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Perspective on This Issue

Turn to page 34

for “Sea of Galilee
Museum Opens lts
Doors.” JERUSALEM
PERSPECTIVE is priv-
ileged to be the
first to announce
the opening of Beit
Ha-Oganim (House
of the Anchors), a
museum dedicated
to ancient fishing on
the Sea of Galilee.
Publishing in Israel
often allows us to
be first in reporting
significant events in
fields that relate to
the life and words
of Jesus.

f ancient Jewish writings extant today,

parables are prominent only in rabhinic
literature. Parables, however, play an impor-
tant role in the teaching of Jesus, too. Approx-
imately one-third of Jesus’ words preserved in
the Synoptic Gospels are in parables. Jesus
was keenly aware of the effectiveness of para-
bles for communicating his message, In “The
Power of Parables,” p. 10, Joseph Frankovie
helps us appreciate the art of parabletelling
and the reasons for the magnetic charm of
parahles.

Frankovic is a student at The Jewish Theo-
logical Seminary of America, where he is pur-
suing a Ph.D. in Midrash
under the direction of
Professor Burt Visotsky:.
A regular contributor to
JERUSALEM PERSPEC-
TIVE, Frankovic has
worked eclosely with
Jerusalem School mem-
bers Robert Lindsey and
Brad Young. Currently,
he and his wife Janet reside in Jerusalem where
he is a visiting research student at the Hebrew
University.

B When teaching, Jesus referred to things
which were familiar to his audience. Since
many of his listeners were farmers, it was only
natural that Jesus used agricultural images—
sheep, goats, oxen, sowers, vinedressers, fields,
vineyards, plows, and various good plants
iwheat, grapes, figs) and bad plants (tares,
thorns, thistles). Jesus employved these images
repeatedly in his teaching, In one place, he
gave a warning about false prophets, probably
referring to insincere disciples, in which he
contrasted fige and grapes with thorns and
thistles (Mt. 7:16; Lk. 6:44). In “Beating the
{Thorny) Bushes,” p. 16, Gloria Suess
attempts to identify the plants contrasted with
figs and grapes in Jesus' saying,

Living in Israel inspired Suess to start pho-
tographing its plants, Started in 1987, her slide
collection of Israeli flora numbers well over
1500 and is still grow-
ing. Now retired, Suess
is concentrating on bib-
lical flora, aided by a life-
time of Bible study and
teaching fine arts. Her
first article in this series
on Gospel flora, “Lilies
of the Field,” appeared

in the last issue of
JERUSALEM PERSPECTIVE (No. 46 & 47, Sep-
tember—December 1994, pp. 18-23).

B The Jerusalem School of Synoptic
Research is an unprecedented collaboration.
This is perhaps the first time in history that a
group of Jewish and Christian scholars have
formally united to better understand the his-
torical Jesus through study of the Synoptic
Gospels. In “Why I Am a Member of the
Jerusalem School,” p. 22, Halvor Ronning
explains his reasons for easting his lot with the
Jerusalem School. Speaking from a Christian
point of view, he deseribes the unique compo-
sition of the School and touches upon the the-
ological implications of its work.

Although born in China, Ronning grew up in
Chicago where he began
his education. Later, he
was a Fulbright scholar
at the Ruprecht Karl
Universitat, Heidelberg,
Germany, and a post-
graduate student in
Israel where he met his

wife, Mirja. After com-
pleting an M.A. at Yale
University and teaching in a Lutheran college
in the United States, he and Mirja returned to
Israel where they have reared four children.
Ronning, an officially licensed Israeli tour
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guide, is completing his Ph.D. at the Hebrew
University under the direction of Professor
David Flusser. Both REonnings are founding
members of the Jerusalem School.

B A large wedding in the Galilean town of
Cana was the occasion for a famous miracle
performed by Jesus—the changing of water to
wine (John 2:1-11). When the supply of wine
ran out during the wedding celebrations, Jesus
had the servants fill six stone water jars (each
holding about twenty to thirty gallons) to the
brim. Not only did Jesus change the water to
wine, but he changed it into choice wine—the
guality was so good that it caused a bit of fric-
tion hetween the banquet-master and the bride-
groom. Nineteen hundred yvears later large
stone jars were uncovered in the Jewish Quar-
ter excavations in the Old City of Jerusalem. In
“Six Stone Water Jars,” p. 30, Ronny Reich
uses the story in John's Gospel to explain the
function of these recently uncovered artifacts
which proved to be a startling illustration of a
detail in the Wedding at Cana story.

Historical sources and archaeological remains
must be studied togeth-
er. Archaeologists cannot
ignore the historical
sources, nor can histori-
ans ignore archaeologi-
cal finds. Reich's article
illustrates the impor-
tance for New Testament
scholars to be aware of
the latest archaeclogical
discoveries made in the land of Israel in order
to interpret properly the texts theyv read.

From 1969 to 1978 Reich was a member of
the archaeological team that excavated the
Jewish Quarter of Jerusalem's Old City. Since
1978 he has worked for the Israel Antiquities
Authority as field archaeologist and director
of documentation. Since 1989 Reich has direct-
ed the excavations in the Mamillah neighbor-
hood, near Jaffa Gate in Jerusalem. He received
his Ph.D. from the Hebrew University in
Jerusalem for his dissertation on mikvaot (rit-
ual immersion baths). |

ERUSALEM PERSPECTIVE was

launched in 1987. For its first twenty

issues, /P was a monthly publica-
tion in newsletter format, In 1989 JP
became a bimonthly journal of sixteen
pages, and by December 1994, twenty-
seven bimonthly issues had been pro-
duced. With this issue, JP becomes a
forty-page quarterly magazine. The new,
expanded format will allow us to com-
municate more effectively the most recent
discoveries pertaining to the life and
words of Jesus. Not every discovery is a
textual discovery, Some discoveries,
archaeological finds, for instance, can best
be communicated visually. Even many
important concepts in the Gospels are
best communicated with a picture or an
illustration. We publish JJP in Israel, and
want to take maximum advantage of our
loeation to bring you photographs of the
county’s topography, archaeological sites,
and rich museum collections of biblical
artifacts.

JP will now come to you every three
months, however, you will receive 160
pages per year instead of 96. Though the
magazine will have more pages (and more
color), its subseription price will not
change. Moreover, we now offer JP to new
subscribers at half price! How can we
afford to do this? We cannot without an
increase in subscribers. Therefore, we
appeal to you to share JP with your
friends by giving gift subseriptions. With
your support, JP will continue to grow.

Editor

JERUSALEM PERSPECTIVE would like 1o thank Kénneth & Mardl Beery of Fort. Woyne, Indiana; Mary Brittain of Ocklawaha, Florida;

Rodney & Diana Burraw of Birmingham, Alabama; Bruce Clicquennai of Springfield, Ohie; hm Fullenwider of San Pedro, Californin;
Naney Gallagher of Stamford, Connecticut; Mary Lo Gostz of Ventura, Califoroin; Barbara Handley of Ojai, California; Lynn Heffinger of
Eden, North Carolina; Kathy Honeveutt of Thousand Oaks, California; Eugene & Caral Hunn of West Corrollton, Ohis; Carl Johnson of Mil-
waukes, Wisconain; Bobby J, Larkey of Winchester, Kentucky: Rodngy & Cecile Ledeune of Conrow, Texas; Phil Leonti of Coronn, Califormia;
Hebecea MeCay of Robinzon, Tlinois; Ronald & Jean Miterkn of Trumbull, Connecticut; Kenneth Mudge of Redlinds, Californin; Norman &
Kathy Oswald of Arfington Heights, Nlineds; Betty Panell of Helendale, Californin; Richard & Joanna Patton-of San Pédro, California;
Barbara Pantsen of Seatths, Washington; Daniel Pierce of Saugus. California; Mary Reynalds of Beaverton, Oregon; Douglas & Hannele Sorensen
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appreciate Jesus’ parables, and the three rabbinic parables presented in this article provide a
window on the world of ancient Seripture interpretation of which Jesus was so much a part.

M Beating the (Thorny) Bushes cuoric £ suess 16

The biblical prophets speak frequently about thorns and thistles, so it is not surprising that
we find references to these troublesome plants in the teaching of Jesus. In his famous saying
that begins, “You will know them by their fruits” (Mt. 7:16; Lk. 6:44), Jesus mentions thorns
and thistles along with grapes and figs. Though there are some twenty words in the Hebrew
Scriptures that designate spiny plants, English versions of the Bible translate using general
terms such as thistle, thorn and brambles. What is the true identity of the thorny plants to
which Jesus refers?

B Why I Am a Member of the Jerusalem School 22

Hatvor Ronning

What motivates Jewish scholars to join Christian scholars in searching for the historical
Jesus within the Synoptic Gospels? In this first-person essay, a Christian member of the
Jerusalem School describes the role and contribution of the School's Jewish members and
some of their reasons for interest in the Gospels.

. Six. Stﬂﬂ& Watﬂl' JHI'S Ronny Reich 30

In 1969 large stone containers were unearthed inside the “Burnt House” in the Jewish
Quarter excavations of Jerusalem's Old City. “What were these vessels used for?” the archae-
ologists asked. The Gospel of John provided the answer.

M Sea of Galilee Museum Opens Its Doors 34

A new museum in the Galilee is welcoming its first visitors. Devoted entirely to the Sea of
Galilee—its history, its ancient fishing industry and its fishermen, including those, such as
Jesus’ disciples, who fished its waters in the first century—the new museum offers Christians
a fascinating glimpse of gospel realia.
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Readers

Perspective

M Gentilization of Scripture

Shalom! [ am writing to vou to ask you to send
me JERUSALEM PERSPECTIVE for one year at the
special rate, as mentioned in Prophecy Today. |
have previously helped purchase your magazine
for my brother-in-law (a birthday present) and,
as yet, he has not even allowed me to take one
away to read. It must be good!

1 praise God that He has raised you to remove
the Gentilization (both Greek and Roman) of the
Scriptures, and to help us govim [Hebrew for
“Gentiles” - Ed.] to fully comprehend the very
essence of the life He gave us.

S.H.C. Hamilton
London, England

Having recently become interested in seeking
the roots of the Jewish Messiah, it has been a great
blessing to us after being Christian believers for
over thirty vears to find that there is so much more
than we have so far learned in looking at the Word
of God from a Gentile point of view,

We do trust the Lord will continue to guide
vou in revealing the Lord to those of the Gentile
believers who probably, like ourselves, have
missed out on so much.

Mr. & Mrs. H. Hilton
Wigan, Lanes., England

M Searching for a
“Reconstructed” Bibh_e

The unquestionable misinterpretations of the
Synoptic Gospels leave me wondering if there is
any complete Bible that offers the correct trans-
lation of these Gospels from Hebrew. I know of
none. If there are versions of the Bible that offer
correct translations of only specific books, what are
they? By piecing them together, I may have a

proper translation. I hope you can help me in my
search for a “reconstructed” Bible, Unfortunate-
ly, I do not know Hebrew or Greek, so the possi-
bility of translating biblical texts myself does not
exist.

Anthony L. Abraham I11
Oak Harbor, Washington
U.SA

In the July [August 1988 issue of JP, pp. 53—,
there was an article entitfed, “Which Bible Trans-
lation?" by Dr. Ray Pritz of the Bible Society in
ferael. In the same issue (p, 2), we published
lengthy response to a query similar to vours. We
have published Hebrew reconstructions of por-
tions of the Greek text of the Gospels (see pp. 3-31
in the Mayv-August 1993 issue, and pp. 2345 in
the Januarv=Sune 1994 issue). - Ed.

B What's Wrong with John 21:7?

