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Perspective on This Issue

Issues of JERUSALEM
PERSPECTIVE usually
contain four to five
articles of compara-
ble length. This issue
has three articles,
two of which are
extended exegetical
treatments of

single verses from
Jesus’ teaching—
Luke 16:18 and
Matthew 16:19. The
third is an attempt
to identify the site of
a famous miracle.

he Jerusalem School’s unique perspec-

tive—"a Jerusalem perspective,” encour-
ages the translation of passages from the syn-
optic gospels to Hebrew,
and their comparison
with parallels in other
ancient Jewish litera-
ture. In “And’ or ‘In
order to’' Remarry,” p. 10,
David Bivin does just
that. He suggests a Heb-
rew reconstruction for
Jesus’s statement in
Luke 16:18, “Any man who divorces his wife
and marries another commits adultery,” and
then compares the statement with a number of
relevant early rabbinic texts.

With the high rate of divorce and remar-
riage in western society, Bivin’s article is a
timely piece of scholarship. His conclusions
suggest that Jesus, siding with the school of
Shammai’s stricter ruling on divorce and
remarriage, strengthened the position of the
wronged spouse,

Bivin is the current director of the Jerusalem
School of Synoptic Research, Arriving in Israel
in 1863, only a year after the late Robert Lind-
sey’s revolutionary discovery that Luke was
written before Mark, he became one of Lind-
sey's first students in Jerusalem. Bivin was
also the student of Hebrew University profes-
sors David Flusser, Shmuel Safrai and the late
Yechezkel Kutscher. A native of Oklahoma,
Bivin came to Israel on a Rotary Foundation
Fellowship for postgraduate studies at the
Hebrew University of Jerusalem.

B Many explorers of the Holy Land in this
century and the last, such as the German schol-
ar Gustaf Dalman, have searched for the site of
Jesus' “Miracle of the Swine.” The spot where

a herd of pigs rushed headlong into the lake is
located somewhere along the Sea of Galilee's
eastern or southern coast. But where? In
“Gergesa: Site of the Demoniac’s Healing,” p. 18,
Mendel Nun brings his intimate knowledge
of the Sea of Galilee to bear on this topograph-
ical mystery.

Galilean fisherman, kibbutz member, author
and foremost expert on the Sea of Galilee, Nun
was born into a Zionist family in Latvia in 1918,
In 1939 he immigrated to Palestine where
he became a member of Ein Gev, which today
is a thriving, modern kibbutz on the lake's
eastern shore. For the
next twenty vears he
worked as a fisherman
on the lake. It was dur-
ing this period that he
became interested in
ancient fishing meth-
ods. In 1964 his book,
Ancient Jewish Fishing
(in Hebrew) was pub-
lished, for which he was awarded the Ben-Zvi
Prize. His Hebrew monograph on the Sea of
Galilee appeared in 1977.

B Knowing the Jewish literary and cultur-
al background is imperative for gaining a full
understanding of Jesus’ teaching. The Hebrew
Scriptures were at the heart of first-century
Jewish culture. Ancient Jews spent their time
telling, retelling and supplementing stories
from the Bible. The result was a high level of
familiarity with its contents. So thoroughly
did they know the biblical text that a speaker
could direct his audience’s attention to a pas-
sage by simply alluding to one or two of its
words.

One of Jesus' most pivotal savings, Matthew
16:19—"1 will give you the keys of the king-
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dom of heaven: whatever you bind on earth
will be bound in heaven, and whatever you
loose on earth will be
loosed in heaven"—con-
tains the Hebrew idioms
“keys of the kingdom”
and “bind” and “looze.”
In “Stewards of God's
Keys,” p. 26, JP con-
tributing editor Joseph
Frankovic addresses
thesze idioms. Providing
their literary background, he helps the reader

he letters to the Editor are the first

thing that most people read after
picking up a newspaper or magazine.
There is good reason for this behavior:
one can quickly survey what other read-
ers are thinking. The “Letters” column
is a forum for the exchange of information
and ideas. This column provides a lively
arena where the debate for truth and the
struggle for men and women's minds
rage. In short, this is high-interest mate-
rial, Small wonder that readers usually
turn first to the letters to the Editor.

I am pleased that JERUSALEM PER-
SPECTIVE's new format has allowed us,
among other things, to expand the “Let-
ters” ecolumn, which we call “Readers’ Per-
spective.” Apparently, our readers are also
pleased, since they are writing to the Edi-
tor in increasing numbers,

Based on the letters appearing in this
issue, one could say that JERUSALEM
PERSPECTIVE has taken a step forward. A
well-known Jewish blessing is appropri-
ate: TI7 INT RPUM BRR wOOd 903
(ha-RUK she-he-he YA-nu ve-ki-ve-MA-nu
ve-hi-gi<A-nu la-ze-MAN ha-ZEH, Blessed
be He who has kept us alive, preserved us
and enabled us to reach this time)!
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appreciate the great extent to which biblical
language saturated the speech of ancient Jews
living in the land of Israel. He offers the read-
er an opportunity to catch yet another glimpse
of the sophisticated methods that Jesus regu-
larly employed to teach his audiences.
Frankovic is a student at The Jewish Theo-
logical Seminary of America, where he is pur-
suing a Ph.D. in Midrash under the direction of
Prof. Burt Visotsky. A regular contributor to
JERUSALEM PERSPECTIVE, Frankovic has
worked closely with Jerusalem School mem-
bers Dr. Robert Lindsey and Prof. Brad Young,

This issue’s letters are an outstand-
ing mix: one reader questions the impor-
tance of the Jerusalem School’s method-
ology; another complements the maga-
zine for a job well done in preparing the
Lindsey memorial issue; still another
asks for information about tithing; two
readers take issue with a previously pub-
lished letter whose author characterized
Jesus as a “marginal figure in Jewish his-
tory”; a prisoner thanks us for providing
him a free subscription and a pen pal;
finally, a reader even makes a significant
contribution to synoptic research.

I am confident that with the expand-
ed “Letters” column our readers will have
greater opportunity for stimulating ex-
change. As the magazine's cireulation
expands, | realize that the task of selection
will become more challenging. Neverthe-
less, we pledge to consider the letters we
receive thoughtfully and publish as many
of them as space will allow,

Editor

s & pET ]
Publisher & Editor Do B
Contribufing Editors

oo Franloee B v

Peinted in leoel (858 0P22:135

Cokor Saporcnion & Pioiey. Taboi | onscier

Peimhagy! Sabansky, Tl Aciv




Exploring the Jewish Background
PERSPECTIVE to the Life and Words of Jesus
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M “And” or “In order to” Remarry bpauid Bivin 10

For centuries one of the most controverszial issues in the church has been divorce and
remarriage. [s it permissible to divorce one's spouse? If so0, on what grounds? More explosive
is the question of remarriage. Can a divorcee remarry while his or her former spouse is still
living? Starting from the only verse in Luke's gospel that mentions both divorce and mar-
riage, this article attempts to show that the controversy stems from a failure to recognize the
Semitic nuance of just one small word. Misconstruing Jesus's warning, Christian expositors
have offered interpretations that, in some cases, have resulted in irreparable damage to the
lives of the laity.

Sidebar:
First-century Bill of Divorce 17

An amazing archaeological discovery, a first-century bill of divorce written on papyrus, was
found near the Dead Sea. In the newly discovered document, the husband Yehosef [Joseph]
son of Naksan “releases and sends away” his wife, Miriam daughter of Yehonatan
[Jonathan]. According to the terms of the divorce, Miriam is free “to become the wife of any
Jewish man she may wish.” These legal formulas differ only slightly from those employed
today in Jewish hills of divorce.

B Gergesa: Site of the Demoniac’s Healing iecive: 18

One of the most intriguing miracle stories in the life of Jezus is that of the demoniac and the
herd of swine that plunged headlong into the water on the Sea of Galilee's eastern shore.
Gergesa is one of three possible candidates for the site of this miracle. Accompanied by illu-
minating photographs and maps, the author identifies Gergesa as the most probable location
for the healing of the demon-possessed man.

W Thinking Like the Sages:
_S_tEWEII‘dS ﬂf Gﬂd’ﬁ Kcys_rfowph Frankovic 26

Opening a window on the world of Jesus, a world in which Jewish sages regularly hinted at
verses of Scripture in very sophisticated ways, this article attempts to identify the verses
lurking behind the expressions “kevs of the kingdom” and “bind” and “loose” in Matthew
16:19. So subtle are such allusions that we tend to overlook them. The author shows that
developing a sensitivity to rabbinic methods of seriptural interpretation is indispensable if
we are to appreciate the subtleties of Jesus' teaching.
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Readers’ Perspective

B Feminism and the Mother
of Jesus

I am intrigued by the comments of Mrs, C. M,
Didsbury in the July—September 1995 issue of JP,
She finds the situation of women in the Second
Temple period depressing and asks two interest-
ing questions: How did women express their spir-
ituality? Did they have any power? She adds that
Mary was a woman and God loved and used her.

While I sympathize with Mrs. Didsbury's con-
cerns, I suspect these questions would have mys-
tified Mary. A correlation between power and spir-
itual expression seems to arise mainly from minds
steeped in modern feminist thought.

The Bible in both the Hebrew and Christian
Scriptures always holds out a full range of spiri-
tual expreszion to any member of the human race
who reaches out to God. “You will seek me and
find me when you search for me with all vour
heart” (Jer. 29:13) is only one example. Power, in
the sense of social, political and religious influ-
ence and authority, can be useful, but historical-
ly it is more likely to corrupt spirituality than to
encourage it.

Women have always played an influential role,
and in many periods of Jewish and Christian his-
tory have held serious leadership positions. One
of my favorite biblical characters is Huldah, the
prophetess (2 Kings 22). We are told little about
her other than her husband's occupation—keep-
er of the wardrobe—and her residence in the sec-
ond quarter of Jerusalem. The fact that the gate
at the southern end of the Temple Mount 15 called
the “Huldah Gate” probably has nothing to do
with her. However, she was the person from whom
advice was sought when the serolls were discovered
and King Josiah found they were in deep trouble
with God after years of spiritual indifference.

When I visit the Huldah Gate area I often fan-
tasize about Huldah sitting in the gates, avail-
able but ignored for years while the power bro-
kers rushed in and out on important business.
However, when the moment of crisis occurred and

the “movers and shakers” needed to know how to
get back into God's good graces, whom did they
call? She told them the truth, no holds barred.
We are not told what she did after that. I suspect
she continued reading the scrolls, talking to God
and praying for the power brokers. And general-
ly expressing her spirituality—unfettered and
uninfluenced by the need to play power politics.

I am not opposed to women rising to places of
leadership. I, personally, am a better reader of
scrolls than a keeper of the wardrobe, and I affirm
that right and obligation of all God's creatures to
find and use their spiritual gifts. However, [ find
it worrisome that many of our bright young
women are being told that they cannot express
their spirituality unless they gain positions of
power. I suspect that Huldah, Marv and a great
cloud of feminine witnesses are gazing down upon
us with amused bewilderment.

JoAnn Magnuson
Minneapolis, Minnesota, U.S.A.

M Lindsey Memorial Issue

I thoroughly enjoyed JP 49 [Oct.~Dec, 1995],
Thank you for sharing Dr. Lindsey’s insights and
just how deep and how wide his love of Messiah
really was. The nature of Christ leapt from the
pages of testimony depicting Dr. Lindsey’s life.

The Lord has raised up truly great vessels in
Dr. Lindsey and those who are continuing in the
work he started. Blessed be the Lord, and blessed
be the work of His hands.

Jeanne Miterko
Trumbull, Connecticut, U.S.A,

W Was Jesus Marginal?

The enclosure [JJP 49, p, 6] of your ex-reader,
Dr. Cohn, strikes me as similar to what is taking
place within the Roman Catholic Church right
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now, Switzerland's Kiing, Germany’s Drewerman,
Brazil's Leonardo Boff, a French bishop, and oth-
ers, have almost placed themselves outside the
church's pale because they have adopted a theo-
logical stance like Dr. Cohn's. For the most part,
the church has not been swayed by these radical
theologians. I know this from many discussions
with the faithful. At the same time, the church
is producing enough followers of these undesir-
able theologians to create a “new religion.”

Wolfgang Kruse
Burgkirchen, Germany

I am surprised, and not a little disappointed,
that Dr. Cohn persists in repeating polemics that
I disputed a year ago in correspondence with him.
{Enclosed is a copy of my October 11, 1994 letter
to Dr. Cohn). Unfortunately, he has not read JP
issues 3, 4, or 42, 43 and 44, which deal quite ade-
quately with “but I say unto you" and “hate” one's
family. His doctorate in organic chemistry appears
to be inadequate in dealing with theology.

