begin identifying the varieties of trees mentioned in the Gospels,
however, we will pause to survey the vocabulary associated with trees that occurs

in the Gospels.

151



Halakha in the Gospels’

Ze’ev Safrai

I met David Bivin as a child when he was a senior student in the bet midrash of

my teacher, Prof. David Flusser and my father Shmuel Safrai, may they rest in
peace. I grew up into this bet midrash, which was conducted in the university, at
home, while we traveled, and when we lay down and rose up. David Bivin stood
out both as a researcher and in his welcome activity in the bet midrash of
JErusaLeEm PerspecTivE. When 1 imagine what the study method of Bet Shammai or
Bet Hillel would have been like, had they been active in modern times, I imagine
this bet midrash in present-day Jerusalem. The coordinators—the late Prof. Flusser
and David Bivin—focused on studying the Jewish background of the New
Testament, and the question of halakha in the New Testament was central to their
discussion and their work as public intellectuals. That is why I decided to explore

this subject for the book honoring David Bivin.

* T am very grateful to my friend, Prof. Peter Thomson, who read the manuscript very carefully
and corrected many errors. His judgment was of importance in the writing of the article. [ am
also grateful to my editor, Joshua N. Tilton, for his great help in editing and improving the
article.
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From the Galilee to Jerusalem: Luke as a Source for the
Routes of Jewish Pilgrimage’

Jeffrey P. Garcia

Of the four Gospels, Luke uniquely portrays pilgrimage as an integral part of

Jesus’ life and ministry. This is not surprising, as pilgrimage to Jerusalem was an
important part of the Jewish life for communities in the land and the diaspora.
Exodus commands that on the feasts of unleavened bread (37 nix»3 [hag hamatzot];
1.e. Passover), weeks (Nvawa 31 [hag hashavu ‘6t], Shavuot/Pentecost), and booths
(ni297 31 [hag hasukot], Sukkot) one must not appear before the Lord “empty
handed” (ap™ [reqam], Exod. 23:14-17; 34:23-34). By the first century C.E., being
in Jerusalem for the three holy days was not obligatory, but the pilgrimage was
observed by many. Josephus, rewriting parts of the Book of Exodus, describes

pilgrimage in the following way:

Let those that live as remote as the bounds of the land which the
Hebrews shall possess, come to that city where the temple shall be, and
this three times in a year, that they may give thanks to God for his

former benefits, and may entreat him for those they shall want

* For David, whose scholarship and friendship, from afar, has left an indelible mark on my
journey.
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The Sin Against the Spirit:
Matt. 12:31-32; Mark 3:28-29; Luke 12:10

R. Steven Notley

I have chosen this study to honor my dear friend David Bivin, who has

championed the work of the Jerusalem School for over fifty years. We are all the
beneficiaries of his tireless efforts on our behalf. In this instance, I hope to
demonstrate that to grasp the import of this saying, one must engage the three
pillars of the Jerusalem School: Hebrew as the spoken language of Jesus; his place
within the world of emerging Jewish thought in the Second Temple period; and the
imperative to reconsider the literary relationship of the Synoptic Gospels as

historical sources.

Jesus’ statement regarding the sin against the Holy Spirit is embedded within
complex layers of developing tradition. While the logion occurs in all three
Synoptic Gospels, it appears in different forms and contexts. Both issues of form
and context are important to understand what Jesus intended. Most scholars

recognize that we possess two independent traditions for Jesus’ statement: one

' R. S. Notley, “Preface,” in Jesus’Last Week: Jerusalem Studies in the Synoptic Gospels—Vol.
One, R. S. Notley, M. Turnage and B. Becker, eds. (Leiden: Brill, 2006): 1-13.
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