There seems to be a problem with John 21:7,
“When Simon Peter heard that it was the Lord, he
girt his cloak around him (for he was naked) and
cast himself into the sea.” Firstly, the text states
that Peter was naked. Our pastor says that good
Jews in that time never went fully naked. That
was one objection they had to the Greek games. (1
always assumed that John 21:7 meant that Peter
had stripped for work down to a loineloth of some
sort.) Secondly. if you are going to jump out of a
hoat into the water, to swim or even wade ashore,
you don't put on clothes, vou take them off]

If you or anyone there can shed any light on
this in terms of the customs of the times, or the
probable original wording, it will settle some argu-
ments on thiz end,

Mrs. Mary R. Carse
Hinesburg, Vermont
U.8.A
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Mendel Nun responds:

Thank you for your letter and your questions
about apparent problems in the text of John 21
[ think vou are right. There do seem to be unre-
solvable inconsistencies in John's version of the
Miraculous Draught. On pages 41—44 of my The
Sea of Galilee and [tz Fishermen in the New
Testament (Kibbutz Ein Gev: Kinnereth Sailing
Cn., 1989), I pointed out these and other incon-
gistencies, One should note the Homan mosate
found in North Africa (shown below) that
depicts a naked fisherman standing in a boat
with a cast-net draped over his arm. However,
in ancient times a Jetwish fisherman on the Sea
of Galilee usually went naked only at night
when fishing with a cast-net. The cast-net fisher-
man repeatedly had to dive under the water to
retrieve his net and the fish in it. Out of modesty
a Jewish fisherman wouldn't likely appear
naked on the shore during the day. Since Peter
wes going ashore, he probably put on his clothes
ot of modesty.

It appears that many of the textual difficul-
ties in John's gospel are the result of his empha-
gis on the philosophical-religions message
rather than on historical and technical details.

M Reader Attempts Contextual
Reconstruction

I've heen searching out passages such as Luke
9:1-6, Luke 10:1-12 and Matthew 9:37-10:16
that could be tagged “Jesus’ Marching Orders.”
Matthew 5:43—48 has always presented problems.
If Brad Young is correct in suggesting that the
parable of the Unjust Steward in Luke 16:1-9 is
part of Jesus’ polemic against the Essenes (or
whoever dwelt at Qumran), then I think Matthew
5:43-48 could be read after {or possibly before)
Luke 16:1-9, Note that there is a contrast made
hetween Jesus’ exhortation to be sons of your
heavenly Father who is perfect and makes His
sun shine on both the righteous and unrighteous
and the Essenes’ snobbish claims to be the sons of
fight who are at war with the sons of darkness.
Surely an attitude like that would not agree with
the marching orders given to the twelve or to the
seventy.,

I believe it was needful for the disciples to
understand that some would hear the message
of the Kingdom gladly, and others would resist.
Consequently, the context suggested by Robert
Lindsey (/P 41 [Nov./Dec. 1993], 6, context 11),
starting with Luke 9:51-56 as the incident,
continuing with Luke 12:49-53 as the teaching,
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and concluding with Matthew 13:24-30 and
13:47-50 as the twin parables, should be closely
associated with the delivery of the marching
orders,

Boh Mass
Dayton, Ohio, U.S.A.

M Pickled Sardine Exports

I enjoved reading Magen Broshi's article, “The
Wealth of Herod the Great™ (/P 37 [Mar./Apr.
19492), 3-6); however, Broshi failed to mention
one very important product exported from the
land of Israel. Pickled fish from the Sea of Galilee,
mainly sardines, should have been included in
his list of export items. According to Strabo, a
first-century Roman geographer and historian,
“at the place called Taricheni the lake supplies
excellent fish for pickling” (Geographica XVI,
2:45), Apparently, the town of Magdala (called in
Greek Taricheai, meaning, the place where fish
are zalted) on the west coast of the Sea of Galilee
was the center of a large sardine pickling indus-
try. Much of the industry’s output was consumed
locally, but a considerable amount was exported
abroad,

Mendel Nun
Kibbutz Ein Gev, [srael

Magen Broshi responds:

The omission of pickled fish in my discussion of
exports was intentional. I do not believe that pick-
led fish from the Sea of Galilee were a significant
export for the country. Generally, in this period,
more goods were imported than were exported.

D

Naked fisherman (in
loineloth?) with cast-net
draped over his right
arm in typical ready
position. Detail from a
Roman mosaic found at
Hadrumetum (modern
Sousse in Tunisia).
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B Depressed by the Situation
of Jewish Women

After reading Marvin Wilson's “Jewish Laws of
Purity in Jesus' Day” (JP 37 [Mar./Apr. 1992], 11,
17), I must admit to finding the reality of the sit-
uation of women (e.g., anyone touching anything
she sits on during menstruation, to be also unclean)
depressing. How did women express their spiri-
tuality? Did they have any power? Mary was a
woman, God loved and used her.

Mrs. C. M. Didsbury
Uphill, Weston-Super-Mare, Avon, England

Chana Safrai responds:

In discussing Jewish regulations of ritual puri-
ty, one should not forget that this system of laws
is biblically based. Scripturally, there are five
causes of uncleanness:

1. Contact with a dead body (Num. 19:11-22).

2. Contact with the carcasses of living crea-
tures (Lev. 11:23—44).

3. Bodily discharges including emission of
semen, menstrual flow (Lev. 15} and the woman's
bleeding at childbirth (Lev. 121,

4. Skin diseases {Lev. 13-14).

5. Contaet with sanctified space or objects.
Those who prepared the ashes of the red heifer
became ceremonially unclean as a result of their
haly labor (Num. 19:1-10); the high priest was
required to bathe himself with water between his
various duties on the Day of Atonement (Lev. 16:4,
23-24).

The Hebrew expressions 7772 (fo-ho-RAH,
cleanness, purity) and 7828 (fum2AH, unclean-
ness, impurity) are technical terms that have no
positive or negative connotations. Seripturally,
one is either in a state of purity, or not in a state
of purity. Uncleanness is a human phenomenon,
almost commonplace, and one must view the con-
trast between clean and unclean as a contrast
between that which is holy and that which is not
iLev. 11:47), between that which is divine and
that which is human. Ritual cleanness and
uncleanness should not be thought of as a con-
trast between good and evil,

Furthermore, regulations pertaining to clean-
ness and uncleanness do not single out women.
There are types of uncleanness specific to men,
and there are types specific to women, but most
apply to both sexes,

Feminists have often failed to recognize these
distinections. Biblical regulations pertaining to
ceremonial cleanness do not negate a woman's
religious experience; they emphasize unique fem-

inine life experiences (gender appreciation). Thus,
after giving birth, a woman made a pilgrimage
to the Temple in Jerusalem to bring the preseribed
sacrifice and to purify herself. She did not come
with a sense of guilt, but came celebrating a dis-
tinctive feminine experience. Her religious ceremo-
ny in the Temple was a celebration of femininity.

The biblical prophets (especially Ezekiel) and
poets sometimes employed the terms “clean” and
“unclean” as metaphors for good and evil: *And
he will cast pure water on vou and you will be
clean” (Ezek. 36:25); “Cleanse me from my iniquity
and purify me from my sin” (Ps. 51:4). Perhaps
“clean” and “unclean” were already used
metaphorically in the Pentateuch in the passage
about unlawful sexual relations (Lev. 18). In this
passage, a connection is made between detestable
pagan practices and ritual impurity, and God's
demand that the [sraelites keep themselves unde-
filed by not engaging in such practices.

Joseph Frankovic adds:

It is nearly impossible in English to find a one-
word equivalent that adequately expresses the
sense of the biblical and rabbinie technieal term
Wi (ta-ME'). Most one-word equivalents used to
translate fa-ME®, such as “unclean” or “impure,”
carry a conspicuous negative prefix. However, the
term does not convey a sense of moral judgment
unless the state of impurity has been achieved
by an act proseribed by Torah. The term may sim-
ply mean incompatibility with or unreadiness to
enter God's sphere (e.g., the Temple sanctuary).

Perhaps a helpful way to grasp one nuance of
the term’s meaning is by analogy. In designing a
house, one does not put the dining room next to
the bathroom. The activities of the bathroom do
not complement those of the dining room. Nei-
ther bathroom nor dining room activities, how-
ever, are sinful, just incompatible. Also, note care-
fully Saul's assumption about David’s absence at
the roval meal (1 Sam. 20:26). He seems to arrive
at his conclusion about David with no hint of
alarm or disgust.

Joseph of Arimathea (Lk. 23:53, and parallels)
took Jesus' body down from the crozs, wrapped
it and laid it in a rock-hewn tomb. He became
ceremonially unclean through this contact with a
corpse. His ritual state was a result of his right-
eous behavior. If one is to take Jesus' humanity
seriously, then one must assume that Jesus went
through cycles of being ceremonially clean and
unclean. Whether Jezus, at a given moment, was
“clean” or “unclean” said nothing about his moral
character. The vast majority of New Testament
scholars believe that Joseph (Mary's husband)
died before Jesus began his public ministry. Did

JERUSALEM PERSPECTIVE




Jesus participate at his father’s funeral? Did he
come in contact with Joseph's corpse? If he did,
then he too, through this caring deed, would have
become ritually impure.

B JERUSALEM PERSPECTIVE
Articles in Spanish

Recently, I became acquainted with your pub-
lication and I personally think that it is one of
the finest I have seen. 1 am director of a Bible
Institute here in Temuco and all of our instruction
ig in Spanizh, In =pite of the language difference
our students will greatly benefit from your schol-
arship. Please find enclosed a check for a one-
year subscription, We hope in the future to be
able to order all the back issues also.

I would like to request permission to translate
into Spanish a few of the articles in JP for a pas-
tors' journal (not for profit) here in Chile. I real-
ize that you cannot give “blanket permission,” so
I would like to start with the article “Jehovah'—
A Christian Misunderstanding” that appeared in
the November/December 1991 issue.

Thank you very much for your publication and
my prayer is that God will richly bless you in your
work and magnify the Name of the Lord through
your ministry.

Michael Racey Wallis, Director
Instituto Teologico Bautista, Temuco, Chile

B Prisoner Wants College
Degree

The hrothers here at Iowa State Penitentiary
want to thank vou for all of the time and effort
that vou put in to preparing JERUSALEM PER-
SPECTIVE. It is the most authoritative source that
we have heen able to come in contaet with regard-
ing the words of Jesus as presented in the Syn-
optic Gospels.

We have very limited study material here at
the prison, although we continue to give thanks
for what we do have. We have books, tapes and
periodicals from a number of people who teach
from a Hebraic perspective. | have Dr. Young's
Jesus and His Jewish Parables and The Jewish
Background fo the Lord’s Prayer. 1 have all of Dr.
Lindsey's books except his three-volume synop-
tic concordance. | have Dr. Wilson's Our Father
Abraham, and Judaism and the Origins of Chris-
tianity by Prof. Flusser, Two of the brothers here
have Blackman's commentary and translation of
the Mishnah, and I have Danby's translation of

July-September 1 9%5

the Mishnah. We have the Septuagint with Apoe-
rypha, along with Esther Rabbah and Song of
Songs Rabbah. Each prisoner is allowed twenty-
five books and thirty tapes,

I do not have much money to buy books. Some
of this stuff is really expensive. The books that [
plan on getting when I do get the money are The
Old Testament Psendepigrapha in two volumes
by Charlesworth, some Dead Sea Seroll material,
and The Jewish People in the First Century, edit-
ed by Shmuel Safrai and Menahem Stern, if [ can
find someone who sells it—the publisher, Augs-
burg Fortress, informs me that it is out of print.

Recently, one of the brothers received the Book
of Ruth with commentary from Mesorah Puhli-
cations. I must share with you something that 1
read in this commentary (p. 60), in the discus-
sion of Ruth 1:1; “Some understand 2287 o8
(she FOT ha-shof-TIM) as the period when ‘God
judged the judges' [rather than the period when
‘the judges judged']—for they were the cause of
the famine (Ibn Ezra; Vilna Gaon), 'It was a gen-
eration which judged its judges. If the judge said
to a man, “Take the splinter from between your
teeth,” he would retort, “Take the beam from
hetween your eves” (Bava Batra 15P).” I know
that this is nothing new to you, but I got goose
bumps when [ read it (cf. Lk. 6:41-42). Although
Dr. Young mentions this saying (pp. 4. 14, note
17}, I had never read it in context.

Please excuse me. [ know that | am rambling,
but it is just that I don't get to talk about this
kind of material with very many people.

The brothers here at L3.P. try to meet each
Friday in the library for two hours, so that we
can attempt to answer questions that anyone
might have, We get out all of our dictionaries, lex-
icons and commentaries along with the material
mentioned above. Other than this meeting, we
generally study in our cellz, exchanging books
and tapes as need be.

JERUSALEM PERSPECTIVE is very helpful in
our spiritual growth, especially in the area of giv-
ing Hebrew equivalents to Greek words, It is very
difficult to find material in this field, although
Thayer's lexicon does help quite a bit. But when
one speaks of “mishnaic Hebrew equivalents” as
JERUSALEM PERSPECTIVE does, well, we simply
have nowhere else to turn.