Douglas (Dagan) Ben-Shimon
Jerusalem, [srael

Below are a few of the arguments in Ben-Shimon’s
1994 letter to Cohn:

1. The New Testament states quite clearly that
it was Jesus' disciples, not Jesus, who plucked
corn on the Sabbath (Mt. 12:1-2),

2. Can anyone believe that the Torah required
Jesus himself to stone the woman taken in adul-
tery (Jn. 8:10) when no witnesses remained to tes-
tify against her? Who is truer to the Torah, Jesus,
who sought repentance of the sinner, or those who
were aut for blood, lacking in any compassion?

3. Did Jesus expect to be taken literally when
he advised that one should amputate one’s hand,
or that one should be castrated in a physical way
in order to enter the Kingdom of God? Did Mozes
expect Jews to circumcise their hearts literally
and physically? (Deut. 10:16. Also cf. Jer, 4:4; Joel
2:13). There will always be literalists, it seems,
who cannot distinguish between picturesque
speech and non-picturesque speech.

4. One has only to visit any so-called “holy™
site to see the intrusion of money-grabbing mer-
chants. Jesus probably made some objection to
some such intrusion, the traders got annoved and
excited, bystanders joined in the quarrel, a few
tables got overturned—chickens, pigeons, and
maybe a few goats, scattering in all directions
chased by their anxious owners—and the whole
thing becomes Jesus cleansing the Temple with a
whip! If such had really been the case, no doubt
the Roman guards looking down from their fort
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would have been quick to intervene.

5. How can Jesus, who has just been scourged
and is on his way to a painful death, be accused
of lack of compassion in warning the women of
Jerusalem of the fate that awaits the city (Lk.
23:27-31; cf. Jer. 22:5-%; note also Lk. 13:34-35
[Mt. 23:37-39]; Lk. 19:41—44, “He beheld the city
and wept over it.")

£. “But I say unto you.” This question has been
adequately dealt with inJJP 3 (Dec. 1987), 2;JP 4
iJan. 1988), 4; /P 42, 43 and 44 (Jan.<Jun. 1994),
37, 42, note 11.

7. “Hate one’s mother and father.” Quite clear-
lv the English word “hate™ does not convey the
meaning of the Hebrew, or even Greek source (see
JP 42, 43 and 44 [Jan.—Jun. 1994], 26, 31-32, 35,
note 194

B Does It Matter Who
Wrote First?

Papias said Matthew wrote first. Someone else
said Mark wrote first. Lindsey =aid Luke wrote
first. Papias was probably right.

Does it matter? Why can't we just accept that
the four gospel writers were four independent
individual persons used by God to write one com-
plete Gospel? Why, oh why, do learned people love
to waste precious time, money and paper on unim-
portant matters?

Pieter Kraay
Bizhop's Stortford, Herts., England
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To be accurate, Lindsey befieved, as does Mr.
Kraay, that Matthew wrote first; however, Lindsey
also believed that the author of the “Gospel accord-
ing to Matthew” was neither the disciple Matthew
nor the Matthew to whom Papias referred.
Although there is a church tradition—dating not
earlier than 175 AD.—that the disciple Matthew
composed the first gospel, the Gospel of Matthew
itself nowhere names its author. (See Joseph
Frankovic, “Pieces to the Synoptic Puzzle: Papias
and Luke 1:1-4," JP 40 (Sept./Oct. 1993}, 12-13.)

For the importance of ascertaining which syn-
optic gospel was written first, see the Conclusion
in Lindseyv's “Unlocking the Synoptic Problem:
Four Keys for Better Understanding Jesus,” JP
48 (Oct.—Dee, 1895), 16-17. - Ed.

Ml Tithing and True Prosperity

I am a high school teacher of mathematics and
electronics, but for many years my wife and I
have been involved with part-time mimstry work
with other pastors in Cape Town, South Africa,
and now for the past year in Windhoek, Namibia.

We feel the Lord is calling us into full-time
ministry. | am nearly fifty yvears old and we have
three children whom we have given Hebrew
names, | was raised as a non-Jew, but I know my
grandfather came from Lithuania and could speak
German, Polish, Yiddish and English. When he
was still very young he first moved to Chicago,
U.S.A,, and after a few years came to South Africa
where he lived the rest of his days.

All my life T have had an unexplained intense
interest in Jewish culture and strongly suspect
my forefathers were Jewish. I know there are
some Jews in South Afriea, the United States and
the United Kingdom with the same surname that
I have. My wife has the same history basically,
Her maiden name is “Wasserfull,” and she has
heard that there are Jews in the world with that
surname, too,

We are strong believers in Jesus as our Saviour
and Messiah and are indeed very interested to
learn all you can teach us about the Jewish back-
ground of the New Testament. Can vou please
recommend a Hebrew language course? Our chil-
dren want to learn Hebrew, too, and of course,
we pray to be able to visit Israel someday.

I have a burning question about tithing: I have
tithed all my working life, which is about twenty-
five years. So according to all of the prosperity
preachers [ have heard on cassette tapes, I should
be rich by now. But I am not! Quite the reverse,
in fact. Over the last six or seven years [ have
slid rapidly dewnhill financially, while going uphill
spiritually. During this period [ was twice made

redundant and had to lose my house and car
because I could not keep up with the payments.
Now how does that fit in with the “Law” of tithing?
I was until recently unemployed for two and a
half years—and there is no social security in this
part of the world. The southern half of Africa has
a forty percent unemployment rate! [ had to leave
South Africa to find a job in Namibia where things
are marginally better. | am now a school teacher
earning half of what I used to get when I was man-
ager of a factory training department in Cape Towmn.

Please don't misunderstand me. I am still
determined to keep on tithing. But now my motive
is not one of “getting.” I tithe because I wish to
help spread the gospel. I believe in giving as much
as possible. Is it not true there is no New Testa-
ment “Law” of tithing, but one should give “as
you are ahle™?

I can testify that during my terrible unem-
ployment my family never went hungry and we
never had to sleep outdoors under bushes as some
have to do. Our merciful God has indeed never
failed us. We had nothing, vet we never lacked
the essentials of life either. During those two and
a half years, [ had the opportunity to be an assis-
tant pastor in Cape Town. We received food and
shelter, but no pay. Nevertheless, it was spiritu-
ally very rich. We fellowshipped with people of
all races and had a blessed time.

E. V. Feit
Windhoek, Republic of Namibia

It seems to me that your spiritual pilerimage
has enabled vou to answer vour own guestion
about tithing.

Regarding beginner's Hebrew courses, I rec-
ommend you start with my Aleph-Bet: A Begin-
ner's Introduction to Reading & Writing Hebrew,
The course includes five two-hour videocassettes
and a companion study guide. It can be ordered
from the publisher: Center for Judaie-Christian
Studies, P.O. Box 283040, Dayton, OH 45429, Tel,
513-434-4550. Fax 513-439-0230. The study guide
and accompanying videocassettes are $123, (Add
810 for shipping outside the ULS.} The PAL version
of this video eourse can be obtained for £75 through
CFI Communications, 15 Teddington Business
Park, Station Road, Teddington, Middx., TW11
9BQ, UK. Tel. 181-943-0363. Fax: 181-943-3767,
(Add £6 for shipping outside the UK.)

After completing Aleph-Bet, you should con-
tinwe with my Fluent Biblical & Modern Hebrew
home-study audio course. The course is designed
for independent self-study and includes a textbook
and six audiocassettes. It is published by the Cen-
ire for the Study of Biblical Research, PO, Box 2050,
Redlands, CA 92373-0641, Tel, 909-793-4669. Fax
908-793-1071. The textbook and accompanying
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audiocassettes are 899, (Add §9 for shipping out-
side the U.8.) Residents of the UK. can order the
audio course from CFI Communications (see
address above) for £45, (Add £5 for shipping out-
side the UK. - Ed.

W Mark 15:34—
Did God Forsake Jesus?

I've been thinking about Psalm 22 lately and
wondering if our Savior wasn't perhaps giving
one final teaching even from the cross, His cry of
“My God, my God! Why have you forsaken me?”
couldn't be the voice of a despairing man. Although
I can't possibly imagine the pain that Jesus was
experiencing, I don't believe that God the Father
ever “forsook” him, T've heard sermons explaining
that God the Father couldn't look on the sin-laden
body of His Son on the cross of crucifixion. How-
ever, | find the reference to Psalm 22 to be more
enlightening, The details of the crucifixion of the
Lamh of God couldn't have been more clearly
delineated than in that Psalm written hundreds
of years earlier.

Oh, wait! I just looked at Luke 23. It doesn’t
have any mention of the Psalms 22:1 citation.
Does that mean that the writers of Matthew
(27-46f1.) and Mark (15:34{1.} inserted this refer-
ence tp bring the attention of the reader to the
highly prophetic text of Psalm 227 I am astound-
ed by how many references to that turning point
in human history, the crucifixion of Jesus, are
made in Psalm 22: “He trusted in the Lord that he
would deliver him” {Ps. 22:8; ef. Mt. 27:43); “They
part my garments among them and cast lots upon
my vesture " (Ps. 22:18; of. Mt. 27:35, Mk. 15:24,
Lk. 23:34b}; “They pierced my hands and my feet”
(Ps, 22:16h; implied in Mt. 27:35a, Mk, 15:24a,
Lle. 23:33), “All they that see me laugh me to scorn”
(Ps, 22:7a; of. Mt. 27:39, Mk. 15:29, Lk. 23:35b}.

I see that this work you are doing is much more
involved than I realized. I admire your scholarship
and dedication. I will pray for “smooth sailing”
in your reconstruction of the Hebrew biography of
Jesus. Thank you very much for the light you are
shining on the object of our adoration, the Lord
Jesus Christ. I believe we will serve Him better
when we know and understand Him better.

Nanecy Johnsen
Fremont, California, T.S.A.

Our reader wrote without knowing that the late
Robert Lindsey has discussed Mark 15:34 in a
fortheoming article titled “Paraphrastic Gospels”
(P 51 [Apr.—fun. 1996], 10-15). Lindzey ana-
lyzes the Lukan and Markan versions of Jesus’
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cry from the eross. If, as Lindsey suggests in his
article, “My God, my God, why have vou forsaken
me?" is Mark's replacement for Luke’s “Into your
hand 1 entrust my spirit,” Nancy Johnsen may
have provided the reason for Mark's substitution
of a verse from Psalm 22—Mark viewed the whole
of Psalm 22 as a foretelling of the words Jesus
wttered while hanging on the eross. - Ed,

B Prisoner’s Plight

1 was once lost, but, praise the Lord, I've been
found! I'm writing you for two reasons. The first
reason is because I wrote you asking you for a
subscription to your magazine and for a pen pal,
and you provided me with both! You referred me
to the most loving Christians [ could ever ask for.
I've been praying to the Lord to help me out and
every time I've asked him for something, he has
provided it.

1 write companies like yours asking for any-
thing regarding the Lord's Word, but I always
add that they can even send me a damaged copy
that they can't sell. So far I've received a Dake's
Bible, Strong’s Concordance, Vine's Expository
Dictionary and the works of Josephus. ['ve writ-
len s0 many companies since my two-vear impris-
onment, and out of fifty-four companies, six have
sent me material that I've requested. Sixteen com-
panies said they couldn't help me out, and thirty-
twa of them never wrote me back. (All of these
were Christian companies. )

But I do want to zay “Thank you” to JP because
you not enly helped me out, but you went to
extremes to do exactly what [ asked of vou. That
to me is true love and fellowship for the Lord's
body of believers (Eph. 2:20, 21}, and the fulfilling
of passages like Galatians 6:2, which says to bear
one another's burdens.

David Citarelli
Punta Gorda, Florida, U.5.A.

“Remember those in prison as though in prison
with them"” (Heb, 13:3). JERUSALEM PERSFECTIVE
sends free literature (including subseriptions to
JB) upon the request of prisoners. David Citarel-
If is presently serving a sentence at the Charlotie
Correctional Institution in Punta Gorda, Flori-
da. JP readers who reside in the United States
and are interested in helping with the purchase
of books for Mr. Citarelli and other prisoners, may
send their contributions to our affiliate in Tulsa,
Oklahoma: HaKesher, 9939 8, 71st East Ave.,
Tulsa, OK 74133 (Tel. 918-298-2635; Fax 918-
298.2428), HaKesher, directed by Ken and Lenore

feonlinved on poge 28]
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“And” or
“Yn order to

Remarry

by David Bivin

In the whole of Luke’s gospel, there is just one context
in which the verbs “divorce” and “marry” appear
together. That passage—only one verse—ought to
contribute to a correct understand of Jesus’ attitude
toward divorce and remarriage; however, there exists

no scholarly consensus on the passage’s meaning.
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Ketubbah from Sena,
Iran, 1908, Groom: The
physician.. Daniel, san of
the physician, Solomon.
Bride: Habiba, daughter
of the physician, Ephraim.
Dimensions: 68.5 x 44 em.

Below:

“Concordia Maritale”
{marital bliss and har-
mony) symbolized in a
ketubbah from Rome,
1797,
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Any man who diverces his wife and mar-
ries another commits adultery, and o man
who marries a woman divorced from her
husband commits adultery. (Lk. 16:18)

n the first half of Luke 16:18, Jesus appears

to teach that a man who has divorced his
wife should not remarry.! In the verse's second
half, Jesus seems to say that no man should
marry a divorced woman. Does this simplistic
interpretation of a difficult verse do justice to
Jesus’ approach to Torah?

Luke 16:18 is very “Semitic,” that is, it is
full of Semitic idioms, an indication that Jesus
may have uttered it in Hebrew or Aramaic.
Members of the Jerusalem School of Synoptic
Research have learned that the most effective
way to approach a passage from the synoptic
gospels is, first, to put its Greek text into
Hebrew, then, study the resultant Hebrew
reconstruction in light of first-century Jewish
exegesis.?

Nuances of Hebrew “And”

While the English word “and” can mean
“also,” “as well as,” or can be used like a com-
ma to connect words, phrases and sentences,
the Hebrew -* (vav, and) can do the work of
“but,” “or," “s0,” “then,” “because,” “therefore,”
“namely,” “since,” “while,” “on the contrary,”
and more. Hebrew frequently uses vav where
English would use no word at all, and in such
cases the best translation is simply to drop
the “and” entirely, In many instances, to trans-
late vav as “and” would obseure the vav’s true
meaning.

Greek wai (kai, and), like English “and,” does
not have the wide range of meaning possessed
by Hebrew vav.® Old Testament commentators
and translators are well aware of the many

idiomatic usages of vav, but their New Testa-
ment counterparts have only begun to examine
the kais of the gospels. Obviously, Jewish
thought heavily influences the gospels, and if,
as well, Jesus uttered his sayings in Hebrew, an
English translation that did not take this
Hebraie background into account would fall
short. Translating every kai literallv as “and”
may be as inaccurate as translating every vav
in the Hebrew Seriptures as “and.”

The “And” of Purpose

“In order to, in order that, so that” is anoth-
er meaning of vav (and). Scholars refer to this
vav as the “and of purpose or intention.” It
occurs frequently in biblical Hebrew, for exam-
ple: “Let my people go, and [i.e., so that] they
may worzhip me in the wilderness” (Exod.
7:16).5

Apparently, contrary to normal Greek usage,
Greek’s kai (and) in the sense of “to, in order to”
occurs in the synoptic gospels. An example of
this usage may exist in Lk. 16:18a: *Anyone
who divorces his wife and marries another com-
mits adultery.”

The meaning “in order to” fits Luke 16:18a
better than simple “and.” The Greek text?
reverts easily and smoothly to beautiful
Hebrew: sj:n 1N #OY) o 08 oueT 52 kel
ha-me-ga-RESH ‘et *ish-TO ve-no-SE® *a-HE-ret,
me-na-EF, Anyone who divorces his wife and
marries [i.e., in order to marry] another [f.] is
committing adultery).®

Vav (and} in the sense of “in order to” is also
attested in Mishnaic or Middle Hebrew, the
Hebrew that many scholars in Israel believe
Jesus spoke. See, for example: “He who begins
to wish that his wife will die and [i.e., in order
that] he will inherit her property, or that she
will die and [i.e., in order that] he will marry
her sister...” (Tosefta, Sotah 5:10).9

The Jewish Background

The background to Jesus' saying seems to
be a debate between the schools of Shammai
and Hillel concerning the grounds for divorce,
The debate revolves around the interpretation
of an expression found in Deuteronomy 24:1:
“After a man has taken a wife and consum-
mated the marriage, if she ceases to please him
because he has found an indecency of thing in
her, then he shall write her a bill of divoree,
hand it to her and send her away from his
house.”

The expression 727 MY, (‘er-VAT da-VAR),
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literally, “indecency of thing,” is obscure. Con-
sequently, it lends itself to various interpreta-
tions, as the rabbinic debate shows:

The school of Shammai says: “A man may
not divoree his wife unless he has found a
thing of indecency in her, for it is written,
‘because he has found an indecency of thing
in her.” But the school of Hillel says: “[He
may divorce her| even if she ruined a dish
of food [she prepared for him], for it is writ-
ten, ‘because he has found an indecency of
thing in her”” Rabbi Akiva says: “Even if
he found another more beautiful than she,
for it is written, if she ceases to please him,”
iMishnah, Gittin 9:10}

According to Shammai's interpretation, the
emphasis should be on the word “indecency™
in the phrase “indecency of thing.” Therefore,
reversing the order of the words, he interprets
the phrase as “a thing of indecency,"1” that is,
“something indecent.” In his view, marital infi-
delity is the only grounds for divoree. According
to Hillel, howewver, the emphasis should be on
the word, “thing.” In Hillel's view, a hushand
may divoree his wife for anything, for instance,
for any imperfection or for any act that is offen-
sive to him. He is permitted to divorce her even
for burning his toast. Rabbi Akiva agrees that
it is the hushand’s right to divorce his wife for
any cause, illustrating his point with an
extreme example: A hushand may diverce his
wife even if he finds another woman who is
more pleasing to him .11

A key link to Jesus’ saying is the word
“another” in Akiva's statement: “Even if he
found mn® Ca-HE-ret, another [f.]) more beau-
tiful than she.” Jesus’ use of this word in a
divorce context makes it likely that he was
attacking the view espoused by Rabbi Akiva.
({Although Akiva lived approximately one hun-
dred years after Jesus, Luke 16:18a suggests
that Akiva's view existed in Jesus’ day.) Here,
Jesus gives a legal opinion. Siding with Sham-
mai, he rules that there is only one cause for
divorce—marital unfaithfulness. 12

Luke 16:18b and
“'l:ranslatinn-easei‘

From internal and external evidenece, schal-
ars of the Jerusalem School have reached the
conclusion that the earliest stratum of the syn-
optic gospel tradition was communicated in
Hebrew; therefore, when evaluating gospel pas-
sages they apply, among others, the test of
“translation-ease,” the ease with which one is
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able to translate a passage to Hebrew. If a pas-
sage translates easily to Hebrew, they tend to
assume it belongs to the earliest stratum of
the text; if not, they suspect it may have been
added, or modified, by a Greek hand during or
after the text's translation to Greek. The beau-
tiful Greek of Luke's prologue (Lk. 1:1-4), for
instance, testifies that the prologue is a later
addition to the gospel story.

The first half of Luke 16:18 translates eas-
ily into Hebrew; but its second half (literally,
“and the one, a woman having been dismissed
from a husband, marrying, commits adultery™)
is difficult to put into Hebrew. Since the verse's
second half does not pass the “translation-ease”
test, one might suspect that it was not origi-
nally part of Jesus' saying; on the other hand,
it contains a Matthean-Lukan minor agree-
ment—Matthew and Luke (Mt. 5:32b; Lk,
16:18b) agree against Mark (Mk. 10:12) to use
the word amokevpeimy (apolelymenén, having
been dismissed [f.]). Minor agreements (see
Glossary) are a strong indication of originali-
ty;19 therefore, it is likely that initially the say-
ing did have two parts, and that Luke or the
author of the First Reconstruction, the second
of Luke's two sources, modified the saying's
second part.

A Hebraic Doublet

If we assume this saying had two parts, there
is a strong possibility that the second part was

Wedding ceremony,
Germany. Detail of an
engraving from J. Ch.

G.

Bodenschatz, Kirchliche
Verfassung der heutigen

Juden, 1748,

13
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Early second-century
A.D. ketubbah from the
“archives” of Babata, dis-
covered in a cave in the
vicinity of the Dead Sea.

14

SHRIME CF THE BOCE 1SEAEL MUISELIM

the second component of a Hebrew doublet.
Though superfluous to the Greek ear, repeti-
tion of words, phrases, sentences, and even sto-
ries, is characteristic of Hebrew. Parallelism—
expressing the same thought in two or more
different, though synonymic, ways—for instance,
is the hallmark of Hebrew poetry. When teach-
ing, Jesus frequently employed doublets (e.g.,
“tax collectors and sinners™; Mt. 11:19, Lk. 7:34)
and parallelisms (e.g.. “Do not travel Gentile

roads, and do not enter Samaritan cities” [Mt.
10:5], where “travel” is a synonym for “enter,”
and “Gentile roads” is a synonym for “Samar-
itan cities™). 14

If we reconstruct Luke 16:18b, staying as
close to the Greek text as the Hebrew language
will allow, we get: FRy DT 0T NEET TR ®OEW
(ve-ha-no-SE? %et ha-*i-SHAH ha-me-go-RE-shet
me-na-EF, and he who marries the divorced wo-
man commits adultery), An idiomatic transla-
tion would yield: “Furthermore, he who marries
that diverced woman is committing adultery.”5

A Further Warning

Based on Luke 16:18, we can suppose that
Jesus, like Shammai, holds that adultery is
the only grounds for divorce; and therefore,
that Jesus views the bill of divoree given by a
husband who intends to marry another woman
as being invalid from the outset. Thus, subse-
quent marriages contracted by the hushand or
wife are null and void, and any children pro-
duced by such marriages are illegitimate. Since
future marriages of such a wife have no valid-
ity, anyone who marries her will be entering
into an adulterous relationship.1® Should the
divorced wife and her second husband learn of
the first husband’s real motive for divorcing
her, they would be obligated to separate imme-
diately.17

The second part of Jesus’ saying is not ad-
dressed to the man who might marry a wife
sinfully divorced—the man would not contract
the marriage if he were aware of the true rea-
son for the divoree; rather, it is a strengthening
of the warning given in the doublet's first part.
“Realize the far-reaching consequences of your
sinful act,” Jesus warns the husband contem-
plating divorce. “Not only will you yourself com-
mit adultery, you will cause your wife and her
second husband to live in adultery.” Through
marriage, a man and his wife become one flesh
(Mt. 19:4-6). Should they divorce for reasons
other than marital infidelity, any subsequent
relationship into which they entered would be
adulterous,

New and Old

Both parts of Luke 16:18 are exegetical inno-
vations, that is, they are new interpretations of
Scripture. The sages believed that the Torah
wae a bottomless well; one could dig deeper
and deeper, ever gaining new insights inher-
ent in the Torah given to Moses at Sinai. Jesus
spoke of this when he said: “Every scribe
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trained for the kingdom of heaven is like a
landlord who brings out of his storercom new
treasures [i.e., innovative interpretations of
his own] as well as old [i.e., what he has learned
from his teachers]" (Mt. 13:52).

The first part of Luke 16:18 is an innova-
tion: Jesus rules that divorcing one's wife in
order to marry another is adultery. This state-
ment goes beyond the formulations that Jesus
had heard from his teachers. His interpreta-
tion “establishes or strengthens” the Torah (Mt
5:17), that is, his innovation reinforces and
clarifies the Torah. The second part of the verse
iz also an innovation, and more startling!® than
the first: the husband who divorces his wife to
marry another will not only himself break the
seventh of the Ten Commandments, he may
cause others to break it.1®

Grounds for Divorce

Viewed from a Hebraic and Jewish per-
spective, Luke 16:18 does not address the ques-
tion of whether divoree is ever permissible.
Surely Jesus believed that a hushand is per-
mitted to divorce his wife if she is engaged in
an adulterous relationship.?® Nor does Luke
16:15 deal with the permissibility of remar-
riage after divorce. Jesus probably believed, as
did his contemporaries, that both marriage
partners, having terminated a marriage with a
legally binding bill of divorce, were permitted
to remarry.

The church in Corinth wrote to Paul asking
for his rulings on several issues relating to
marriage. One of these issues was what a fol-
lower of Jesus should do about an unbelieving
mate whom he or she had married before becom-
ing a believer.2! Paul’s responze: “If the unbe-
lieving marriage partner is determined to sep-
arate, let him or her do so. The believing man
or woman is not bound in such cases. God has
called us to live lives of peace” (1 Cor. 7:15). In
other words, if the unbelieving spouse cannot
live with his or her marriage partner's new
beliefs, the believing spouse should not attempt,
by legal or other means, to prevent the unbe-
lieving partner from separating. By “not bound,”
Paul also means, presumably, that the believ-
ing partner is free to remarry.

The sages legislated additional grounds for
divorce,?? for example, infertility. They ruled
that if & man had been married for ten years
and still had no children, he was not exempt
from the commandment to “be fruitful and mul-
tiply” (Gen. 1:28). He was obligated to divorce
his wife and marry another woman in an
attempt to father children.*?
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A Context for Luke 16:187?