My goal is to learn as much as I ean about
Jesus. It is very difficult to get an adequate bib-
lical education behind these walls, but with the
help of the Lord, T will be able to continue my
spiritual quest.

I am presently enrolled at Ohio University
ipart-time status). This university offers a pro-
gram by correspondence for the inearcerated to
receive an A.A. degree. Tuition is $60 per eredit
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Thinking Like the Sages

THE POWER OF

PARABLES

by Joseph Frankovic

lllustrations by Helen Twena

Jesus was a master teacher.
Therefore, it is significant that
he relied heavily on parables.
What is it about parables that
makes them so moving and

memorable?
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arables, both rabbinic and synoptie, have roots

running deep in the fertile soil of Hebrew Serip-
ture, whenece they draw imagery and ultimately their
theology. In a fifth-century A.D. text written in the land
of Israel, Rabbi Levi! tells the following parable:

To what may the sons of Israel be compared? It is
like a man who has a son, whom he places on his
shoulders and takes for a stroll through the market.
When the son sees something desirable he says to
his father, “Buy that for me!” and he buys it for him.
This happens not once, but three times. Then the san
sees a man and asks him, “Have you seen my father?”
His father retorts, “Foolish one! You are riding on my
shoulders! Everything you want [ am getting for you,
and you say to this man, ‘Have you seen my father?”
What did his father do? He tossed the child from his
shoulders, and a dog came and snapped at him.2

Rabbi Levi told this vivid story in order to explain
the relationship between two verses of Seripture. In
Exodus 17:7, despite having been escorted by the seven
clouds of glory, given water, manna and even quail in the
wilderness, the Israelites said, “Is the LORD among us,
or not?™? The next verse, Exodus 17:8, reads: “Then
Amalek came and fought against Israel at Rephidim,™
Amalek is the dog that suddenly appears and snaps at
the child,

The rich and humorous imagery of this parable, espe-
cially that of the father carrying his son, was inspired
by the hiblieal text. In the book of Deuteronomy Moses
recounts to the children of Israel how God carried them
in the wilderness “just as a man carries his son.™ This
image makes a powerful theological statement, More-
over, the prophets, too, speak of God as a loving father
rearing his children. Hosea, speaking on behalf of God,
laments, “When Israel was a vouth I loved him...itis I
who taught Ephraim to walk. I took them in my arms."6

Guod is also depicted as a gentle, loving father in the
parables of the Synoptic Gospels. Most outstanding is
Luke's parable of the Lost Son?
where the father dashes off to
embrace the son who had
spurned him. The episode
brings to mind verses like Exo-
dus 34:6, Psalms 86:5, 15, and
Jonah 4:2, which speak of God's
patience and readiness to for-
give. Relevant is one sage's
interpretation of Psalms 32:10:
“Ewven if an evil person repents
and trusts in the LORD, lov-
ing-kindness will surround
him."® These verses and the
midrashic interpretation of

Esteeming the Parable

Psalms 32:10 teach that God stands ready to forgive
and receive any who make a move toward repentance.?
This is one of the theological truths that drives the Lost
Son parable.

There are also synoptic parables where God is cast as
a king.1% Parables comparing God to a king abound in
the Midrash.!! Like the motif of God as a father, God as
a king has its origins in the Torah. Indeed, God may be
spoken of in terms of absolute, universal sovereignty,
but the sages and especially Jesus inclined toward
speaking of his reigning presence in the lives of people
who had joyfully embraced him as the one true God. In
other words, yielding to God and aceepting the respon-
sibilities of his kingship is tantamount to enthroning
him as king. Israel did this after passing through the Red
Sea when they sang, “The LORD shall reign forever and
ever !"12 The sages believed it was here that Israel first
accepted the Kingdom of Heaven, that is, declared God
to be king.'® In Deuteronomy 33:5, Moses refers to God
explicitly as king. The prophets add much to the imagery
of God's kingship. Interestingly, [saiah, speaking on
God's behalf, says: “I am the LORD, your Holy One, the
Creator of Israel, your King...who makes a way through
the sea and a path through the mighty waters."4 He, too,
like the sages, saw God's kingship as having been man-
ifested in the great redemptive act at the Red Sea, In the
Book of Psalms God is referred to as king in numerous
places. One Psalmist proclaimed: “The LORD sits as
King forever."15

The portrait of God as a caring father or exalted king
has its roots in the five books of the Torah. The prophets,
themselves students of the Torah, contributed to the
development of those motifs. But it was left to the sages
of Israel to take the foundation laid by the Torah and
the timber supplied by the Prophets and Psalmists and
build their parables. Nearly all parables are organic
outgrowths of the biblical text’s conceptual world. The
imagery and motifs they employ and message they
convey emanate from that
conceptual textual world.
Therefore, parables are a
most effective way of com-
municating complex theo-
logical concepts!® in a man-
ner that both the simple and
sophisticated can appreciate,
As the sages say, “Let not the
parable be lightly esteemed
in your eyes, since by means
of the parable a man can mas-
ter the words of Torah"7—
and perhaps the teachings of
Jesus, too,
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abbi Abba bar Yudan once told a parable in the
name of Rabbi Aha:!8

It is like a prinee who was emotionally disturbed.
Onece, he grabbed a pickax in order to mutilate his
father. His pedagogue said to him, “Don't trouble
yvourself! Give me the pickax and I will do the job!”
Catching a glimpse [of what the pedagogue did], the
king said to him, “I know what vour intention was,
You thought it better that the offense be blamed on
vou rather than on my son. I swear to you that you
will never depart from my palace. You will eat from
the abundance of my table, and collect twenty-four
stipends.”®

Rabbi Aha's parable is one of numerous examples
where the Midrash attempts to explain Aaron’s conduct
in the episode of the Golden Calf.2° In this case, by com-
paring Aaron’s actions to those of a noble pedagogue
who shields the king’s son from blame, the parable white-
washes Aaron, despite the fact that the biblical story
points to him as a leading candidate for culpability®!

The Noble Pedagogue
is indicative of most par-
ables, whether they he
synoptic or rabbinic. The
plot is off to a dashing
start by the end of the
first sentence: neurotic
prince heads toward king
with pickax in hand. The
characters are familiar
to the listener. He or she
can formulate some idea
of how a prince, peda-
gogue and king might
respond in such a erisis.
One character, however,
defies expectations. In-
stead of fleeing the scene
or defending the king,
the pedagogue rushes
toward the son and offers
to do the gruesome deed
for him—a surprising
revelation for the listen-
er. The twist in the fast-
moving plot has knock-
ed the audience off bal-
ance. But the tension is
resolved as rapidly as it
has been created, with
the disclosure of the ped-
agogue’s motive, Indeed,
the audience breathes a

12

Enjoying the Art of a Parableteller

sigh of relief, probably followed by some laughter.22 The
darshan (expositor) has succeeded brilliantly.

A rapid development of plot with a shocking or
humorous twist, or both, is a standard feature of the
parables of Jesus. For example, tension mounts in the
parable of the Talents2? as three servants who have
been entrusted with large sums of money await the
king’s imminent return. The audience is distressed to
learn, however, that after returning, the king punishes
harshly the well-intentioned servant who buried his
one talent for safekeeping.

Particularly noteworthy is the parable of the Prodi-
gal Son,? where, after callously rejecting his father, a
Jewish lad finds himselflonging to eat the food of pigs.25
In the end, he returns to his father, who unabashedly
hikes up his robe, sprints and embraces the son who
has shamed him. But there is more. The parable is about
a man with two sons. What about the other son, the
“good” son who remained at home? The audience learns
that he, too, has failed to accept the bountiful, uncondi-
tional love of his father,
That relationship is also
in need of restoration,
a zobering thought when
one realizes that this
son's conduct is meant
to address shortcomings
prevalent among the
community of faith.

When reading or
hearing a parable of
Jesus, one should be
ready to gasp or chuck-
le. Jesus had tremen-
dous creative genius. He
recognized that humor,
especially irony, is a
powerful teaching tool 26
Moreover, Jesus knew
human nature—people
love to hear a good sto-
1v. Thus, it is no wonder
that Jesus capitalized
on the parable to cap-
ture the imagination of
his audiences and com-
municate indispensable
truths with far-reach-
ing ethical and moral
implications regarding
man’s relationship to
his fellow and his Cre-
ator.27




n a famous parable, which is repeated several

places in the Midrash?® and Talmud,?® the sages
tackle the problem of man's dual nature. Which is
more responsible for an individual's conduct, the body
or the soul? How will God factor in this dual nature
when he judges an individual at the resurrection of
the dead? Indeed, throughout history philosophers
have written treatises speculating on various aspects
of the coexistence of the body and soul. But not the
rabbis; they told parables.

Rabbi Ishmael taught: “It resembles a king who
had an orchard of choice early figs. He posted in it two
watchmen, one of whom was lame, and the other
blind. He charged them, ‘Guard ecarefully the esarly
figs!" Then he left them and went his way. ‘I see choice
early figs,” said the lame man, ‘Let’s eat them!" said
the hlind man. ‘Am I able to walk? the lame man
responded. *Am | able to see? the blind man replied.
What did they do? The lame man sat on the shoulders
of the blind man, and they picked and ate the early
figs. Then each went to his post. After a number of
davs the king came and said to them, ‘Where are the
early figs? ‘Can I see? answered the blind man. *Can
I walk? answered the lame man. What did the
shrewd king do? He set the lame man on the shoul-
ders of the blind man and judged them as one.™!

Though certainly not exhausting the subject, the
parable of the Two Watchmen is a fresh and entertain-
ing approach to an elusive interrelationship. Here, a
sage has marshaled his parabalic skills and succeeded
in reducing an abstract concept to concrete images. R.
Ishmael employved what is familiar and mundane to
clarify what is unfamiliar and complex.

The characters are known to the audience from dai-
ly life. Kings were a standard feature in the aneient
world. Watchmen, too, were commonly employved during
the harvest seazon. No doubt some in the audience boost-
ed their income with such seasonal employment. The
plot of the parable also reflects reality. Landlords appoint-
ed watchmen over their cultivated land and departed to
tend other business 32 o

Using characters and plots T e/
drawn from the realities of 57
daily life, the sages made it easy
for the audience to identify
with the content of a parable,
which aided their comprehen-
sion of 1ts message. The simple
and tangible served as a spring-
board for gaining a glimpse of
the profound. Education was
not a prereqguisite. Even the
simple could listen to the para-

Grasping the Profound

ble of the Two Watchmen, laugh and comprehend that,
as George Foot Moore explained, “Sin, however it
may be analyzed, is the sin of the man, not of either half
of hiz nature."33

Jesus also told parables with characters and plots
drawn from realities of life.® Using a set of twin para-
bles,3 he compared the Kingdom of Heaven to a mus-
tard seed and leaven in order to illustrate the dyvnam-
ic expansion of the redemptive movement he was lead-
ing. In another, he spoke about four types of soil into
which seed fell to teach about four types of disciples. 8
And elsewhere he told a parable about a slave, who hav-
ing had an enormous debt canceled by a king impris-
oned a fellow slave who owed him a fraction of that
amount, to bring into sharp focus the implications of
one'’s unwillingness to forgive his fellow.®7

These images, characters and motifs were meant to
enhance comprehension. Everyone listening had seen the
way a little leaven caused dough to rise, or the persis-
tent growth of a small mustard seed. Many in the audi-
ence had sown fields themselves and knew all too well
that only rich, fertile soil produced high crop yields,
Indeed, most of Jesus’ listeners had at one time or anoth-
er loaned money or incurred a debt, or both. Thus, hav-
ing actually lived out certain aspects of the Unforgiving
Slave’s plot, they could react from personal experience
to the tension generated by the man’s odious conduct.
Moreover, the original language of the parable, Hebrew,33
greatly facilitated bridging the gap between the abs-
tract and the tangible. Beneath the Greek odeiiétns
{opheiletes, debtor) of Matthew 18:24 is likely the Hebrew
27 (ha-¥av). The Hebrew ha-¥AV can mean both “indebt-
ed” and “guilty of transgression."#

From the copious evidence available from compara-
tive study of rabbinic parables, and the internal evi-
dence of the synoptic parables themselves, 4" one ar-
rives at the inescapable conclusion that Jesus spoke in
parables not to conceal but to clarify. Jesus was an
indefatigable teacher4! He taught hiz audiences much
about God's love, grace, forgiveness and justice, about

human nature, and about
the redemptive movement
he was leading, which he cal-
led the Kingdom of Heaven.
To communicate these pro-
found concepts, he relied upon
parables with their simple
characters, familiar motifs
and realistic plots. They work-
ed. Instead of walking away
bored or confused, Jesus' lis-
teners departed smiling and
enlightened,
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1. Rabbi Levi flourished late in the third cen-
tury A D. He was appointed by Rabbi Yohanan as a
salaried darshan (expositor) at the bet midrash in
Tiberias, A master of aggadah, he excelled in telling
parables. See the entry “Levi” in Encyelopaedia
Judaica (Jerusalem: Keter Publishing House,
1971), 11:75.