In Luke’s arrangement, there is no context
for Luke 16:18, the last in a series of three con-
textless sayings. In Matthew's gospel, each of
these sayings has its own context, perhaps indi-
cating that Luke or the author of one of Luke's
sources has joined these sayings after sepa-
rating them from their contexts. Does the sto-
ry in Matthew 19:3-9 (parallel to Mk. 10:2-12)
provide the original context for Luke 16:18?
Since Luke seems to preserve Jesus' saying
better than Matthew, perhaps Luke 16:18
should be inserted into Matthew's context as
a replacement for Matthew 19:9. Though con-
jectural, 1 suggest the following reconstruction:

And Pharisees approached him and tested
him, saying, “May a man divorce his wife
for any reason?” He answered and said,
“Have you not read that he who created
them, from the beginning made them male
and female, and said, “Thus it is that a man
leaves his father and mother and cleaves
ta his wife, and the two become one flesh™
So they are no longer two but one flesh.
What therefore God has joined, let no one
separate.” They said to him, “Why then did
Moses command to give a certificate of di-
vorce and to divorce?” He said to them,
“Because of your hardness of heart Moses
permitted you to divorce your wives, but
from the beginning it was not so. But I say
to you, anyene who divorees his wife to mar-
ry another woman is committing adultery;
furthermore, he who marries that divorced
woman is committing adultery.”

What Would Jesus Do?

What would Jesus have said to a man who
had divorced, or was about to divorce, his wife in
order to marry another? We can suppose that,
since he abhorred divorce,®* he would have spo-
ken sternly to the man. He would have told him
{paraphrasing Luke 16:18): “It is detestable for
you to divorce the ‘wife of vour youth,” the one
who has shared your life and stood by you for
vears, in order to marry a vounger, more physi-
cally attractive woman. In addition, your sin may
cause others to enter adulterous reiationships.”

However, Jesus would have tempered his
stern rebuke with compassion. He would have
tried to restore the marrage. If neither the man
nor his wife had yet contracted another mar-
riage, he would have urged the man to repent
and be reconciled to his wife. If the man showed
a readiness to repent, before concluding the
comversation, Jesus probably would have said

15



This article is lovingly
dedicated to the memory
of my grandmaother,
Gladys Rose, née Guffy
(1897-1976). The photo-
graph was faken in
November 1917, at the
time of her wedding. In
1926, she fled from her
hushand, refurning to
the home of her parents
in Cleveland, Oklahoma,
where she raized her
three children. In 1928
she was granted a divoree,
A devout Christian, she
believed that it would be
a sin for her fo remarry
while her husband was
still living, He remarried
three times, but she re-
mained single for the rest
of her life, never even
dating again. - DB
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to the man, as he did to the woman caught in

e

adultery, “Go and sin no more."2%

Conclusion

This article illustrates how important rab-
binic literature can be for gaining a perspec-
tive that allows accurate interpretation of
gospel texts. The article also shows that the
synoptic gospels’ Hebraic background can often
provide the necessary clues for understanding
Jesus' words, Furthermore, the article demon-
strates that even the most insignificant gram-
matical feature of Hebrew—in this case, one
nuance of a one-letter word—can be important
for understanding the words of Jesus.

The “and” in Luke 16:18a is probably the
Semitic “and of purpose.” This idiom together
with, in the same context, the word “another”
strengthen the likelihood that the background
to Jesus' statement is a rabbinic debate on the
meaning of "er-VAT da-VAR (indecency of thing)
in Deuteronomy 24:1. Like Shammai, Jesus
interprets the expression as “a thing of inde-
cency,” that is, marital infidelity, strongly oppos-
ing Hillel's interpretation, which allows a man
to divorce his wife “for any cause.”

We can easily reconstruct Luke 16:18a, but
16:18b is difficult. Apparently, 16:18b has suf-
fered considerably during its transmission in
Greek; however, one can conjecture itz origi-
nal wording: “A man commits adultery if he
marries a woman whose husband has divorced
her in order to marry another.,” Luke 16:18hb,
just five words in Hebrew, comprise a devas-
tatingly clear restatement of Shammai’s posi-
tion on the grounds for divorce. They also are
a brilliant piece of exegesis.

Many a faithful Christian woman has been
discarded by a husband who has found “anoth-
er more beautiful than she.” Though innocent,
she has suffered humiliation and public ostra-
cism. Because of her understanding of Serip-
ture, she may have remained single the rest
of her life, considering it a sin to remarry. Jesus’
words should act as a warning: a husband who
divorces his wife “to marry another” sets in
motion a chain of disasters—in his life and the
lives of many others. m

1. Thus, apparently, Jesus would not consider 8 man
an adulterer if he divoreed his wife but did nof remarry.

2. The conclusions presented in this article grew
out of a study of the nuances of the Hebrew word 2
(vav, and) that I carried out in the mid-1980s, [ found
that many of these Hebraic nuances were displayed
in the Gospels by vt (kai, and), var's Greek equiva-

lent, The results of this study were initially published
in 1987 (David Bivin, “The Hebrew Connection: =Vauo,”
Dispateh from Jerpsalem | 1st Quarter, 1987, 7), then
revised and republished in 1989 (idem, [*Hebrew
Nugpgets™ series, | “Lesson 17: Vav [Part 11" Jerusalem
Perspective 17 [Feb, 1989], 3; "Lesson 18: *Vav [Part
21, Jerusalem Perspective 18 [Mar, 19891, 3).

2. The Greek word vol (kaf) can mean “and,” “also,”
“even,” “just,” “az.” and in certain expressions, “or.”
See Henry George Liddell and Robert Scott, A Greck-
Englizh Lexicon, revised and augmented by Henry Stu-
art Jones with Roderick McKenzie (Oxford: Claren-
don Preas, 1868, pp. 837-858, Grammars and lexicons
of New Testament Greek can be misleading since, often,
the only support they provide for a particular nuance
of kel is a citation from the svnoptic gospelz. Such cita-
tions may merely reflect the synoptic gospels’ Semitic
background,

4. See Francis Brown, with the cooperation of 8. R.
Driver and Charlez Briggs, The New Brown-Driver-
Briggs-Gesenius Hebrew and English Lexicon (Peabody,
MA: Hendrickson Publishers, 1979: reprint of Hebrew
and English Lexicon of the Old Testament [London:
Oxford University Press, 19071, p. 254, 3. The best
categorization of the nuances of vav (with biblical exam-
plez of each) is found in A New Concordance of the
Rible, ed. Abraham Even-Shoshan (Jerusalem: Kirvath
Sepher, 19571, p. 317 (Hebrew),

5. Other examples are: “...1 will not aceept o much
as a thread or the thong of a sandal belonging to you,
and [ie., so that] vou will not be able to say, ‘It iz [
who made Abram rich™ (Gen. 14:23); “Do thiz and [i.e.,
a0 that] you may live” (Gen, 42:18); “They [Aaron and
his sons] shall wash [their hands and feet] in water
and |ie., 2o that] they will not die” (Exod. 30:21).

6. For mare than a decade, | assumed that no schal-
ar before me had noticed this Semitic nuance of wil
(kai, and), Neither standard English commentaries on
Luke (e.g.. The Anchor Bible [Doubleday], The Inter-
national Critical Commentary [T, & T. Clark], The New
International Greek Testament Commentary |Eerd-
mans|) nor the modern English translations [ checked
mention it. However, unique discoveries are extreme-
Iy rare in the field of gospel scholarship: a legion of
brilliant scholars have carefully combed the gospels.
Indeed, as I prepared this article for publication, I
came acrosz a New Testament version whose transla-
tor had recognized the idiom: The New Testament: A
Private Translation in the Language of the Peaple by
Charlez B. Williams (Chicago: Moody Presa, 1958
Williams" tranzlation of Lk. 16:18a reads: “"Any man
whao divorces his wife to marry another woman commits
adultery.”

Williame added a footnote to the word “to” of his
translation; “And, in Aramaic ource, exprezsing pur-
pose.” Since Williams may have gotten his insight from
a reference work he used, it is likely that at least one
other scholar has noticed this interesting feature of
Lk. 16:18a, In any case, Williams translation is remark-
able considering the lack of attention the idiom has
received. Az to Williams' reference to Aramaie, it must
be pointed out that the idiom alse exists in Hebrew,

7. Including the opening mas o ipas fo, anyone or
everyone wha...), the equivalent of Hebrew -7 52 or -0 52
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FIRST-CENTURY BILL OF DIVORCE

A bill of diverce (height: 22 em.; width: 11.2 em. ), executed at Masada, but
found in Wadi Murabba'at (published by J. T. Milik in Discoveries in the
Judoean Desert, eds. P Benoit, J. T. Milik and R. de Vaux [Oxford: Oxford
University Press, 1961], 2:104-109, plates 30-31). Written in Aramaic on
papyrus, its text differs only zlightly from the formula of the traditional
Jewish bill of divoree used today. The document was written in the sixth vear
aof the Great Revolt (Oct., 71 A.D.), over a year after the fall of Jerusalem and
the destruction of the temple.

This is a “doubled” or “tied” bill of divorce, as it is called in the Talmud,
The original bill of divorce is written on the upper part of the page (lines
1-11}, and the letters and lines are very crowded. Below, following a gap, the
text has been written a second time in large letters, and with ample space
between the lines. The upper part of the writ was rolled up and tied with
string, which ran through the doecument and encireled it vertically and diago-
nally several times. The witneszes signed on the back of the document, their
gignatures written perpendicular to the lines within the document, each sig-
nature beside a knot of the string—there are as many knots as there are wit-
nesses. Tving the document closed prevented forgeries. The text of the bill of
divoree was repeated on the exposed lower part of the page so that it could be
studied without opening the tied and signed part.

TRANSLATION (by David Bivin)

Lings 1=11: On the first of [the month of] Marheshvan, year six, at Masada.
I, Yehosef [Joseph] son of Naksan from [ |h, living at Masada, of my own free
will, do this day release and send you away, Miriam daughter of Yehonatan
[Jonathan] from Nablata, living at Masada, who have, until now, been my
wife, 80 that you are free on your part to become the wife of any Jewish man
you may wish. Here you have from me [literally, from my hand] a bill of
divorce and a writ of release. Likewise, I give back [to yvou the whola dowry],
and if there are any ruined or damaged goods or [ In, T will reimburse yvou
fourfold, according to the current price. Furthermore, upon your request, [if
lost,] I will replace this document for you, as is appropriate,

Lings 12-25: [A repetition of the text in almost identical wording]

LiNgs 20—29: [Signed] Yehosef son of Naksan, by his own hand
Eliezer son of Malkah, witness
Yehosol son of Malkah, witness
Eleazar zon of Hananah, witneas

Photo courtesy of the lsrael Antiguities Authority and the
Shrine of the Book, Israel Museum

(ol ha- or kol she-, anyone or evervone who...), so typ-
ical of rabbinic savings, Compare, for example, these
sayings from the Mishnah: “Anyone whe delves into
four things—What iz above; What is below; What was
formerly; What will be hereafter—it were better for
him if he had not come into the world™ (Hagigah 2:1);
“Anyone who forgets one word of what he has learned
is worthy of death” (Avaot 3:9); “Anyone who profanes the
name of Heaven in secret will be requited openly™ { Avot
4:4); “Anvone who honore the Terah is himself honored
by others” { Avot 4:6); and “Anvone who fulfills the Torah
in poverty will in the end fulfill it in wealth” [Avot 4:9).

The pas ho construction is as frequent in the gospels
as in rabbinic literature, For example: Mt. 5:22 ("any-
one whao is angry with his brother”); Mt. 5:28 (“anyone
twho looks at a woman lustfully™; Mt, 7:26 (Meveryone
who hears these words of mine™r; Lk. 14:11 “everyone
who exalts himself will be humbled”); and Lk. 20:18
(“evervone who falls on that stone”).

Notice that mis o drohiue (pas ho apalyén, anyone
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divoreing, anyone who divorces), is a Matthean-Lukan
minor agreement against Mark (Mt, 5:32a; Mk, 10:11;
Lk. 16:18a). Mark gives "o v anolior (hos an apolyse,
whoever divorces).

8. For examples of the expression 0% ©¥ 2]
(f-mega-RESH ‘et sish-T0..., the [man] who divorees
his wife...), see Mishnah, Gittin 8:9 and 9:1.

9, This example was called to my attention by
Jozeph Frankovic,

10t The phrase 7778 727 (de-VAR “er-VAH, a thing of
indecency) occurs a second time in the Mishnah, in
Yevamot 3:5.

11. Jozeph Frankovic pointed out to me that Sanl
Lieberman has suggested a possible reason for Rabbi
Akiva's stance. In Licberman's comment on Tosefta,
Sotah 5:10 (“[A man who marries an unsuitable woman
not only vielates five commandments,| but also caus-
es propagation and procreation to cease from the
earth”), he explains;

fcontinued on poge 35)
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The recent discovery of many of the ancient harbors that
ringed the Sea of Galilee is an exciting chapter in Sea of
Galilee research. One of these harbors is located at Kursi,
ancient Gergesa (see map, p. 24). In this article, Mendel
Nun contends that the demoniac’s healing and the miracle

of the swine took place at Gergesa, not Gadara or Gerasa.

Janvaery-Maorch 159585
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Page 18:

Remains of the Kursi har-
bor's breakwater were
completely exposed in the
1989-1981 drought (view
to the south). In the dis-
tance, behind the grove af
trees on the shore, can be
geen the precipice from
which, according to fro-
dition, the swine plunged
into the lake,

Page 19:

The author afop one of
the stones that ereated

the Kursi harbor’s mas-
sive breakwater,

Below:

The steep slopes (fore-
ground) down which the
swine may have rushed
{view to the north). To
appreciafe the incline’s
steepness, see page 22,
upper right photao,

ne of the miracles performed by Jesus

during his stay with the Sea of Galilee
fishermen is known in Christian tradition as
the “Healing of the Demon-possessed Man,”
and also, more popularly, as the “Miracle of the
Swine” (Mt. 8:28-34; Mk. 5:1-20; Lk. 8:26-39),
The story actually begins at Capernaum, on
the northwestern shore of the Sea of Galilee,
where Jesus lived for a time at the house of
Jonah the fisherman and his sons, Simon Peter
and Andrew.

One day Jesus wished to get away from the
crowds that were surrounding him. It was win-
ter, the season when fishermen, then as now,
took their boats to sea in the afterncon, to the
sardine fishing grounds near Gergesa, about
eight kilometers across the water from Caper-
naum. Jesus went down to the harbor at Caper-
naum and entered the boat of one of his disci-
ples. He sailed with his disciples “over to the
other side.”

On this particular winter day, Jesus per-
formed not one, but two miracles. The first had
to do with the weather; his boat and the other
boats that set out for the fishing grounds were
suddenly struck by a great storm, and *waves
beat into the boat” (Mk. 4:37). Such sudden
storms are typical of the Sea of Galilee in win-

ter. The frightened disciples clustered around
their master, who happened to be sleeping
peacefully in the stern of the boat. They woke
him and asked fearfully, “Master, don't you care
if we die?”

So Jesus rose and “rebuked” the wind and
told it to be calm, and the storm stopped. Then
he rebuked his disciples: “Why are you afraid?
Have you no faith?” And the boat came safely
to the other side.

As Jesus got out of the boat and stepped
ashore, a man approached him who was clear-
ly what today we would eall psychotic. In the
manner of the time, he claimed that “a legion
of devils” lived inside him. *possessed” him,
and he begged Jesus to cure him.

Jesus agreed to drive out the devils, and
sent them into a herd of swine that happened
to be feeding on a nearby hill, The suddenly
erazed swine ran violently down a ridge and
jumped off a precipice into the Sea of Galilee,
where they drowned.

Site of the MilEl:_:

Where did this miracle take place? There
are three candidates. The best manuscript of
the synoptic gospels, Codex Vaticanus, reads
“the land of the Gerasenes” in Mark and Luke's
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aceounts of the miracle, and “the land of the
Gadarenes” in Matthew's; however, there is
also good manuscript evidence for a third site:
“the land of the Gergesenes.” Therefore, did
the miracle take place near Gergesa, known
today as Kursi, on the northeastern shore of the
Sea of Galilee; or did it take place in the region
of the Greek city of Gadara, south of the Sea of
Galilee, where an Arab village known as Um
Keis later occupied the site; or did it cccur even
further south, near the Greek city of Gerasa?

The Jerusalem Talmud, redacted in Tiberias
on the western coast of the Sea of Galilee, pro-
vides a clue. [t connects the area around Susi-
ta-Hippos, near Kursi, with the Girgashites,
one of the zeven Canaanite nations at the time
of the Israelite conquest.

Another ancient name with a similar sound
is connected with the Susita region, namely,
the Geshurites, who lived in an Aramaie king-
dom that existed in King David's time east of
the lake. The Septuagint gives "Gergesites” for
“Geshurites” (Josh. 12:5). The Midrash, too.
refers to “Gergeshta [the Aramaic equivalent of
Gergesal, on the eastern side of Lake Tiberias.”
According to the Midrash, in the future, when
Gog, the hostile force from the land of Magog,
invades lsrael and is defeated in an apocalyp-
tic war, God will point to the graves of Gog,
which will extend from Jerusalem to Gergeshta.

Janvary-March 19948

All this seems to indicate that, of the three
names, Gergesa is the most accurate and most
firmly rooted in geography and tradition, and
that the plain of Kursi is in fact the land of the
Gergesenes, or part of it.

Already in the third century, the early
church father Origen reached the conclusion
that the names Gadara and Gerasa are sus-
pect. He uses the name Gergesa in describing
an ancient town close to the lake where there
was a precipice near the shore. This, Origen
gays, was the place where the demons drove
the swine into the lake, The name Gergesa, he
adds, was prophetic, in that the Hebrew word
garesh means “to drive out”; and indeed, the
residents of this town did drive out Jesus, No
other church father has provided a clearer geo-
graphical designation.

How did the names Gerasa and Gadara
enter the gospel accounts? In the opinion of the
renowned scholar Gustaf Dalman (Sacred Sites
and Ways, p. 178), it may be assumed that the
name Gerasa was employed by a gospel writer
who was unfamiliar with the geography of the
region. The name Gergesa sounded strange to
him; therefore, he “corrected” it, substituting a
similar sounding and familiar name-Gerasa,
the name of a well-known Greek city east of
the Jordan. Then, Dalman suggests, another
gozpel writer who was more familiar with the
local geography, in an attempt to correct the
error, substituted Gadara, the name of a Greek
city located above the Yarmuk River on a ridge
southeast of the lake.

There iz a certain geographic basis for the
name Gadara, since the city's domain extend-
ed to the southeastern shore of the lake (zee
my forthcoming The “Land of the Gadarenes”:
New Light on an Old Sea of Galilee Puzzle).

Above:

Small stone anchors and
fishing net weights that
were found on the lake-
shore a few hundred
meters south of Kursi
harbor momenis before
they were photographed.
Twine and small screw-
drivers mark the holes
in the stones,

Left below:

A stone threshold Iving
an its gide, a remnant of
the public building that,
perhaps, was the syna-
gogue of Kursi, At one end
of this basalt threshold is
a socket (marked by an
inserted reed; af upper
right). Originally, a door-
hinge rested in the socket.
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Below:

Ruins (interior) of the
holding tank for live
fish.

BAMET FRAMNECYIC

Right:
The steep slope of the “precipice,” swept bare by a
recent fire (view wesl across the lake).

Below:
An ancient fishing net weight at the spot on the
Kursi beach where it has just been found.
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Above:

The beautiful Valley of
Kursi (view to the north),
probably the “land of the
Gergesenes” (Ll 8:26).

Left:

The author standing on
the ruins of the quay
(fish market) at Kursi.
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Map of the Sea of Galilee's

ancient harbors, Sixteen
harbors have recenitly
been discovered, thirteen
of them by the author.

This latter gospel writer, however, did not know
the fishing and zailing habits of Sea of Galilee
fishermen; consequently, he, too, erred. The
boat of Jesus' disciples was on its way, togeth-
er with other fishing boats from Capernaum, to
the sardine fishing grounds of Kursi, where,
in winter, work starts shortly before sunset.
Gergesa (Kursi) is across the lake from Caper-
naum, a distance of only eight kilometers; but
the district of Gadara is not “across to the oth-
er side” (Mk. 4:35; Lk. 8:22), rather it is at the
other, or southern, end of the lake, a distance
of over sixteen kilometers from Capernaum.
Fishermen, cautious by nature, were not in the
habit of gailing such diztances, particularly in
the dangerous winter season.
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The Land of the Gergesenes

On the eastern side of the Sea of Galilee,
five kilometers north of Kibbutz Ein Gev, a
small peninsula extends into the lake. At this
point, roughly parallel to the shore, there is a
small valley three kilometers long and about
one-half kilometer wide. The valley continues
into the lake forming a wide shoal. This shoal
is, and has always been, the best sardine fish-
ing grounds in the lake.

The valley and its shoal make up the delta
of a stream that descends from the Golan
Heights. The canyon formed by the stream is
known in Arabic as Wadi Samak, meaning
“Canyon of Fish.” The name may indeed be
very ancient, for the word “samak” means fish
in Aramaic and Ugaritic.

The Valley of Kursi—the “land of the Gerge-
senes” in the New Testament—with its abun-
dant water supply, fertile land, and fishing
grounds, has been inhabited since time
immemorial, The mouth of the Samak Canvon
is unigue—wide, rectangular, steep, and closed
at the back, to the east, It looks like a giant
armchair, which is probably the origin of its
name: Kursi (variant, Kursa) means armchair
in Semitic languages,

Kursi in Jewish Sources

A settlement named Kursi, or Kursa, is
mentioned several times in the Babylonian
and Jerusalem Talmuds, but with no clues as
to the site's location. According to one of these
talmudic traditions, the pagan temple of Nebo
occupied a site named Kursi (Babylonian Tal-
mud, Avodah Zarah 11P); but there is no indi-
cation whether the temple was in the land of
Israel or in Babylon. The Jerusalem Talmud
mentions the burial, by residents of Kursa, of
a man from a nearby village (Moed Katan 82°,
chpt. 3, halachah 5). The Jerusalem Talmud
also mentions a second-century C.E. sage
named Ya'akov ben Karshai, that is, Jacob of
Korsha or Kurs(hja (Shabbat 12¢, chpt, 10,
halachah 5: Pesahim 370, chpt. 10, halachah 1).

At the close of the Second Temple period,
Gergesa was part of the territory of the Greek
city of Hippos, and its name does not appear in
the list of villages that had purely Jewish pop-
ulation and were required to pay taxes and
donations to the temple in Jerusalem. On the
other hand, Avanish, a neighboring village on
the southern bank of the Samak, does appear
in the list, From this evidence and the gospel
story of the Gergesene demoniae, it may be
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assumed that non-Jews as well as Jews lived
in Gergesa,

The Fishing Harbor

After the Six Day War in 1967, remains of a
Jewish settlement from the Roman-Byzantine
period began to come to light. In 1970, archae-
ologists carried out an underwater survey along
the lake’s coast near Tel Kursi. The divers dis-
covered the foundations of an anchorage. These,
no doubt, are the ruins of the ancient harbor of
Gergesa.

The remains of thiz harbor ean be seen from
the shore during most months of the year—
provided one knows what to look for, A break-
water, encircling an area of 1500 square meters,
Jjuts out from the shore, curves slightly for 150
meters and rejoins the shore. The harbor is one
hundred meters long, with a maximum width
of twenty-five meters. The entrance was at the
northern, calmer side. As it leaves the shore, the
breakwater is four meters wide, and five to six
meters wide further out, as protection against
storms from the south and west. The workman-
ship of the breakwater is excellent: the layers
of basalt boulders have chiseled outer surfaces.

The harbor is the heart of a complex of facil-
ities that made up a fishing village. North of the
anchorage, the remains of a plastered rectan-
gular storage tank, three by three and a half
meters, can be distinguished. (Though origi-
nally built on the shore, well out of danger from
high waves, the tank is now partially sub-
merged because the lake's level has been raised
nearly a meter by modern engineers.) The tank
was used to store fish brought in several times
a day by dragnet hauls. A supply of fresh run-
ning water made it possible to keep the catch
alive for several days. This ancient method is
more sophisticated than recent methods: until
the 1950s fishermen had to drag their catch
behind their boats in wooden cages, The tank
received its water not from the lake, but via
an aqueduct that carried water in special ter-
ra-cotta pipe from the Samak stream. The rec-
tangular foundations of a quay (eight by five
meters) can be seen between the tank and the
lake. Here fishermen unloaded their catch and
bargained with the fishmongers.

Foundations of a large building with a mosa-
ic floor were found to the north of the tank.
More than a hundred lead dragnet sinkers were
found in proximity to the building, connecting
their use to the time the building functioned,
perhaps as the harbor and fish market’s admin-
istrative center. Pottery unearthed from silt
covering the inside of the harbor dates to the
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Roman-Byzantine period. Remains of the set-
tlement, which flourished here from before the
Arab conquest, are dispersed for about half a
kilometer along the shore. At a later period,
the settlement was limited to the tell itself,
which grew to a height of six meters and cov-
ered an area of three acres. Remains of a
Roman road leading from the main road to the
settlement were found by the author in 1975,

At the northern end of the site, wave action
has exposed part of a large building contain-
ing two lavers of a colored mosaic floor. The
building is surrounded by broken columns and
marble fragments. This is apparently the syn-
agogue of Kursi, “the synagogue of Jonadab
son of Rechab in Kursia above the Lake of
Tiberias,"” which is mentioned in an eleventh-
century list of holy sites for Jewish pilgrims,
a kind of pilgrim’s guidebook.