2, Pesikta de-Rav Kahana 3:1 (ed. Mandelbaum,
p. 35}, See Brad H. Young, Jesus and His Jewish
Parables: Rediscovering the Roots of Jesus’ Teach-
ing (Mahwah, NJ: Paulist Press, 1989), pp, 84-88,
See especially Young's comment on p. 88: All in
all the parable of ‘The Spoiled Son' emphasizes the
intimacy between the people of Israel and their
Father in heaven by picturing this relationship in
terms of the eloseness of family ties. Thus this para-
ble is much more than an illustration of a biblical
text and may very well exemplify early rabbinic
preaching which by no means should be charac-
terized as dry, legalistic or pedantic.”

3. From the New American Standard Bible
(NASB).

4, From the NASE.

5. Deut, 1:31, from the NASRE.

6. Hosea 11:1, 3, from the NASB. Cf. Jer. 3:19
and 31:9.

7. Lk. 15:11-32,

8. Leviticus Rabbah 15:4 (ed. Margulies, p. 330).

9. Cf. Song of Songs Rabbah 5:2, §2 (Midrash
Rabbah, Soncino ed. 9:232 ); “R. Jassa said: ‘The
Holy One, blessed be He, said to [srael; “My sons,
present to me an opening of repentance no bigger
than the eve of a needle, and I will widen it into open-
ings through which wagons and carriages can pass.”

10. E.g.. Mt. 18:23-35 and 22:1-14. See David
Bivin, “King Parables,” Jerusalem Perspective 45
iJul./Aug. 1994), 14-15.

11. See the entry “Parable™ in Encyclopaedia
Judaica, 13:74=-75.

12, Exod. 15:18, from the NASB, See Brad H.
Young, The Jewish Buckground to the Lord’s Prayer
{Dayton, OH: Center for Judaic-Christian Studies,
1884), pp. 10-17.

13. See Leviticus Rabbah 2:4 (ed. Margulies, p.
42). See also Louis Ginzberg's helpful diseussion
of the kingdom of heaven in “The Religion of the
Jews at the Time of Jesus,” Hebrew Union College
Annual 1(1924), 311-314.

14. Isa. 43:15-16, from the NASB. See also [sa,
33:22, Jer. 10:10, Mie. 2:13, Zeph. 3:15 and Mal.
1:14.

15. Ps. 29:10, from the NASE.

16. See Brad H. Young's Jesus the Jewish The-
ologian (Peabody, MA: Hendrickson Publishers,
1995} for an excellent treatment of how Jesus com-
municated and taught his theology. Much of it was
in parables.

17. Song of Songs Rabbah 1:1, $8-9 (Midrash
Rabbah, Soncino ed. 9:101.

18. The technical expression “in the name of”
simply means that R, Abba bar Yudan heard the
parable directly from R. Aha, or from someone else

who credited R. Aha with the parable, The sages
were careful to preserve the names of earlier sages
who were responsible for transmitting a tradition.
R. Abba bar Yudan and R. Aha both lived in the
land of 1zrael in the first half of the fourth century
AD.

18. Leviticus Rabbah 10:3 (ed. Margulies, pp.
201-202),

20. See Exod. 32.

21. Cf. Deut, 9:20,

22, In addition to having a shocking twist in
plat, the parable makes use of humor, The peda-
gogue's offer to assist the son is humorous, More-
over, when one rethinks the parable knowing that
the king representz God, the pedagogue, Aaron,
and the emotionally disturbed son, Israel, one can-
not help but chuckle at the comparisons.

23. Mt. 25:14-30. Brad Young suggests that this
parable was probably told by Jesus to illustrate
the importance of serving God out of love rather
than fear. Fear paralyzes and prevents an indi-
vidual from being an effective participant in God's
redemplive movement (private communication).
Cf. 1 John 4:18.

24, Lk. 15:11-32. See Young, Jesus and His Jew-
ish Parables, pp. 239-241.

25. The obvious irony is that pigs are the pre-
mier example of non-kosher animals,

26. This is an important point that Elton True-
blood makes throughout his book, The Humor of
Christ (New York: Harper & Row, 1964). For Jesus’
use of irony, see especially pp. 53-67.

27. Young, Jesus and His Jewish Parables,
p. 320,

28. The earliest midrashim where this parable
is mentioned are Mechilta de-Rahbi Ishmael,
Beshallah 2; to Exod. 15:1 [ed. Horovitz-Rahin, p.
125) and Mechilta de-Rabbi Shim'on bar Yochai to
Exod. 15:1 (ed. Epstein-Melamed, pp. 76-77).

29, Babylonian Talmud, Sanhedrin 912=b,

30. R. Izshmael ben Elisha was one of the most
outstanding rabbinie figures of the tannaie period.
A child when the Romans sacked Jerusalem and
destroyed the Temple (70 A.D.), he was taken cap-
tive to Rome but returned to the land of Israel after
being ransomed by R. Yehoshua. Though not like-
Iy, B. Ishmael may have lived to see the Bar Koch-
va Revolt (132-135 A.D.). His closest colleague was
the great R. Akiva, with whom he disputed on mat-
ters of halachah, aggadah and methods of exegesis.
See the entry “Ishmael ben Elisha” in Encyvelopae-
din Judaica, :83-86,

31. Leviticus Rabbah 4:5 (ed. Margulies, p.
8888}, The motif of a blind man and a lame man
collaborating has it origins in the literature of
ancient India. The rabbinic form of the parable has
been shaped by Hellenistic-Jewish influences. See
Luitpold Wallach, “The Parable of the Blind and
the Lame,” Jowrnal of Biblical Literature 62 (1943),
333-339. See also Young's discussion of this para-
ble in Jesus and His Jewish Parables, pp, 64-68,

32. The parable’s plot is believable, except of



course for the hiring of two guards with physical
limitations. This was probably intended to be
humorous. Interestingly, the version of the parable
that appears in Tanhuma, Va-Yikra 6 (ed. Wilna, p.
1832) and Tanhuma, Va-Yikra 12 (ed. Buber, p. 4b),
gives the reason for the king's decision to employ a
blind guard and a lame guard: “If I post there a
watchman who can see and walk, he will eat the
early fruit himself.” Cf. Wallach's comments about
this sentence and the Tanhuma version of the para-
ble, ibid., 337-338.

33. George Foot Moore, Judaizm in the First
Centuries of the Christian Era (New York: Schock-
en Books, 1971), 1:486—187.

34. See Young's remarks concerning the realia
that may underlie the plots of the Prodigal Son
and Good Samaritan parables (Jesus and His Jew-
tsh Parables, pp. 239-241).

35. Mt. 13:31-33; Lk. 13:158-20. Cf. Robert L.
Lindsey, “Jesus’ Twin Parables,” Jerusalem Per-
spective 41 (Nov,/Dec. 1993), 3-8, 12.

36, Mt, 13:3-9; Mk. 4:3-9; Lk. 8:4-8. Compare
the explanations of the parable of the Sower: Mt,
13:18-23; Mk. 4:13-20; Lk. 8:11-15. Matthew and
Mark use the words “sower” and “sown” through-
out their explanations whereas Luke focuses atten-
tion on the soil into which the seed fell. In other
words, the emphasis is on the soil, which repre-
sents one of four types of disciples. (See Young's
insightful treatment of the Sower in his forthcom-
ing The Parables of Jesus in Light of Jewish Tra-
dition and Christian Interpretation.) Cf. Leviticus
Rabbah 2:1 (ed. Margulies, p. 35): “It is the way of
the world that one thousand individuals begin
studyving Bible, and a hundred of them finish. A
hundred individuals begin studying Mishnah, and

ten of them finish. Ten individuals begin studying
Talmud, and one of them finishes.” Cf. Mishnah,
Avot 5:12, 15: “There are four qualities in disci-
ples: he who quickly understands and quickly for-
gets.. he who understands with difficulty and for-
gets with difficulty..he who understands gquickly
and forgets with difficulty..he who understands
with difficulty and forgets quickly.... There are four
qualities among those that sit before the wise: they
are like a sponge, a funnel, a strainer, or a sieve”
{Joseph Hertz, Sayings of the Fathers with a new
English Translation and a Commentary [New York:
Behrman House, 1945], pp. 95, 97,

37. Mt. 18:23-35,

38. See Young's discussion on the original lan-
guage of parables {Jesus and His Jewish Parables,
pp. 4042,

39. Cf. the translation of this verse in Franz
Delitzsch's Hebrew translation of the New Testa-
ment. See Mareus Jastrow, A Dictionary of the Tar
gumim, the Talmud Babli and Yerushalmi, and the
Midrashie Literature (repr. New York: Pardes Pub-
lishing House, 1950}, p. 428,

40. Cf. Robert L. Lindsev's response (pp. 148-150
in “A Panel of Commentary on Petuchowski’s Diz-
cussion of the Parable,” Christian News from Israel
23 [1973], 144=151) to Jacob Petuchowski's excel-
lent article, “The Thecological Significance of the
Parable in Rabbinic Literature and the New Tes-
tament,” Christian News from Israel 23 (1972),
T6-56.

41. Even on the cross, Jesus taught a final mes-
sage of hope by quoting from Psalm 22, See Hayim
Goren Perelmuter, Siblings: Rabbinic Judaizsm and
Early Christianity at Their Beginnings (Mahwah,
NJ: Paulist Press, 1989), pp. 14-15.
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the (Thorny

Bushes

Article and photographs by Gloria E.M. Suess

Bushes, thistles, briars and brambles are a
thorny subject for English translators and
expositors of the Hebrew Bible, It seems
that the Greek writers of the Gospels did

not have a soft time with them either.
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Flawer and seed pod of
the Maltese Cross.

Fruit of the Caper.

Righit:
Caper in bloom.

Page 16 top:
Fruit of the fig tree.

Page 16 bottom:
Syrian Acanthus.

Page 17:
Fruit of the grape vine,

n recording Jesus’ warnings about “false

prophets” (probably fake disciples), Matthew
contrasts akanthai (thorn bushes) with staphy-
lai (grapes), and tribolof (thistles) with syka
{figs); whereas Luke contrasts akanthai (thorn
bushes) with syka (figs), and batos (a bramble
bush) with staphyle (a bunch of grapes):

You will know them by their fruits. Do

men gather grapes from thorn bushes or

figs from thistles? (Mt. 7:16, NK.J)

For every tree is known by its own fruit.

For men do not gather figs from thorn bush-

es, nor do they gather grapes from a bram-

ble bush. (Lk. 6:44, NK.J)

Either the translators were unable to agree
on spiny plant identification or Jesus may have
referrved to different plants on different occa-
sions when using the same teaching illustration.
He used a similar saying when confronted by
accusers in Matthew 12:24-37; see verse 33.

Mo doubt Jesus used such illustrations many
times, In the Hebrew Seriptures, plants and
their fruit are referred to as illustrations too
often to be listed. Joel 2:22 is one of many pas-
sages that include both figs and grapes: “...and
the tree bears its fruit: the fig tree and the vine
yvield their strength™ (NEJ). Similar proverbs
are found in rabbinie literature and the Apoc-
rypha. For examples: “The fruit of the righteous
man is his good conduct”™ (Genesis Rabbah 16:3);
and “The fruit of a tree declares the husbandry
thereaf, so is the utterance of the thought of a

-

man’s heart” (Ben Sira 27:6).