The discovery of Kursi's harbor paved the
way for surveys of other ancient harbors sur-
rounding the lake. To date, sixteen such harbors
have been discovered.

*This article has been excerpted and abridged
from Mendel Nun's Gergesa (Kursi): Site of a Mira-
cle Church & Fishing Village (Kibbutz Ein Gev:
Kinnereth Sailing Co., 1989}, and his forthcoming
The "Land of the Gadarenes”: New Light on an
Old Sea of Galilee Puzzle.

The following publications in Mendel Nun's
Sea of Galilee series may be ordered from
JERUSALEM PERSPECTIVE, P.O. Box 315820, 91317
Jerusalem, Israel: The Sea of Galilee and Its
Fishermen in the New Testament (64 pp., 82
illustrations; 87.00 or £4.00); The Sea of Galilee:
Newly Discovered Harbours from New Testa-
ment Days (31 pp., 48 illustrations; 85.00 or
£3.00); Gergesa (Kursi): Site of a Miracle Church
& Fishing Village (32 pp., 39 illustrations; $5.00
oar £3.00); The Sea of Galilee: Water Levels, Past
and Present (24 pp., 26 illustrations; $5.00 or
£3.00); and Ancient Stone Anchors and Net
Sinkers from the Sea of Galilee (64 pp., 125
illustrations; $7.00 or £4.00). Prices include
shipping (by surface mail). Allow 8-10 weeks
for delivery. Add $1.50 or £1.00 per item for air-
mail shipment.

Plan of the Kursi-Gergesa
harbor. Note the fwo sur-
viving sections of the pipe
that carried water from
the agueduct to the fish

tank,

25

SAERIDEL MLIM




Thinking Like the Sages
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OF GOD ’Q

Jesus gave his disciple Peter the “keys of the king-

dom of heaven” and promised that whatever Peter
“bound” and “loosed” on earth would be “bound”
and “loosed” in heaven, What scriptural allusions
lurk beneath these expressions and what are their
implications? How does the Jewish literary back-
ground of Matthew 16:19 help us better appreciate

Jesus’ words?




irke Avot, also known as The Sayings of the Fathers, or, simply Avot, is unquestionably one

of the most valuable rabbinic texts for comparative study with the synoptic gospels.!
Spanning time from the emergence of Hellenism in ancient Israel through the first two centuries
of the Christian era, Avot is a collection of maxims to which some sixty sages and rabbis have
contributed.? The deceptively simple sayings of Avot carry potent theological and ethical impli-
cations that have been driven firmly and purposely into the consciousness of Judaism.? More-
over, the theology and ethic, and the language and imagery through which they are communi-
cated, stem directly from the conceptual world of the biblical text. This has motivated individ-
uals like the Gaon of Vilna, an eighteenth-century A.D. rabbi-scholar, and others, to demon-
strate how the sayings of Avot have their origin, or parallel, in Seripture.

Scripture Lurks Beneath

The ubiquitous presence of Scripture lurking beneath the maxims of Avot may be visualized
as a massive iceberg bobbing in an Arctic sea, breaking the water’s surface at some points, but
with the bulk of its mass remaining just below. The most obvious way Seripture penetrates the
surface of the text is when a Bible verse is quoted as a proof. For example, in response to a
question concerning what is the evil way from which a man should distance himself, Rabbi
Shim'on said, “The one who borrows but does not repay, because the one who borrows from
man is like one who borrows from God, which agrees with what is written in Seripture: ‘“The

wicked borrows but does not repay, whereas the righteous is
compassionate and gives.™

In most cazes, however, the seriptural connection is not ex-
plicitly stated and requires some effort to identify. For exam-
ple, Rabbi Eleazar ben Azariah told the following parable:

Every person whose learning exceeds his or her deeds,
what does this person resemble? A tree whose branches
are dense but roots are sparse. A wind comes, and uproot-

ing the tree, turns it upside down. But every person whose 3
deeds exceed his or her learning, what does this person N
resemble? A tree whose branches are sparse but roots are %
dense. Even if every type of wind were to come against "Q
this tree, it would not move the tree from its place.” \

o
The imagery of this parable is reminiscent of Jeremiah \
17:6, 8, and in some manuscripts these verses have been
appended to the parable.”

Doubled Allusions
A\

N N\
A histicated le of how Seripture lurk RN
more sophisticated example of how Seripture lurks @ &

beneath a maxim occurs when a sage alludes not to a single \&\%\@ 5}

verse, but to a pair of verses. Rabbi Yehudah ha-Nasi once {"E y
said, “Be as mindful of a light commandment as of a weighty N & \ -«.k\
commandment, for vou do not know the reward of each com- ¥ @ "'{ \

mandment.”® Rabbi Yehudah has tapped into a complex of

ideas generated by the bringing together of Deuteronomy

5:16, a weighty commandment from the Decalogue carrying \\\\

a promise of prosperity, and Deuteronomy 22:7, a light com- \
N\
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mandment carrying the same promise. The
hermeneutic that enabled these verses to be
juxtaposed operates on a concordance-like prin-
ciple. The phrase 77 2t~ 1327 (le-MA<an YI-tav
lak, so that it may go well with you) and the
idea of lengthened days appear in both vers-
es.9 This method of joining verses and inter-
preting them in light of one another was pop-
ular among ancient Jewish sages, and very
much second nature, because, when memaoriz-
ing the Bible, they not only memorized accord-
ing to its natural progression, but atomized
and recombined Scripture from disparate con-
texts on the basis of hermeneutie principles or
already existing traditions. This way of mem-
orizing could be compared to a child who, after
learning the alphabet, decides to memorize it
repeatedly backwards, inverted, and in vari-
ous other ways, one of which may include A,
Z,B.Y, C, X, etc. When a sage links a verse
from the Torah to another from the Prophets,
and both of these to another from the third sec-
tion of the Jewish canon, the Writings,!? the
process is called 71777 (ha-ri-ZAH, stringing).

Atomizing and Recombining

Scriptu_re

What has been discussed so far in reference
to Avot, namely, the explicit quoting of Scrip-
ture, the making of allusions to Scripture, and
the atomizing and recombining of Seripture, is
equally applicable to the synoptic gospels. Like
in the rabbinic maxims, Jesus oceasionally
quoted verses straight from the Bible. For
example, in Matthew 11:10, Jesus applied
Malachi 3:1 to John the Baptist. More common,
however, are allusions or hints at verses of
Scripture. A fine example of this technique is
Matthew 11:12, where Jesus deseribed the king-
dom of heaven as “breaking forth.”?! “Break-
ing forth” is an allusion to Micah 2:13. In this
passage the one who breaks forth, 17127
(ha-po-RETS), suddenly appears. Jewish tradi-
tion regards the title ha-po-RETS as a code-like
word for a complex of ideas dealing with the
Messiah. 12

Instances of individuals hinting at Scrip-
ture abound in the synoptic tradition, but few-
er are the places where a modern reader can
catch a glimpse of Jesus or others combining
verses based on a common word.!® Whether
the combining is an example from rabbinic lit-
erature or the synoptic gospels, the hermeneu-
tic principle is the same, an associative or con-
cordance-like linking of verses on the basis of
common phraseclogy or even merely vocabu-

lary. The method is reflected in a rabbinic form
of interpretation, applied to legal sections of
the Torah, called gezerah shavah.' The aim of
this article is to demonstrate that the words
Jesus spoke to Peter regarding the keys of the
kingdom of heaven should be viewed as an
example of this associative thought process that
so easily separates and recombines Scripture.

Keys and Kingdom

In Matthew 16:19 one reads the following:

I will give vou the keys of the kingdom of

heaven; and whatever vou shall bind on

earth shall be bound in heaven, and what-

ever vou shall loose on earth shall be loosed

in heaven,15

The verse readily divides into two parts. The
first part (19a) is about the giving of the keys
of the kingdom of heaven, and the second part
{19b) speaks about binding and loosing. For
the sake of mounting a case in clear, logical
increments, diseussion will focus first on 19b.

It is widely recognized in both academic!®
and popular!” commentaries that the language
of 19b resembles that of Isaiah 22:22, The pres-
ence of the word “keys” in 19a also strengthens
the association with Isaiah 22:22,

Then I will set the key of the house of David

on his shoulder; when he opens no one will
shut, when he shuts no one will open. And
I will drive him like a peg in a firm place...'®

From a rabbinic interpretation of 2 Kings
24:16 found in Sifre Deuteronomy,!” one learns
that Isaiah 22:22 had been absorbed into a
complex of material dealing with the teaching
and learning of Torah:

“..the craftsmen and the smiths.” Veheha-
rash [and the eraftsmen], when he [i.e., the
teacher] speaks everyone remains silent.
Vehamasger [and the locksmith], he opens
one topic of instruction and closes another
to establish that which is written in Scrip-
ture, “He opens and no one closes; he clos-
es and no one opens.™?

Kingdom Authority

It is possible that the expression “hinding
and loosing” in 19b is distantly related to this
complex to which Isaiah 22:22 and Sifre
Deutercnomy’s exposition on 2 Kings 24:16
belong. Scholars have spent much ink trying
to pinpoint the meaning of Jesus"words in 19b.
Despite all efforts, the exact meaning remains
very elusive. Let it be said, however, that Jesus
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bestowed on Peter an authority to be exercised
within and on hehalf of the community of
believers that would emerge fully after Jesus’
resurrection.

Peter's designation as steward of the king-
dom's keys may have broad-based implieations,
He may have been invested, on the one hand,
with the responsibility to ensure that Jesus'
unique teaching of Torah was properly applied
among those constituting this new redemptive
movement,?! which Jesus called the kingdom of
heaven, and, on the other, with the authority to
move God to redemptive action,*? which Jesus
also spoke of in terms of the kingdom of heav-
en. In either or both cases, within the para-
meters of meaning allowed by the term king-
dom of heaven in the synoptic gospels, God
would be promising to establish what a right-
eous person, namely Peter, decrees,

Kingdom Responsibility

Returning to 19a, one reads, *T will give you
the keys of the kingdom of heaven.” The bun-
dle of keys that were given to Peter are those
that a steward would carry. They are symbols
of responsibilities delegated to a reliable party®
In the Babylonian Talmud a story is told about
priests to whom keyvs were entrusted. The tale

our teachers taught), which indicates its earlier
origins, &4

Our rabbis taught: “At the time of the
destruction of the first temple, groups of
voung priests gathered together with the
keys of the temple in their hands. They
ascended to the roof of the temple and said
before God: ‘Master of the Universe! Since
we have failed at being faithful stewards,
let these keys be given back to you!” They
threw them toward heaven, and something
like the form of a hand received the keys
from them. Then, throwing themselves from
the roof, they fell into the fire below. Con-
cerning them the Prophet Isaiah lament-
ed: “The oracle of the Valley of Vision: What
is your problem now, that all of vou have
ascended to the reofs? You who were full of
noise, a boisterous town, a jubilant city. Your
slain were not slain with the sword, nor
were they casualties of war, 7%

This story supplies two important bits of
information. One is that the keys to the temple
had a supernatural character. Belonging to
God, the keys were entrusted by him to the
priests, and, therefore, after publicly confessing
their failure as stewards, the priests returned
the keys to their owner. The other is that the
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stewards of the keys were required to be faith-
ful ar reliable.

Another version of this story appears in
2 Baruch 10:18, which like Isaiah 22:22 is
cited by commentators on Matthew 16:19.28
The text in 2 Baruch reads as follows:

You priests, take the keys of the sanctuary,
and throw them up to heaven above, and
give them to the Lord and say, “Guard your
house yourself, for we have been found to be
false stewards!™7

2 Baruch is believed to have been written
in the land of Israel about 110 A.D. by a Jewish
author.?® This version differs significantly in
two ways from that found in the Babylonian
Talmud. One difference is that no mention is
made of the priests throwing themselves from
the temple roof. The second difference is that no
proof text has been appended to the story. In the
Talmud's version the proof is Izaiah 22:1-2,
which demands the detail of the suicidal action
of the priests. When one reads the story in
2 Baruch, the emphasis iz on the failure of the
priests as faithful stewards. The tacking on of
Isaiah 22:1-2 suggests that by the time the
story was retold in the Talmud, it had assumed
a literary function that deviated from its first
telling. The story’s added features, namely, the
death jump of the priests, and the tying of this
new element to Isaiah 22:1-2, are indicative
of a later stage in development. Therefore, the
vergion in 2 Baruch almost certainly repre-
sents the earlier form.

Faithful Stewards and
Their Keys

Now the question should be asked: What
passage of Scripture inspired the ear-
lier, more original form of the sto-

ry found in 2 Baruch? The
leading candidate is 1
Chronicles 9:26-27:
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The four chief gatekeepers, who were Le-
vites, were in an office of trust, and were
responsible for the chambers and the trea-
suries of the temple. They spent the night in
the temple precinets, because they were
responsible for puarding them; and they
were in charge of opening the temple's gates
[lit., in charge of the keys] every morning.

C. F. Keil commented on 77283, (be“e-mu-NAH,
“in good faith,” or what is translated above, “in
an office of trust”) that these Levites “had been
recognized to be faithful."* Thus, this passage
contains the two elements that would be nec-
essary to generate the story found in 2 Baruch:
the idea that the priests were “faithful” stew-
ards, and the idea that they were responsible
for the keys of the temple. Note that the bibli-
cal text does not state who entrusted the keys
to the priests; however, the story in 2 Baruch
implies that God was the giver.

In New Testament commentaries that
make an effort to include discussion of rabbinic
sources, one often finds Isaiah 22:22 and
2 Baruch 10:18 or Babylonian Talmud, Ta'anit
292 listed as relevant parallels to Matthew
16:19. The question that must be asked is, how
do Isaiah 22:22 and the tale in 2 Baruch 10:18
fit together? If the story of the irresponsible
priests was spawned by 1 Chronicles 9:26-27,
then this question may be answered easily. The
link is the Hebrew word 7722 (maf TE-ah, key).
Moreover, Targum Jonathan renders the
Hebrew T7 2 1028 (maf TE-ah bet da-VID,
the keyis] of the house of David) of Isaiah 22:22
into Aramaic as R87pR 7°2 0R2R (maffTE-al
bet mik-de-SHA?, the key[s] of the temple).®®
This means that in the world of Jewish exege-
sis Isaiah 22:22 and 1 Chronicles 9:27 are
speaking of the same key(s).%! Though Targum
Jonathan is not a particularly early text in regard
to the date when it was revised and edited into
its current form—what scholars call the final
date of redaction—it does contain, according
to Bruce Chilton, two strata belonging to the
tannaic period and one to the amoraic period.®*
He further suggests that the Aramaic rendering
of Isajah 22 may have its origins in material
stemming from the period before the temple’s
demise in 70 A.D.5

Tangible Images from Daily Life

Ancient Jewish sages like Jesus and the con-
tributors to Avot were conerete thinkers. Their
sayings are laced with tangible images drawn
from daily life in order to facilitate compre-
hension. For example, Rabbi Yohanan ben
Zakkai used to say, “If all the sages of Israel
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were on one side of a pair of scales and Eliez-
er ben Hyrecanus on the other, he would out-
weigh them all."¥ The point of the saying is
very clear: As a sage, Eliezer ben Hyrcanus is
in a league by himself.

It is interesting that the agoranomos, or
Roman official appointed to oversee the local
marketplace, earried a set of standard weights
to ensure fair business practices. These stan-
dard weights were, moreover, sometimes fash-
ioned into bust-like representations of the ago-
ranomos himself!3 Thus, those who heard
Yohanan ben Zakkai's saying probably saw in
their mind’s eve a pair of scales with a minia-
ture chess-piece-like bust of Eliezer ben Hyr-
canus on one side, and an array of similar busts
on the other. This raizes the question: What
sort of realia from the Second Temple period
might underlie Jesus’ response to Peter? Per-
haps it was the set of keys used hy the priests
to lock the gates at the Neilah, or closing cer-
emony, of the temple in the evening.?® This
blessing and dismissing of the people must
have been a powerful image in many people's
minds, and a main feature of that event was
likely the shutting of the gates with big, special
keys. These special kevs would have served the
same function in Jesus' day as the earlier set
mentioned in 1 Chronicles 9:26-27.

Conclusion

What is gained by recognizing the allusion
to Isaiah 22:22 and 1 Chronicles 9:26-27 in
Jesus’ words to Peter? Matthew 16:17-19 is
one of the most Hebraic passages in terms of
language, expression and thought to be found
in the synoptic tradition. The expressions “22
o7 (ba-SAR va-DAM), or “flesh and blood,™"
and oY 2R Ca-VI she-ba-sha-MA-yim), or
“my Father who iz in heaven,"® are examples
par excellence of mishnaic Hebrew idioms
embedded in the Greek of the gospels. After
using these Hebrew idioms, Jesus makes a
wordplay with Peter's name, 29722 (peiros),
and the word 8722 (petra®).®® The wordplay is
apparently the earliest known expression of a
tradition that appears in a late rabhinic text
about God's searching for a reliable individual
upon whom he can build. " In the midrash, that
individual is Abraham; but for Jesus, it is Peter.
The motif of reliability is carried into verse 19
with the words “keys of the kingdom.” From
1 Chronicles 9:26-27 and the tale in 2 Baruch
10:18 one learns that God's keys are given only
to responsible, reliable parties. Because Peter
iz “solid” as rock, he is deemed worthy to be
steward over the keys of the kingdom of heay-
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en. Like the faithful Levitical priests, to whom
God entrusted the keys of the temple, Peter
now has been entrusted with the keys of the
kingdom. With these keyvs comes authority.
That authority, expressed through the Hebrew
idioms “binding” and “loosing,” or in plain Eng-
lish, “prohibiting” and “sanctioning,” is backed
by God.

Jesus' words in Matthew 16:19 are another
remarkable example of ancient Jewish exege-
gis preserved in the synoptic tradition. Without
a second thought, Jesus answered Peter with
biblically saturated language. His words con-
tained an alluszion to a complex of ideas to
which Izaiah 22:22 and 1 Chronicles 9:26-27
belonged. A central motif of the complex is that
God’s keys are entrusted only to solid, trust-
worthy individuals. This same motif is also at
the heart of Jesus wordplay in Matthew 16:18.
And like all ancient Jewish sages, when teach-
ing Jesus relied heavily on tangible images
from daily life. Indeed, Peter and Jesus' other
disciples were familiar with keys, but the keys
of the kingdom were not a metaphorical image
merely based on ordinary house keys. 4! Rather,
the imagery derives its richness from the super-
natural kevs deseribed in 2 Baruch 10:18 and
perhaps from their later counterparts emploved
at the Neilah ceremony in the first century.
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Though the expression “keys of the kingdom
of heaven” remains difficult to interpret, famil-
iarity with ancient Jewish exegesis allows us to
enjoy the subtler aspects of Jesus' words and
move one step closer toward unlocking their
precise meaning. P

1. Note that the last chapter of Avot, chapter 6,
known as “Aequisition of the Torah,” is a later addi-
tion, See Hanoch Albeck's comments to Order Nezikin
in The Mishnah (Jerusalem: Bialik Institute, and Tel
Aviv: Dwir Co., 1988), pp. 351, 381.

2, The Authorized Daily Prayver Book, ed. Joseph
H. Hertz, rev. ed. (New York: Bloch Publishing Co.,
1948), p. 610,

3. Modern western thinking tends to neglect the
fact that ancient Judaizm relied upon parables,
proverbs, maxims, songs, poetry, prayers, stories and
legends to transmit its theology. Regarding the last of
these, A, Marmorstein wrote, “Legends were more pow-
erful allies of the theologians and teachers, apologists
and preachers, than generally thought of " (*The Uni-
ty of God in Rabbinic Literature,” Hebrew Union Col-
lege Annual | [1924], p. 469). Also compare Murray
Salisbury, “Hebrew Proverbz and How to Translate
Them,” in Biblical Hebrew and Discourse Linguistics,
ed. Robert Bergen (Dallas: Summer Institute of Lin-
guistics, 1994), p, 434, Moreover, in time Avot was
incorporated into the Jewish praver book and became
the prescribed text for reading on Sabbath afternoons.
The theological influence of the Jewish prayer book on
Jewish thinking has been and continues to be far-
reaching, Regarding its influence, Jakeb Petuchowski
wrote, “By the side of its technical theological trac-
tates, Judaism has had its prayer book—next to the
Pentateuch, the Prophets and the Psalms, practically
the only ‘theological’ vade mecum which many Jews,
throughout the centuries have had at their immedi-
ate disposal” (*Theology and Poetry in the Liturgy of the
Synagogue,” in Standing before God: Studies on Prayer
in Seriptures and Trodition with Essays, eds. A. Finkel
and L. Frizzell [New York: Ktav, 1981), p. 225). On the
parables of Jesus and their theological implications,
see Brad H. Young's two books: Jesus and His Jewish
Parables: Rediscovering the Roots of Jesus’ Teaching
(Mahwah, NJ: Paulist Press, 1989), and Jesus the Jew-
ish Theologian (Peabody, MA: Hendrickson Publish-
ers, 1995).

4. The Authorized Daily Praver Book, ed. Hertz,
p. 610,

5. Avol 2:9 ims. Kaufmann, p. 339, For an English
translation, see The Mishnak, trans. Herbert Danby
i{London: Oxford University Press, 1967), p. 449. The
proof text is Ps. 37:21.

6, Aveot 3:17 (ms. Kaufmann, p. 342), Note that the
author has incorperated the corrections found in the
text and margins of the manuscript into this English
tranzlation.

7. Cf. Avot 3:17 (ed. Albeck, p. 368) and Danby's
English translation, especially note 8, The Mishnak,
p. 452. For an additional example of an allusion to
Seripture, compare Avot 3:16 and Ecel, 9:12, and see

Albeck's comment to 73978 TS0 (k-me-fan-DAH
fe-ru-5AH, and a seine is spread), p. 367.

8. Avot 2:1 (Ms. Kaufmann, p. 338). Cf. also Albeck,
p. 357, and Danby, p. 447,

8. Cf. Exod. 20:12, Also note that in M. 5:18 Jesus
alludes to this same complex.

10, See the story about Rabbi Shim'on ben Azzai,
and after it, Rabbi Levi's stringing of Lev. 13:45, 2 Kgs.
8:5 and Ps. 50:16 (Leviticus Rabbah 16:4 [ed. Mar-
gulies, pp. 354-355]). For an English translation of
this story and Rahbi Levi's “stringing,” see Midrash
Rabbah, eds. H. Freedman and Maurice Simon (Lon-
don: The Soncine Press, 19391, 4:205-206. Rabbi
Shim'on ben Azzai flourished early in the second cen-
tury A.D., and Rabbi Levi late in the third century A.D,
Also see 177, definition no. 2 in Marcus Jastrow, A Die-
tionary of the Targumim, the Talmud Babli and
Yerushalmi, and the Midrashic Literature (repr. New
York: Jastrow Publishers, 1967), p. 500. An example of
TP thari-ZAH, stringing) is found in Lk. $:35 in the
Transfipuration story, The voice from the cloud strings
together (in reverse order!) a phrase from the Torah
{Deut. 18:15), a phrase from the Prophets (Isa, 42:1)
and a phrase from the Writings (Ps. 2:7).

11. Underneath the Greek n Pooiieia munr olpoiniy
Fraderal (& basifein tan ouranan binzetai) is likely the
Hebrew m3is o020 7290 (mael-KEUT sha-MA-vim
po-REtset, the kingdom of heaven is bursting forth).
Cf. Mt. 11:12in the New International Version, which
translates this phrase as “the kingdom of heaven has
been forcefully advancing.” See David Flusser, Jesus in
Selbstzeugnissen und Bilddokumenten (Hamburg:
Rowohlt Taschenbuch Verlag GmbH, 1968, pp. 40, 87,
See also Robert L. Lindsey, “The Kingdom of God: God's
Power Among Believers,” Jerusalem Perspective 24
(18901, 6-8. Cf. David Daube, The New Testament and
Rabbinie Judaism (New York: Arno Press, 1873; repr.
Peabody, MA: Hendrickson Publishers, no datel,
pp- 286-287.

David Flusser was the first to recognize that the
deponent Greek verb fuafetan (binzetaf) should be trans-
lated with an active instead of passive meaning, and
that its Hebwrew equivalent is 7872 (po-RE-tzeth, For an
explanation of deponent verbs, see James Allen Hewett,
New Testament Greek: A Beginning and [ntermediate
Grammar (Peabody, MA: Hendrickson, 19586), p. 58.

12. The eminent Hebraist Edward Pococke com-
mented regarding Mic. 2:13 that it is easy to apply to
John the title fepo-RETS (the “one who breaks open
the way™} and by doing so “we have in the words, a
maost illustrious prophecy of Christ, and his forerunner
John the Baptist” (A Commentary on the Prophecy of
Mivah [Oxford: Oxford University Press, 1676], p. 24).
In 1888, an Oral Roberts University student, David
Hill, rediseovered Pococke's comment on Mie, 2:13.