As to the identification of the exact fruit
referred to by Jesus, there is little doubt that
staphylai are grapes (2202, ‘e-na-VIM) and syka
are figs (CVI8F, tee-NIM). But the other species
are a thorny problem. The Hebrew Scriptures
have as many as twenty Hebrew words to indi-
cate spiny plants, and these are inconsistently
translated into English by general terms such
as thistle, thorn, briars, brambles and nettles,
The sages of the Mishnah were not able to agree
on specific identifieation either, and challenged
each other’s renditions,

The Greek words akantha (singular of akan-
thai) and fribolos (singular of triboloi ) have been
used in modern botanic terms. The Acanthus
family member prevalent in Israel is Acanthus
syriccus, Syrian Aeanthus. Its Hebrew name
is "2 182 (ko TSITS su-R1), This two-foot spike
of atiff purple braets with small white flowers
rises from a rozette of spiny leaves. Thesze leaves
were the models for decorative stonework in
Bible times. The fruit is a small, hard seed, not
considered a food source. Tribulus tervestris grows
throughout Mediterranean lands and is known
in Israel as "5t 207 (KO-tev ma-TSUT). This long-
stemmed plant ereeps as a weed in fallow fields.
Its common name, Maltese Cross, comes from
the five-starred, wickedly spiny seeds.

Neither plant seems suitable for comparison
to figs and grapes. First, they do not bear edible
fruit and therefore would not be known by their
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fruit. The point of the teaching is identifica-
tion by the fruit of the plant, not impossibility
of it to bear either figs or grapes. Second, in
Mishnaic opinion, the Syrian Acanthus and the
Maltese Cross fall in the category of “vegeta-
bles"—plants whose leaves begin from the under-
ground root. In Mishnaic usage, a plant that
puts out its leaves from woody, above-ground
stock iz a “tree” (12, ‘etz). In the Hebrew Scrip-
tures even shrubs such as hyssop, as well as
mighty cedars, were considered trees (see 1 Kings
4:33). Az both the fig tree and the grape vine are
in the category of eis, probably Jesus was com-
paring them to plants also in that category.

For the same two reasons, “thistles” seems
out of place in the translation of Matthew 7:16.
The subject of thistles in the Gospels will be con-
sidered in a future issue.

Among the more than seventy known species
of thorny plants growing in lsrael, candidates
in this article have been selected by the follow-
ing criteria: 1) has a woody stock; 2) bears edi-
ble but unfavorable fruit; and 3) was as well
known as the grape and fig.

Caper, Capparis spinesa, "/57 573 (lsa-LAF
ko-tza-NT), is a low, somewhat straggling bush
that grows in rocky places throughout lsrael
and seems to like stone wall crevices in partic-

the voung buds are pickled and eaten as a rel-
ish. In Second Temple times the fruit of the
cultivated caper was tithed as agricultural pro-
duce (Mishnah, Ma'asrot 4:6).

Common Hawthorn, Crataegus aronia,
1897 TN (fwz-RAR ko-tsa-NI), is an attractive,
small tree of the rose family and enjovs hilly,
wooded areas such as Galilee, Golan and the
Judean hills. The thorny branches brighten
with fragrant white flowers during April and
May. These mature as round, red-orange fruits
about one-halfinch in diameter, resembling very
small crab apples. The fruit is edible and has
a pleasant acidic taste. This hawthorn was a
common wild tree in ancient lsrael, and its fruit
was considered marketable, edible produce in
the Talmudic period (Mishnah, Demai 1:1).

Holy Raspberry, Rubus sanctus, 0777 S22
(PE-tel ka-DOSH), is a wild raspberry that prows
in thickets near water. Its tall branches bear
needle-sharp thorns that, like the caper’s, hook
inward. The blossoms, grouped at the end of the
branches, resemble tiny pink wild roses. The
fruit, which matures in mid-summer to red-
black berries, is sweet and juicy but small and
seedy. There is a teaching about the wild rasp-
berry bramble in Exodus Rabbah 2:5: “As this
sneh that produces thorns and produces ros-

Fruit of the Common
Hawthorn.

GLOSA, M, SLESS

ular. Its long woody branches are studded with  es...so are the people of Israel, who include both  Common Hawthorn.
small thorns that hook inward, so that one may  righteous and wicked.” Snef (7.2, bush, bram-
easily insert a hand to pluck the fruit but with  ble) is the Hebrew word used for the burning
difficulty withdraw it. The caper puts forth large, bush in Exodus 3:2—4, and in Jewish tradition
showy white flowers with many long dark pink  the Haly Raspberry was thought to be this bush.
stamens, Both the green pendulous fruit and  In Luke 20:37 the burning bush is translated by
Blogsoms of the

Cormaon Hawthorn,
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Righi:
Holy Raspherry.,

Below:
Raspberry blossoms.

the Greek word batos—an interesting connec-
tion with the “bramble bush” of Luke 6:44 and
the snel of the Jewish sages.

rist Thorn, Zizyphus spina-christi,

grows to be a large, spreading tree with thor-
ny branches. The Latin name comes from
the tradition that its branches formed the
crown of thorns placed on the head of Jesus
before his crucifixion. However, it is not nor-
mally found in the

Judean hills, prefer-

ring a semi-tropical

climate such as in

the coastal plains

and the Jezreel and

Arava valleys. This

commaon (i.e., wild)

plum is thought to

be the 728 (Pa-TAD)

of the Hebrew Serip-

tures, which is trans-

lated “bramble” (NALT)

and included with the

fig and grape in the

ble of the king of

5 in Judges

9:8-15. The fruit,

called "2 (ri-MIN),




looks like tiny apples and is eaten usually is poisonous or rotten, as implied in Matthew
when green and sour. Upon ripening, it turns  7:17-18 where Jesus goes on to compare gual-
vellow-orange and becomes starchy. In Tal- ity of fruit with the quality of the tree itself, and
mudic times ri-MIN was listed as marketable, thus the works of a man with the condition of
edible produce (Mishnah, Demai 1:1). his heart (Lk. 6:45). [ 1P|

All of the above
“trees” bear fruit of
a sort, but they can-
not compete with the
deliciously sweet and
juicy fruit of the fig
and grape. However,
the point being made
in Matthew 7:16 and
Luke 6:44 is not nec-
essarily a matter of
the quality, but of
identification. To find
an apple tree, look for
apples on it; to find
an honest person,
look for honesty in his
or her life, None of
the fruit of these trees

Left:
Christ Thorn tree.

Below:
Fruit of the Christ Thorn.

-
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The appeal of the
Jerusalem School of
Synoptic Research lies
in the potential of its
research methodolo-
gies to make the
words and claims of

Jesus clearer,

1 Am a
Member
of the
Jerusalem

School

by Halvor Ronning



Methodology of Synoptic
Relationships

I am a member of the Jerusalem School
beeause of its approach to the synoptic prob-
lem. What first caught my attention was that
Dvr. Robert Lindsey, the original inspiration of
the Jerusalem School, had no specific interest
in theories about the Synoptic Gospels; he
arrived at his theory totally as a by-product of
another concern. He had no personal interest
either to defend or to challenge the reigning
theory of Markan priority. He was simply a
Baptist pastor with a pastor’s heart toward his
congregation. He had been taught Markan pri-
ority in seminary and he accepted Markan pri-
ority. But his mind was changed because of his
work in New Testament translation.

What decades later became known as the
“Jerusalem School” began with the translation
work of Lindsey in the 1950s. As pastor of a
congregation in Jerusalem, he hoped to pro-
vide a more helpful translation of the New Tes-
tament than the 100-year-old Delitzsch trans-
lation used at that time by most of the Hebrew-
speaking Christians in the State of Israel,

Believing in the priority of Mark, he began
by translating the Gospel of Mark into Hebrew.
However, the irregularities of the Greek lan-
guage in the Gospel of Mark puzzled him; some-
times Mark's wording was smooth Keine Greek
and sometimes it was Hebraic Greek. He then
compared the Markan version of any given
Gospel story to the same event in Luke and
Matthew. These comparisons revealed an amaz-
ing consistency of Hebrew idiom in the Lukan
parallels, but not in the Matthean parallels;
the latter closely resembled Mark. These ear-
ly observations eventually led him to the the-
ory of the existence of an early Hebrew biog-
raphy of Jesus and the priority of Luke,

Lindsey noted that Hebraic idiom is most
consistently preserved in the Gospels of Luke
and Matthew. However, Matthew loses his usu-
al consistency of Hebrew idiom and becomes
erratie in this respect in parallels to Mark;
Matthew's consistency or lack of it are in direct
relationship to the absence or presence of
Markan parallels. This does not happen to the
consistency of Hebrew idiom in Luke; Luke is
uninfluenced by Markan parallels.

The basic insight that guides the research of
the Jerusalem School is the assumption that
there existed a Hebrew Life of Jesus before our
present Gospels. It is this insight that has led
to our “working hypothesis"—that the order in
which the Synoptic Gospels were written is
Luke, Mark, Matthew.
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In 1962, when I first arrived in Jerusalem,
this was for me nothing but an interesting the-
ory. Over the years I have had innumerahle
opportunities to see how helpful this theory is.
I have come to trust its reliability from my own
observations.

Methodology with Texts

[ am a member of the Jerusalem School
because I believe in the importance of proper
methodology when studyving ancient texts;

1. No text will be fully understandable
unless one knows the original language in
which it was composed. This is why the work of
the Jerusalem School is built on research con-
ducted with a knowledge of the local Hebrew
and Aramaic languages of that time—as well as
Greek, the international lingua franca.

2. No text will be
fully understandahble
unless one knows the
historical context of
the writing in terms
of the thought world
of the writer and his
audience. This is why
the Jerusalem Schoaol
aims to know the Jew-
ish world in which
Jesus and his follow-
ers lived, so as to deter-
mine where the New
Testament message is
agreeing, disagreeing
or innovating in rela-
tionship to that world.
The ideal New Testa-
ment scholar must be
a scholar of Jesus' Bi-
ble, the Old Testament,
and a scholar of Jesus'
day, the late Second
Temple period.

3. No text will be
fully understandable
unless one knows the
norms of writing of
the period in which
the text was written.
Therefore, the Jerusa-
lem School aims to see the writing styles of the
various Gospel writers in relationship to other
writing styles of the time. This protects against
modern psychologizing in an attempt to explain
intersynoptic dependencies. Instead of creative
guesswork, the researcher must search for con-
crete historical precedents for how Jewish writ-

Halvor Ronning (B.A.,
St Olaf Lutheran
College; B.I., Lutheran
Theological Seminary;
M.A., Yale University) iz
completing his Ph.D. at
the Hebrew University
under the direction of
Prof. David Flusser. A
founding member and
past director of the
derusalem Sehool,
Ronning has lived in
Tsrael for twenty-nine

years.
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Professor David Flusser
(left) and Professor
Shmuel Safrai.

ers of that time copied, expanded or abbreviated
texts in their retelling of both the traditions
they received and the events they experienced.

In summary, a consistent philological
methodology is required, one that is consistent
with Jesus' time in terms of language, thought
patterns and literary styles.

".h'i,!lx‘--:_i:*ii:-;:,'x of Cooperation

[ alzo enjoy being a member of the Jerusa-
lem School because of the expertise and love
for careful scholarship contributed by our
Jewish colleagues. Many Jewish scholars are

greatly interested in the realia of Jewish life
in the Second Temple period (sixth century
B.C.~first century A.D.). They are particularly
interested in the late Second Temple period
when Jesus lived because that is also the peri-
od of the origins of orthodox rabbinic Judaism.
Some of them are ready to study all the his-
torical records of that time, including the New
Testament.

% - 1
Our Colleagues

David Flusser was born in Vienna in 1917
and immigrated to Israel as a voung scholar. He
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had been a professor of classical Greek philol-
ogy at the University of Vienna and he wanted
to study everything ever written in ancient
Greek by Jewish authors, This meant that his
interest included the Greek New Testament.
Since 1962 he has been professor of Early
Christianity and Judaism of the Second Tem-
ple Period at the Hebrew University in
Jerusalem, The Encvelopaedia Judaiea (vol.
16, p. 1325) states:

Flusser’s researches have been devoted to
Christianity, with a special interest in the
New Testament; to Judaism of the Second
Temple Period, and in particular to the Dead
Sea Secrolls.... Of great prominence have
been his researches into the Dead Sea
Serolls and the sect which produced them,
especially as the Serolls relate to the New
Testament. His article, “The Dead Sea Sect
and Pre-Pauline Christianity™ (Scripia
Hierosolymitana, 1958), is central to any
consideration of these problems. He has
published numerous articles [over 1000! -
Ed.] in Hebrew, German, and other lan-
ruages, distinguished by a great sensitivi-
ty to currents and types of religious thought
as well as by their philological analyses.

Flusser is a member of the Israel Academy
of Sciences and Humanities. He was awarded
the Israel Prize in 1980 by the State of Israel.
His publications include Jesus (German edi-
tion, 1968; English edition, 1970) and Judaism
and the Origing of Christianity (1988

Shmuel Safrai, one of the senior members
of the Jerusalem School, is professor of Jew-
ish History of the Mishnaie and Talmudic Peri-
od at the Hebrew University. He wants to
understand the historical context of Jewish life
in the time period when rabbinic literature was
being composed. This means that he studies
all the evidence of that period, including the
New Testament. Safrai was born in Warsaw in
1919, and at the age of three immigrated to
Palestine with his family. He was ordained as
a rabbi at the age of twenty at the prestigious
Mercaz Harav Yeshivah in Jerusalem, and lat-
er received his MLA, and Ph.D. from the Hebrew
University in the fields of Jewish History, Tal-
mud and Bible, He has written twelve books
and over eighty articles, and has received many
literary prizes for his research, including the
1986 Jerusalem Prize. His publications include
Pilgrimage in the Period of the Second Temple
(1965, in Hebrew), Rabbi Akiba ben Yosef: His
Life and Teachings (1970, in Hebrew), The Jew-
ish People in the First Century, co-editor (2
vols,, 1976), and The Literature of the Sages,
Part I, editor (1987).

Chana Safrai, an orthodox Jewish sabra,
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is interested in the
status of women in
the Second Temple
period, so she studies
the Jewish historical
sources, including the
New Testament. How-
ever, as a gifted teach-
er in both Jewish and
Christian circles her
interest goes deeper
—into those creative,
formative davs of
rabbinie Judaism.
Past director of the
Jerusalem School,
Safrai 1s currently the
Docent of Talmudica
at the Catholic The-
ologieal University in
Utrecht, Holland.
She is also a member
of that University's
Jewish-Christian
Relations Research
Center. She received
her B.A. and M.A. from the Hebrew Universi-
ty in Jewish and Hellenistic History and the
History of Jewish Thought, and her Ph.D. from
the Catholic Theological University. She has
written The Midrash of Philo, co-author with
Samuel Belkin (1989). Her doctoral disserta-
tion, “Women and Temple,” will soon be pub-
lished in book form by Walter de Gruyter under
the same title.

Jewish Reasons for Interest

in the Gospels

New Testament events bear witness to the
spiritual struggles of the Jewish people in the
Second Temple period, especially during the
davs of terrible oppression by the pagan
Romans. This period is as significant for the
formation of rabbinic Judaism as it is for the
formation of the messianic Judaism that devel-
oped into Christianity. In the Jerusalem School
both Christians and Jews are looking back
together to the period of their origins.

Jewish participation is particularly prof-
itable in the scholarly pursuit of the realia of
the situation. The concrete particulars of life
at that time are reflected in the whole variety
of Jewish literature. Just as some of us Chris-
tians are waking up to the wealth of valuable
information available in non-biblical Jewish
documents from Jesus' day, so likewise some

Professor Chana Safrai.
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Professor Brad H. Young.
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Jewish scholars utilize the valuable information
contained in the New Testament.

How did people live out their daily life? What
were their religious practices? How did they
talk and write about these practices? What lan-
guages did they speak and write? What idioms
and turns of phrase did they use, and what did
they mean hy them?

What did Jesus mean when he spoke to his
Jewish people then? “What did Jesus say in
Hebrew?” that is, what was the Jewish thought
world in which Jesus and his audience were
living? What realities of Jewish community
life are reflected in the New Testament? What
were the student-teacher relationships?
What were Jews thinking about, debating over,
aspiring for? What were the issues in that
world of Roman oppression and Jewish long-
ing for deliverance through a messiah? What
were people suffering and hoping? These are
the gquestions we ask in order to understand

the New Testament better.
Conclusion

The work of the Jerusalem School is large-
ly a linguistic and philological task—as is evi-
dent from the above questions. We are devoted
to getting a clearer understanding of the words
of Jesus.

We do not agree with each other about how
to interpret the theological signifieance of our
findings. Three of our members are orthodox
Jews, and the rest of us are personal believers
in Jesus. But all of us are agreed on the impor-
tance of reliable research methodology aimed at
obtaining trustworthy historical evidence for
the meaning of Jesus' words.

Postscript

There is a fourth reason that I am a mem-

Jesus
the Jewish
Theologian

ew Testament professor and Jerusalem School mem-

ber Dr. Brad H. Young is eveing the future. His Jesus
the Jewish Theologion is rolling off the presses of Hendrick-
son Publishers in Peabody, Massachusetts.

As the title suggests, Young's new book fixes Jesus firmly
within the context of first-century Judaism. Pursuing the
evidence wherever it may lead, Young makes no apologies



ber of the Jerusalem School. It relates to
methodology in theology. [ am a member
of the Jerusalem School because we Christians
need to recover balance in our New Testament
theology. We have studied the Greek world. We
need to study the Jewish world,

Since the oldest copies of the New Testa-
ment are in Greek, theological scholarship has
studied the Greek world and its pagan philoso-
phies and values. This has been important in
the effort to understand the target audience of
the Gospel. However, now is the time to create
a balance that has been lacking in our century.
Alongside the concentration on the study of the
Greek-speaking audience, we need a new con-
centration on the study of the sources, The ori-
gin of the sources is not in the pagan world,
but in the Jewish world of the people of the
Bible.

It has been amazing to us, trained as we
were in Greek wayvs, to discover the Jewish

world of Jesus. It is disturbing to realize that
we could have drifted so far away from this
world. Understanding the Jewish background
to the life and words of Jesus helps us focus on
what is genuinely new and revolutionary about
Jesus, to focus on what is significantly erucial
to his identity,

To us Christians, both the divine and human
sides of Jesus have become clearer. Using Jew-
ish terminology, Jesus shocked his audience:
“He who does my words,” “Take my yoke,” “The
Son of Man has authority on earth to forgive
gins,” ete, Such statements manifest the bank-
ruptey of “humanistic Christianity,” which pre-
tends that Jesus never claimed to be divine.

Focusing on Jesus’ Jewish heritage is what
restores balance to New Testament theology.
The clearer our perception of the biblical and
early rabbinic Jewish heritage of Jesus, the
brighter our theological clarity about his iden-
tity becomes. [ 1P|

for Jesus’ Jewishness and boldly deals with
its implications for understanding Jesus'
teachings.* Three hundred and twenty
pages in length, the book has two forewords,
one by Professor Marvin Wilson, the other by
Rabbi David Wolpe.

Even more significant is Young's forth-
coming The Parables of Jesus in Light of
Jewish Tradition and Christian Interpreta-
tion. Nearing the final stages of completion,
this manuscript is a major scholarly achieve-
ment that may set the standard for New
Testament parabolic research. Building upon
the pioneering work of his mentor, Professor
David Flusser, Young thoroughly examines
Jesus’ parables against the backdrop of Sec-
ond Temple-period Jewish literature, the
literature of the rabbis, and even Greco-
Roman parallels. The result is a fresh, high-
ly illuminating look at Jesus’ parables and
the message they carry.

In addition to writing books and articles,
Young is a full-time professor at Oral
Roberts University, where he has taught for
seven years. During this time, Young has
had a profound impact on the students and
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curriculum of the University’s seminary. In
faet, with the active support of the semi-
nary’s dean, Dr. Paul Chappell, Young is
laying the foundations for a doctoral pro-
gram in Early Christianity and Judaic Stud-
ies. This program holds untold potential for
bringing about a long and much needed cor-
rective in Christian preaching, teaching and
thinking regarding Christianity’s percep-
tion of the Jewish people and their faith.
Moreover, such a program would contribute
significantly to producing a new generation
of Christians scholars with the necessary
skills to pursue in-depth comparative stud-
ies involving the Synoptie Gospels and oth-
er ancient sources that stem from Judaism
of the late Second Temple period,

*See also Young's article, “Save the Adulteress!’
Ancient Jewizh Responsa in the Gospels?” New
Testament Studies 41 (1995),

For further information about Dr: Young's
waork, write fo: Dr. Brad H. Young, Gospel
Research Foundation, PO, Box 35234, Tul-
sa, OK 74153, U.S.A.
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Affiliates of the
Jerusalem School

The Jeruzalem School's U.S. affiliates
are; Bridges for Peace, PO, Box 33145,
Tulsa, OK 74153 (Tel. 918-663-1998; Fax
918-663-4845); Center for Judaie-
Christian Studies, P.O. Box 293040,
Dayton, OH 45429 (Tel. 513-434-4550;
Fax 613-439-0230); Centre for the
Study of Biblical Research, P.O. Box
20560, Redlands, CA 92373 (Tel. 909.793-
4665; Fax 909-793-1071% and HaKesher,
9938 5. T1st East Ave,, Tulsa, OK 74133
(Tel. 918-298-2515: Fax 918-298-8816).

The Jerusalem School’s UK. affiliate
iz: CFI Communications, 15 Tedding-
ton Business Park, Station Road, Ted-
dington, Middx., TW11 9BQ (Tel. 081-
8943-0363; Fax 081-843-3767).

M Bridges for Peace

Bridges for Peace, divected by Clarence
Wagmer, is an evangelical, Christian orga-
nization headgquartered in Jerusalem.
Bridges for Peace was established by the
late Dr. GG. Douglas Young to facilitate
Christian-Jewish understanding while
encouraging greater suppart for the land
and peoples of Israel. International in
scope, with representatives in many coun-
tries, the organization publishes the wide-
Iy cireulated bimonthly, [Nspateh from
derusalem.

Bridges for Peace runs the only food
bank in lsrael. The bank distributes over
one ton of food to Israel’s new immigrants
and needy each day, along with kitchen
supplies, blankets and school kits to
immigrant families. Over 10,000 immi-
grant families have already been helped.

B Center for Judaic-
Christian Studies

The Center for Judaie-Christian
Studies, directed by Dwight Pryor, is a
nonprofit organization that seeks to
cultivate among Christians an appreci-
ation of their Hebrew heritage. A
founding member of the Jerusalem
School, Dwight believes that to explore
and understand the Jewish roots of the
Christian faith is to expand and enrich

the Christian expe-
rience. Thia prem-
15 is at the heart
of the educational
endeavors of the
Center,

The Center has
produced a 13-part
television series,
The Quoest: The Jew-
ish Jesus: pub-
lished books, such
as the award-win-
ning Archaenlogy of
the Land of the Bibfe (Mazar, Doubleday),
and the bezst-selling Our Father Abraham:
dewish Roots of the Christian Faith (Wil-
gin, Eerdmans); sponsored scholarly
research in Israel; and conducted nation-
al conferences, seminars and lectures in
churches of all denominations.

B HaKesher

HaKesher (Hebrew for “the Connee-
tion”) is directed by Ken and Lenore Mul-
lican, Ken is a microbiclogy supervisor.
Lenore, the daughter of Dr. Robert Lind-
ey, is faculty member at Oral Roberts
University. She grew up in Israel and is
fluent in Hebrew.

HaKesher's prineipal objectives are
to foster awareness of the Jewish roots
of the Christian faith, promote teaching
of the Hebrew language and culture in
the local church as an aid to in-depth
Bible study, and zerve as a clearinghouse
of information for people and organiza-
tions interested in a Hebraic perspective.
HaKesher devates much of its efforts to
disseminating the writings. lectures and
sermons of Robert Lindsey. For example,
it is poasible to obtain from HaKesher
cassette tapes of sermons Robert Lind-
sey preached in Jerusalem in the late
1970= and early 1980s.

B Centre for the Study of
Biblical Research

The Centre for the Study of Biblical
Research (C.5.B.R.), directed by Dr.
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Ken and Lenore Mullican busy in the offices of HoKeshen

William Bean, was founded in 1984 to
augment the work of the Jerusalem
School. C.5.B.R. 5 initial forus was to gen-
erate funds to purchase computer equip-
ment for the School. (For the first years
of the School’s existence, C.5 B.R. was
the School’s enly source of financial sup-
port. ) C.8.B.R, now publishes Fluent Bib-
lical and Modern Hebrew, a home-study
Hebrew course, and acts as JERUSALEM
PERSPECTIVE's U1.5, subscription office,
C.5.B.R. organizes conferences and sem-
inars, and recently has established sev-
eral Synoptic Gespel Study Groups that
meet monthly in the southern California
area. Dr, Bean’s new book, New Trea-
sures: A Perspective of New Testament
Teachings Through Hebraic Eves, was
just published by Cornerstone Press,

B CFI Communications

CFI Communications, directed by
Derek White, s the UK. office of Chris-
tian Friends of Tarael. CFI's main objec-
tives are to express friendship and =oli-
darity with Israel and the Jewish people;
impart ta Christians an understanding
of their Jewish roots and of modern
larael; counter anti-Judaism embedded
in Christian preaching, teaching and
thinking; and stimulate Christians to
pray for Israel. CF1 directs much of its
efforts toward education, publishing a
bimonthly newsletter and monthly digest
of current events in and around [srael,
and producing videos and cassette tapes,
CF1 has also developed a wide range of
practical assistance projects in Israsl.
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Gospel Archaeology

n December 1969 we started to dig in Area

B of the Jewish Quarter excavations. The

late Professor Nahman Avigad directed the

excavations, and Ami Mazar, now Professor of

Archaeclogy at the Hebrew University, was

I“ 1969 I |tl rgE Stﬂﬂe Area Supervisor. When Ami was called up for
rezerve army duty, I replaced him.

. As the work advanced, we discovered that

COI’Ii'(III'IerS were the building in Area B was destroyed in a vio-

lent fire. We soon named this building the

' ' "Burnt House.” The fire had caused the build-

uneurthEd in 'I'he JGWISH ing's walls to collapse, trapping under them

everything that had been in the house. From

. ' the pottery vessels and coins found in the build-

Quarter excavations in ing (the latest of the coins were minted in the

fourth year of the Jewish revolt against Rome,

’ ' 69 C.E.), we concluded that the building, along

Jerusu Iem S OId c ItYI with the entire city of Jeruzalem, was destroyed

in the year 70 C.E.

We were surprised to find in the “Burnt

“Whull' were 'I'h ese House” many stone objects—stone tables (ree-

tangular tables, resting on a single leg, and

round tables, supported by three legs), stone

‘H’ESSE'S USEd for?” the containers, stoppers, trays, lids, sunl:]%zls. mor-

tars and pestles, and other objects that served

by Ronny Reich

' purposes we still cannot determine. All of these

arc hﬂEOngISfS ﬂSked- objects were found in pieces, smashed by the
falling walls. Everything was photographed

and recorded as found and then moved to the

The GUSPEI ﬂf Juhn laboratories of the Israel Museum in Jerusa-

lem. Several years were spent in the restoration
of these vessels—assembling, fitting and glu-

provided the answer, ing together the broken pieces.

Stone Water




Execavation of other private
houses in the “Upper City” of
Second Temple-period Jerusa-
lem, and buildings in the area
near the western and southern
walls of the Temple Mount, as
well as at sites such as Masada,
Herodium, Jericho, Gamla and
Jotapata in Galilee, have
demonstrated that stone ves-
sels were common in the Sec-
ond Temple period (especially
during the first century B.C.E.
and first century C.E.). Fur-
thermore, stone vessels were
more abundant in the land of
Israel in this period than in any
other period of its history.

The abundance of stone ves-
sels is probably due to Jewish
religious regulations relating to
ritual purity that were developed
in the Second Temple period. These
regulations pertain mainly to the
Temple and Temple Mount area and
the various activities that occurred
there such as sacrifices and priestly
offerings. The sages of this period
classified the materials from which
vessels and other household objects
were made on the basis of each mater-
ial's susceptibility to different sources of
impurity. We may divide these materials into

Jars ¢
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Above:

A special exhibil al the
Israel Museam featured
the beautiful mosaics
and exquisite stoneware
found in the Jewish
Quarter excavations.
Note the huge goblet-like
stone jars for household
waler sltorage.

Page 31:

The first of the giant
stone waler storage

Jars fo be discovered.
The pieces of this jar
were dug up in the 19308
in Jerusalem's Old City
by R. W. Hamilton, direc-
tor of the mandatory
Palestine Department

of Antiguities. Until the
“Burnt House®” excava-
tions in 1968, only one
other jar of this {vpe
had come to light.

32

three general categories:

1. Materials that are susceptible to impuri-
ty (for example, by being touched by a person
with an infectious skin disease). Objects made
of such materials have to be purified by immer-
sion in a mikveh (ritual immersion pool), Most
materials (wood, metal, textiles, leather and
others) belong to this category.

2. Materials that cannot be purified once
they are made impure. This category refers
mainly to pottery, as the sages had to take into
account the biblical regulation, “A clay pot that
the man touches must be broken” (Lev. 15:12).
The sages ruled that if a source of impurity
touches the inside of a vessel made of pottery,
it cannot be purified, and therefore must be
broken or perforated so that it can never again
be used as a container. At a later stage, glass
was also added to this category. The vessels
mentioned in Jesus’ statement in Luke 11:39 (=
Mt. 23:25), “You Pharisees cleanse the outside
of the cup and of the dish, but inside vou are full
of extortion and wickedness,” are no doubt pot-

KERARL ANTIGUIMES ALTHORITY

tery vessels and belong to this category.

3. Materials that by definition cannot be
defiled by any sort of impurity. Among these
materials is stone. A stone ohject or vessel is
always exempt from this problem (cf. Mishnah,
Oholot 5:5).

The immunity of stone to defilement is sure-
ly the reason for the abundanece of stone vessels
in this period. It was preferable to pay more
for stone vessels and be on the safe side than
use less-expensive pottery vessels that were
always in danger of becoming defiled and hav-
ing to be discarded.

One fascinating type of stone object discov-
ered in the “Burnt House” was a container
shaped like a giant goblet or chalice. The ves-
sel rests on a narrow foot with a flat base. This
is the largest type of container excavated by
us {about 70 em. high on the average and
requiring two men to move when empty) and
several of them were found.

This vessel is made of a single block of the
local chalk—a particularly soft limestone. To

JERUSALEM PERSPECTIYE




produce such a vessel, a ecraftsman would soak
a large block of stone with water to make the
stone even softer, set it on a rotating wheel,
and then, with the stone rotating, use a sharp
implement fastened to a side stand to carve
the vessel's profile. Afterwards, the inner part
of the container was hollowed out by hand.

What purpoese did these large vessels serve!
Because of their size it is certain that these
vessels were not used as tableware like the
stone cups, plates and trayvs that were
unearthed. The answer is found in the Gospel
of John in the story of a wedding celebration at
Cana in Galilee. John 2:6 savs, “There stood
there [at the place where the wedding cele-
bration was held] six stone water jars, each
holding from two to three metrefes [twenty to
thirty gallonsl.” The Gospel of John is appar-
ently the only ancient source that mentions
such vessels.

The verse in John points to the fact that
water was stored in houses in stone vessels,

¥
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In the first century, when one needed water,
one could always go to the cistern and draw
water; however, it seems that as a matter of
convenience water was drawn in quantity and
stored inside the house in large stone contain-
ers. Pottery jars could also have been used as
waterpots, but such jars were constantly in
danger of becoming ritually impure. Any such
defilement meant the loss of the jar and its
water.

[t might be noted that all the giant goblet-
like stone jars have shallow recesses on the
upper side of their rims, an indication that they
were covered by a lid. These lids were probably
made of wood since no correspondingly large
stone lids were found with the stone jars,

The discovery of stone jars in the “Burnt
House” illustrates how an historical record can
clarify an archaeological puzzle. Sometimes
the service is extended in the other direction—
an archaeological find often dramatically illus-
trates an ancient text. m

Examples of the many
pieces of sloneware
excavators discovered
in the Burnt House,



Sea of

Galilee
Museum

Opens
Its Doors

A unique museum now awaits the
visitor to Israel—Beit Ha-Oganim
(House of the Anchors). Located

at Kibbutz Ein Gev on the Sea of
Galilee’s eastern shore, the new
museum’s exhibits are a delight to

the eye and a learning experience

par excellence.




ibbutz Ein Gev member Mendel Nun

has devoted most of his adult life to
studying ancient fishing on the Sea of Galilee,
and is the foremost authority on this subject.
With the museum’s opening, Nun has realized
his dream of establishing a museum that not
only would house his collection of antiquities,
but also instill in others his love for the Sea of
Galilee and its history.

Nun arrived at Ein Gev before the State of
Israel was founded, and has been collecting
stone anchors, net weights and other ancient
artifacts for decades along the shores of the
Lake. His knowledge of local topography and
ancient sites is profound, and he has located
several ancient ports around the Lake that
operated in the time of Jesus,

Nun has written extensively about the Sea
of Galilee, its ancient harbors, water levels and
fishing techniques, His 1964 book, Ancient Jew-
ish Fisheries (in Hebrew), won the prestigious
Ben-Zvi Prize. Nun's understanding of ancient
fishing techniques is not solely academic, He
himself worked a number of years as a fisher-
man at Ein Gev before the introduetion of mod-
ern, commercial fishing techniques on the Lake.
The fishing methods that Nun learned as a
young man had not changed much from those

that Peter, James and John once used.

Besides housing Nun's unsurpassed collec-
tion of antiguities, the museum has just
acquired a replica of the famous “Jesus Boat”
discovered in 1986 near the ancient site of Mag-
dala. The replica was made in Egypt by crafts-
men using traditional construction techniques
and is now on display at the museum.

The new museum is a tremendous resource
for Christians. Nun's explanations and demon-
strations of setting or casting various types of
fishing nets bring to life the Gospel accounts
of Jesus' call of his first disciples. The Jesus
Boat replica is a stimulating visual aid that
helps one appreciate the profession of these
first disciples. Moreover, Ein Gev has a won-
derful lakeside fish restaurant where the hun-
gry, modern-day disciple can enjoy a plate of
St. Peter's fish and a breathtaking view.

What does the future hold for the Sea of
Galilee Museum? Ein Gev is located a short
distance to the south of the ancient eity and
port of Gergesa, site of the Gergesene demoni-
ac’s healing (Lk. 8:266T ). If interest in the muse-
um grows, Ein Gev, capitalizing on its location,
may build an educational tourist center that
would ineclude a reconstructed first-century
fishing village, complete with people in authen-

Opposite:

Mendel Nun points to a
drawing on the exterior
of the new musenm. The
drawing (of a boal’s
prow) was made from a
bas-relief found in a
twenty-ninth century B.C.
Egyptian tomb. Note the
stone anchor near the
fisherman on the boat’s
deck. Nun is standing
next to a huge anchor-
shaped cultl stone. Hang-
ing above il is a normeal-
sized anchor.

Below:

The facade of Beit Ha-
Oganim (House of the
Anchors) at Kibbuiz
Ein Gerw.

SANET FRAMKOVIC
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Above:

Exhibited in the museum's
display cases—linen
nefting, netting needles,
ring-shaped lead net
sinkers fabove needles),
and stone nef weights
and sinkers of various
sizes and shapes.

Right:

Kibbutz Ein Gev is locat-
ed on the eastern coast of
the Sea of Galilee, oppo-
site the city of Tiberias.

Far right:

Drawing of @ mosaic
from a sixth-century AD,
church in Transjordan
{reproduced on the
museum's exterior wall).
(Courtesy of Mendel Nun)
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tic dress, fish tanks displaying indigenous
aquatie life, and fishermen drying and mending
their nets. Every visitor to the center would
have an opportunity to throw a real cast-net
and catch a St. Peter’s fish.

Even at this initial stage of the museum's
development, a visit to the Sea of Galilee Muse-
um is a necessary part of every tourist's itin-
erary. Nun and assistant curator, Yoel Ben-
Yosef, love to show the exhibits to visitors and
answer questions. Nun's passion for the Sea of
Galilee, its fishermen and sailors, their nets
and boats, is infectious. The Lake has eaptured
Nun's heart, and no one, after meeting him,
ever looks upon it in the same way. 3P|

For information about museum visits, write
or phone: Mendel Nun, Beit Ha-Oganim, 14940
Kibbutz Ein Gev, Israel (Tel. 972-6-758998),

Left:

Reproduced on the muse-
um's exterior wall is a
coin minted in 109 AD, by
the city of Tiberias (on
the Sea of Galilee's west-
ern shore). Not surpris-
ingly, the anchor was
one of the eitys symbols,

Below:

Museum exhibits intro-
duce the Sea of Galilee's
fish and the ancient
fishing technigues used
to cafeh them.
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The Jerusalem School:
A Unique Collaboration

he Jeruzalem School of Synoptic

Research iz a consortium of Jewish

and Christian scholars who are
examining the Synoptic Gospels (Matthew,
Mark and Luke} within the context of
the language and culture in which Jesus
lived. Their work confirms that Jesus,
like other Jewish sages, taught in He-
brew and used uniquely rabbinic teach-
ing methods.

The Jerusalem Schoal scholars believe
Jesus' words were first transmitted in
Hebrew, and that these words can be recov-
ered from the Greek texts of the Synoptic
Gospels. The School's ohjective is to recon-
struct as much as possible of Jesus' Hebrew
teaching.

A= a means to its ohjective, the Jeru-
aalem School has begun preparations for
production of the Jerusalem Synoptic
Commentary, a detailed commentary on
the Synoptic Gospels that will reflect the
insight provided by the School's research.
Current research of Jerusalem School
members and others is reported in the
pages of JERUSALEM PERSPECTIVE.

The Jerusalem School was registerad
in Israel as a non-profit research institute
in 1985, Its members are Prof. David
Flusser, Dr. Robert L. Lindsey, Prof. Shmuel
Safrai, David Bivin, Dr. Weston W. Fields,
Dr. R. Steven Notley, Dwight A. Pryor,
Halvor Ronning, Mirja Ronning, Prof. Chana
Safrai and Prof. Bradford H. Young.

International Synoptic Society

supports the Jerusalem School of

Synoptic Research by serving as a
vehicle through which interested individ-
uals can participate in the School's
research.

The Society raizes financial support
for publication of the Jerusalem Schaool’s
research, such as the Jerusalem Synoptic
Commentary; facilitates informal discus-
sion groups focusing on the Synoptic
Gospels; sponsors student research assis-
tantz and other volunteers who work
with the Jerusalem School.

Annual membership in the Society is:
Regular £60 or us$100; Fellow £180 or
2300; Sponsor £300 or $500; Patron £600
or $1000; Lifetime membership £3000 or
S6000 and over. Membership dueg can be
paid in monthly or quarterly installments,
and in most currencies.

Members of the Society receive a
beautiful certificate of membership and
a free subseription to JERUSALEM PERS-

The International Synoptic Society

PECTIVE. They are alzso entitled to unique
privileges such as pre-publication releas-
es of Comementary materials, including
preliminary reconstructions of stories in
the conjectured biography of Jesus.
Major publications of the Jernsalem
School will be inseribed with Society
members’ names.

Checks should be made payable to
“Jerusalem School” and designated “158."
Members in the United States can receive
a tax-deductible receipt by sending their
dues through the Jerusalem School’s U5,
affiliates: Bridges for Peace, P.O. Box
28145, Tulsa, OK 74153 (Tel. 918-663-
1998; Fax 918-663-4843 ) Center for Judaic-
Christian Studies, F.0O, Box 293040,
Dayton, OH 45429 (Tel. 513-434-4550;
Fax 513-438-0230); Centre for the Study
of Biblical Research, P.O. Box 2050,
Redlands, CA 92373 (Tel. 909-793-4669;
Fax 908-793-1071); and HaKesher, 9939
5. Tlst East Ave., Tulsa, OK 74133 (Tel.
918-208-2515; Fax 918-298-8316).

Glossary

aggadah falso haggadah) — the ethical snyings
and seriptural exposition of the sages, in contrast
to their halachic statements; the non-legal part of
rabbinic literature in eontrast to halachah.
Egﬁaﬂicia-h’ﬁd'iki — pertaining to aggadah.

B.C.E. — abbreviation of “Before Common Era,”
corresponding to B.C. in Christian terminology.
JERUSALEM PERSPECTIVE uses B.C.E. and CE. in
articles by Jewish scholars,

bet midrosh — (5772 772, bet mid-RASH, house of
study} center for study and teaching of the Torah.
The bet mid-RASH was usually connected with o
synagogue, and learning took place in the syna-
gogue’s assembly hall or in a room adjoining it

C.E. — abbreviation of “Common Era,” correspond-
ing to AL in Christinn terminalogy

darshan — a Jewish preacher who is particularly
skilled in aggadah and gives sermons and exposi-
tiens of the biblical text in accordance with
midrashic exegesis,

halachah — 7257, ha-o-Kar phaml: 72577, ha-le-K0T,
halachot) law, regulation; the legal ruling on # par-
ticular issue; the body of Jewish law, especially the
legal part of rabbanic literatune,

kibbutz (ké-biits ) — a collective farm or settlement
in Isracl.

midrash — (2770, mid RASH) liternlly, an inguiry
or investigation, but as n technical term, “midrash™
refers to a rabhinic interpretation, or exposition, of
hiblical text. The term can also be apphied to a col-
lection of such expositions or, capitalized, to the
whaole midrashic lterature written during the first
millennium A

mikvaol — R TD, mikoa207) plural of mikveh.

mikveh — TR0, mik-VEH, a gathering, accumula-
tion [of water]) pool of water for immersing the
by to punily it from ritual uncheanness. The mikeeh
ig similarly used to purify vessels (Num. 31:22-23),
Immersion in a reikeeh is also obligatory for pros-
elytes, as part of their ceremony of conversion.

R. — the English translation of 7, an abbroviation
used in rabbinie literature for the honarifie titles
*Z7 (re-81, Rahbd), *27 {ra-BAN, Rabban), 25
{rov, Rav) and %227 (ra-BE-nu, Rabbenu)

Second Temple period — literally, the period
from the rebuilding of the Temple (536-516 B.C.)
to its destruction by the Romana in 70 AD. The
term wsually refers to the latter part of this peri-
od, beginning with the Hasmonean Upriging in
168 5.0 and often extending to the end of the Bar-
Kochva Revolt in 135 A D,

Septuagint — the second-contury B.C, Greek trans-
lation of the Hebrew Scriptures,

synoptic — adiective from avanotor (synopses
thail, a Greek word meaning "to view together
or at the same time”; specifically, refers to the
first three Gospels of the New Testament.

tannaie its-ni'ik) — pertaining to the Tannaim
(SR, te-na-IM ) sages from Hillel (died ¢. 10
B.C.J to the sages of the generation (e, 230 AD.)
after Rabbi Yehudah ha-Nasi, the compiler of
the Mishnah. Singular: %0 (fa-NA", Tanna),

Transliteration Key

HEBREW & ARAMAIC

Syllables of transliterated words are separated by
dts, Capitalization is used to indicate the accent-
ed =yllable in words of more than ene syllable. See
g 11 of the Nov/Dec 1989 issue [or a full descrip-
tion of the transliterntion svstem used in JERUSALEM
PERSPECTIVE.

Consonanis —-w 11— h lor silent)
# = isilont) - T—¥

5 1— T —z

| Rl ¥ ]

= fvoicsless gutturall 5 7% — t8 (like 2 in
e | nets)
* =¥ (or silent) =—k
= S-r
2 7" =k (like ch in u—sh
the Scottish loeh) o
=1 hi—t
e *The form of the letter
i -n al the end of a word,

Vowels
(The ¥ is used here as
a point of reference. )

=% (voiced guttural)
'-.f —f

o R LG 8 Ll v I

#— A (like a in father;
rarely like o in bonel
.8 —allikeain

* — e izilent, or ax ghort
as & in happening, or
as long as & in net)

father) Diphthon,
#=¢ilikeeinnet,ore P f e

; W - Al

in hey, or somewhere e :

A =

in between) ¥ - ui
%, ¥ = e(like ¢ in net)
", 8= 1 (ike i in ski) GREEK
W, 8, 8% = odike oin Tronslitertions an: boased

bone)
W8 = u (like win ful

on the Seciety of Bibli-
cal Literature system.
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Museum curator Mendel
Nun fingering a stone
net sinker attached to
the replica of an ancient
linen cast-net. All of the
sinkers along the net's
edge were found by Nun
on the beaches of the Sea
of Galilee.
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Readers’ Perspective
{continved fram poge 9)

hour. This fee covers course study guides, text-
books, supplies such as paper and pens, and
postage for prepaid envelopes, [ will need 96 ered-
it hours to graduate. I have lots of time in here, so
I could take 16-20 credit hours per semester if
funding were available,

I need this degree so that [ can further my bib-
lieal education in a more disciplined manner. 1
would like to go on to receive my doctorate, but if
that is out of my reach I would at least like to
earn a Masters Degree in biblical studies, At the
present time my main focus is to complete the
AA degree. Hopefully, with a high enough grade
point average, I can position myself for enrolling
in a school known for it's academiec excellence in
(d Testament studies.

Thank you once again for all of the back issues
that you sent me. Please pray for me to be able to
continue my studies, and especially pray for all of
us here at L.8.P. to mature in Jesus. Our prayer is
that your ministry will continue to expand
throughout the scholarly world.

Loren Huss

Fort Madison, Iowa, U.5.A.

“Remember those in prison as though in prison
with them™ (Heb. 13:3). JERUSALEM PERSPECTIVE

JANET FRANKOVIC

sends free literature (including subscriptions to
JP} upon request to prisoners. Loren Huss is
presently serving a life sentence at the lowa State
Penitentiary. JP readers who reside in the United
States and are interested in helping with Mr, Fuss'
college tuition, or with the purchase of books for
him and other prisoners, may send their contri-
butions to our affiliate in Tulsa, Oklahome:
HaKesher, 9939 8. T1st East Ave., Thlsa, OK 74133
(Tel. 918-298-2635; Fax 918-298-2426). HaKesh-
er; directed by Ken and Lenore Muflican, receives
and administers funds donated to prisoners.
HaKesher will supply vou with a tax-deductible
receipt for your donation. From time to time we
will publish reports from HaKesher on the progress
af prisoners supported by JERUSALEM PERSPEC-
TIVE. JP readers may also send financial assis-
tance to prizoners via JPs other affiliates (see the
full list of affiliates, p. 29), or through our office in
Jerusalem. — Ed.

CORRECTION

The “x” mentioned in the explanation that accom-
panied the reconstruction drawing of the Temple
Mount's southern wall (p. 30 of the Sept.-Dec.
1994 issue) was imadvertently omitted from the
drawing. The “x” should have appeared on the
monumental stairway, 1.5 centimeters to the right
of the fold separating pages 30 and 31, and 9 cen-
timeters below the upper side of the black frame
surrounding the drawing,

JERUSALEM




The Tour Includes A
Full Day Seminar with
Jerusalem School
Scholars:

@ Professor David Flusser
Hebrew University

@ Professor Shmuel Safrai
Hebrew University
® Professor Chana Safrai
C.TU, Utrecht, Netherlands
® David Bivin, Edifor
JERUSALEM PERSPECTIVE
@ Dr. R. Steven Nolley
King's College London
® Halvor Ronning
Hebrew University

® Joseph Frankovic
The Jewish Theological Seminary

University credit
available! Write for
details.

JERUSALEM PERSPECTIVE

Lets You Study the
Gospels in the Land

Mark your calendar—October 16-28, 1995

JERUSALEM PERSPECTIVE is teaming up with King’s College
of London University and Bridges for Peace to provide a
unique opportunity for Christians to explore the richness of
Bible study in the Land of Israel. Come with us as we travel
the length and breadth of the biblical stage in the footsteps of
patriarchs, prophets and preachers. Whether walking through
the barren expanse of the Judean wilderness or enjoying the
refreshing waters of a Galilean spring, you're encouraged to
bring all of your senses to this rich experience of land and
people. Fresh insights from the fields of archaeology, culture
and language will shed new light on difficult Bible passages.
Reflection and lively dialogue also provide an opportunity to
sharpen your personal perspectives. This is not just a tour, but
an invaluable resource to your Bible study. Our aim is that
each tour participant experience what was felt by the two on the
road to Emmaus. Their hearts burned within them as the Lord
spoke to them on the way.

Booking and Information Centres:
LS A Connoizseurs Tours, PO, Bax 133063,
Sawannah, GA 31416, Tel B00-356-0631,

LLK.: Linda Edwards, Centre for Educational
Services, Ring's College London, Cornwall House
Annexe, Waterloo Road, London SEL ATX
Tsrael: [, K. Steven Naotley, Emmans
Educational Services, PO, Box 313,

90805 Mevasserel Zion

E-Mail: 1002741741 8CompuServe. C0OM

Extensions
Extend your study in the Land. Sinoe you are
already hore, take advants

Hoot=

s (6 days) ort
Educationnl Services-King's Colle ki
pragrim for clergy and Christinn beaders (imme-

diately following the Lour

Contact us about incentives
for group leaders.

- Sudent group inspecting the remains of the
ancieni synegogue of Chorozin, Inset phato: The
Plain of Gennesaret and the Sea of Galilee