Arriving independently at a conclusion similar to
Pococke's, David Flusser based his inference on the
following rabbinic sources:

a. Rabbi David Kimhi's comment on 1'227 778
(e LAH ha-po-RETS, the breaker will go up) in Micah
2:13. Kimhi comments, 7758 71 7 7E0 v B =2
717 12 s 7 227, that is, “In the words of the sages
and in midrash, ‘the breaker® iz Elijah, ‘their king’ is
‘Branch,’ the son of David.”
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b. Pesikta Rabbati 35, to Zech, 2:14 (ed. M. Fried-
mann, p. 1612

Three days before the Messinh comes, Elijah will
come...he will say to them [the people of Israel]:
“Peace has come to the world....” On the second
day, Elijah will come...and zay: *Good has come to
the world....” On the third day he will come and
say, “Salvation has come to the world....” At that
time, the Holy One, blessed be he, will show his
glory and his kingdom to all the inhabitants of the
world. He will redeem lsrael, appearing at their
head, as it is said, “The breaker goes up before
them. They break out and pass through the gate,
leaving by it. Their king passes through before
them, the LORD at their head” [Mie, 2:13),

¢. The comment on Mie. 2:13 found in Metsudat
David:

The breaker goes up. Before they go up, the one
who breaks through thorn fences and prickly
hedges goes up before them in order to clear the
way. Thus, it is said concerning the prophet Eli-
jah that he will come hefore [God's] redemption to
direct the hearts of Israel to their father who is in
heaven, to be a gateway to that redemption, as it
is said, “Behold I am sending the prophet Eli-
jah..and he will turn the heart[s] of fathers,...”
(Mal. 4:5-6). They break through. Those return-
ing from exile also will break through fences and
hedges and pass through the breach as if it were a
gate and a way by which they can leave the Exile,
that is to say, they will have the courage to turn to
God in repentance, and as a result, they will depart
the Diaspora. Their king posses an before them. As
they return their king will pass on before them,
He is the King Messiah. He will march at the head
of them all, for at that time he, too, will restore
his Shechinah to Zion.

The comment of Rabbi David Kimhi (e. 1200 A.D.)
and that of Metsudat David, a seventeenth-century
commentary from Prague, may be found in Mikraot
Gedolot: Nevi'im Acharonim, p. 3172, My English trans-
lation of Pesikta Rabbati 35 can be compared with
Pesikta Rabbati, trans. William Braude (New Haven:
Yale University Press, 1968), 2:675. Also note that Gen.
38:29 is part of the same complex. See Genesis Rabbah
85:14 (ed. Albeck, p. 1049; English trans.: Soncino ed.,
2:799).

13. In Lk. 19:46 Jesus combines Iza. 56:7 and Jer.
7:11 because of the common word *0°2 (be-TT, my house),
Note that the Masoretic text of Jer, 7:11 reads &7 027
(ha-BA-yit ha-ZEH, this house); however, the Septu-
agint has o mkds pou Che ofkos mou ), which is equiva-
lent to 2 (he-T1). (See Joseph Frankovie, “Remem-
ber Shiloh!" Jerusalem Perspective 46 & 47 [1994],
24-29.) In Lk, 10:27 a lawyer combines Deut, 6:5 and
Lev. 19:18. The presence of T2T8T (ve a-hav-TA, and
you shall love) in both verses certainly helped in moti-
vating this combination. In Lk. 22:69-70 Jesus and
the chiefl priests and scribes have a sophisticated
exchange of words. The priests and scribes in an instant
link Jesus' allusion to Ps. 110 with Ps. 2 based on the
common word 7775 (ve-di-de-Tl-ka, | have given birth
to you) that appears in Ps, 2:7 and Ps. 110:3. (Note
the variant voealization for the Masoretic 7777"
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[verl-du-TE-ka, your youth] preserved in the tradition of
the Septuagint.) For a discussion of the variant vocal-
ization, ve-li-de-TT-ka for yal-du TE-ka in Ps. 110:3, see
David Flusser, Judaism and the Origins of Christian-
ity (Jerusalem: Magnes Press, 1988), p. 192, Flusser is
to he credited for recognizing the combining of Ps. 110:3
and 27 in Lk. 22:69-70 (¢f, Robert L. Lindzey, A Hebreew
Transiation of the Gospel of Mark, 2nd ed. [Jeruzalem:
Dugith Publishers, 1973], p. xxil,

14. See Saul Liebarman, Hellenizm in Jewish Pales-
tine, in Greek in Jewish Palestine [ Hellerism in Jewish
Palestine (New York: The Jewish Theological Seminary
of America, 1994), pp. 57-60. See also 777 (ge-ze RAH),
definition no. 4 in Jastrow's dictionary, p. 232

15. Mt. 16:19, from the NASB. Incidentally, Pro-
fezzor Flusser views Mt 16:17-18 as an authentic say-
ing stemming from Jesus himself. He does, however,
express reservations about the word dechnaia (ekklesia,
assembly; congregation; church) being original. See
Flusser, Judaism and the Origins of Christianity, note
5, p. 516.

16. Cf. Hermann Strack and Paul Billerbeck, Kom-
mentar zum Newen Testament aus Talmud und
Midrasch (Munich: C. H. Beck, 1922-1960), 1:736.

17. Cf. the parallel verses listed in the New Amer-
ican Standard Bible: The Open Bible Edition
{Nashville: Thomas Nelson, 1973), p. 931.

18. Isa. 22:22-23a, from the NASB,

19. Sifre Deuteronomy is an early rabbinic com-
mentary on Deuteronomy that is identified as stem-
ming from the exegetical school of Rabbi Akiva. It
belongs to a group of halachie midrashim that were
compiled in the land of Israel sometime toward the
end of the second century A.D.

20. Sifre Deuteronomy, Piska 321 (ed. Finkelstein,
p. 370). For an English translation. see Reuven Ham-
mer, Sifre: A Taanaitic Commentary on the Book of
Deuteronomy (New Haven: Yale University Press,
1986}, pp. 332, 500, note 18,

21. W. D. Davies and Dale C. Allison have listed
thirteen possible interpretations for 19b (4 Critical
and Exegetical Commentary on the Gospel According to
Saint Matthew, The Internationel Critical Commen-
tary [Edinburgh: T. & T. Clark, 1991], 2:635-639). Note
particularly “interpretation (X1.” See alzo John Light-
foot's list of examples from rabbinic literature of the
expressions “oR; (o-SAR, to tie, bind; forbid) and =77
(hi-TIR, to untie, loose; permit) (A Commentary on the
New Testament from the Talmud and Hebraica
[Peabody, MA: Hendrickson, 1989], 2:236-241). Cf. also
Josephus’ use of Geapeiv (desmein) and Mew (LU ein),
Septuagintal equivalents of *a-SAR and hi-TIR respec-
tively, in deseribing the administrative power of the
Pharisees (The Jewish War 1:111). Note, too, that
Mal. 2:5-7 identifies the giving of instruction as one of
the Levites” functions.

22. See Babylonian Talmud, Shabbat 59%, where
Job 22:28 is interpreted as referring to the righteous,
and Babylonian Talmud, Ta'anit 23#, where the San-
hedrin sends a message to Honi the Circle Drawer.
Cf, also Bava Metsi'a 852 Moed Katan 165: Shabbat
639 Tanhuma, Tavo 1 (ed. Wilna, p. 669), Note, too,
the verse from the Lord's Praver, “Your kingdom eome.
Your will be done” (Mt. 6:10); Jesus’ remark to the
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dizciples in Lk. 10:18; and the Assumption of Moses
10:1, “Then his kingdem will appear throughout his
whole creation. Then the devil will have an end. Yea,
sarrow will be led away with him™ (The Old Testament
Pseudepigrapha, ed. James H. Charlesworth [Garden
City, NY: Doubleday & Co., 1983], 1:931). The refer-
ence to the Assumption of Moses comes from Flusser,
Jesus, p. 37. See Young, Theologian, p. 201

23. Cf. Davies and Allison, p. 628, note 129, where
Beare’s comment is cited.

24. The phrasze 727 37 (fa-NU re-ba-NAN) is a tech-
nical expression used in rabbinic literature, The root 720
{t-n-h) already appears in the Bible (Judg. 5:11), Cf.
min, entry 11, Francis Brown, 8. R. Driver, and Charles
A, Briggs, The New Brown-Driver-Briggs-Gesenius
Hebrew and Eaglish Lexicon (Peabody, MA: Hen-
drickson, 1979), p. 1072 . CI. alsoe the more common
biblical verb 7T (sha-NAH), entry II1, ibid., p. 1040.
The roots 7350 (f-n-f ) and 730 (sh-n-fi) carrv the basic
meaning of “to recite, repeat.” In Mishnaic Hebrew the
root 27 (f-n-h) assumed & more specialized meaning.
Cf. the entry == in Michael Sokoloff, A Dictionary of
dewish Palestinian Aramaic of the Byvzantine Period
(Ramat-Gan, Israel; Bar Ilan University Press, 1990,
p. 585, and the entry "3 in Jastrow's dictionary, p. 1681,

A tanna was a person who committed to memory
the text of the Mishnah and subsequently recited it in
the academies. See Lieberman, Hellenism in Jewish
Palestine, in Greek in Jewish Palestine (Hellenism in
Jewizh Palestine, p. 88, Note that the root of the word
Mishnah is 72 (sh-n-h) and the expression tannaie
comes from the root 770 (£-n-ft). The period of the Mish-
nah, or simply the tannaic period, hegins with Hillel
and closes with Rabbi Yehudah ha-Nasi, in other words,
from the last third of the first century B.C. until approx-
imately 230 A.D. When a tradition stemming from the
tannaic period appears in a rabbinic text compiled in
a later period, such as the Babylonian Talmud, the
tradition is often introduced with 7327 U0 (ta-NU
rov-ba-NAN), meaning literally, “our teachers repeated.”
See Aryeh Carmell, Aiding Talmud Study (Jerusalem:
Feldheim, 1991), pp. T0-T1.

25, Babylonian Talmud, Ta'anit 292, Cf. Leviticus
Rabbah 19:6 (ed. Margulies, pp. 436—437).

26. See, for example, Strack and Billerbeck, p. 737,

27, The Old Testament Pseudepigrapha, 1:624; and
The Apocryphal Old Testoment, ed. H. F. D. Sparks
(Oxford: The Clarendon Press, 1989), p. 846. CF. also
4 Baruch 4:3—4.

28. The Old Testament Pseudepigrapha, 1:617.
Cf. also Sparks, p. 837,

29. C. F. Keil, [ and IT Kings, I and IT Chranicles,
Ezra, Nehemiah, Esther, in Commentary on the Old
Testament in Ten Vilumes (Grand Rapids: Eerdmans
Publishing Co., 1991}, 3:168.

30. The Bible in Aramaic, ed. Alexander Sperber,
(Leiden: Brill, 1962), 3:43. Cf. also Rashi on Isa, 22:22.

31. Note that the root 2% (.m-n) appears in 1 Chron.
9:26 in the form of 77938 Ce-mu-NAH, faithfulness) with
regard to the Levites, and in Isa. 22:23 in the form of
TR (nece-MAN, faithful) with regard to a firm or faith-
ful place.

32. Bruce Chilton, Targumic Approaches to the
Gospels in Studies, in Judaism (Lanham, MD: Uni-
versity Press of America, 1986), p. 72.

33. Ihid., p. 58.

34. Mishnah, Avot 2:8 (ed. Albeck, p. 360) and Dan-
by's English translation, The Mishnah, p. 448,

35. Professor Burt Visotzky of The Jewish Theo-
logical Seminary of America made the suggestion in a
classroom lecture that the bust-like representations
of the agaranomol may be the realia behind Avot 2:8,
Alead anthropoid-shaped weight found in Gaza bears
an inscription that reads, “Under the magistrature of
Aurelioz Bellicos Telemaque, agoranomes. Year 287."
The date, “vear 287." refers to the era of Gaza that
began in 61 B.C. See Frederic Manns, Some Weighis
of the Hellenistic, Roman and Byzantine Periods, in
Studivm Biblicum Franciscanum, trans. Godfrey
Kloetzli (Jerusalem: Francizean Printing Press, 1984),
pp. 14, 19, 25-29, but especially pp. 11-12.

36. Mishnah, Ta'anit 4:1 (ed. Albeck, p. 341) and
Danby's English translation, The Mishnah, p. 199,
Cf. Jastrow’s dictionary, entry 77721, p. 919,

a7, Cf. Mechilta, Shirata 1; to Exod. 15:1 [ed.
Horovitz-Rabin, p. 118, line 14]; and Leviticus Rabbah
18:5 led. Margulies, pp. 410-412),

38. Cf. the similar expression, 20320 T8 (o Vika
she-ba-sha-MA-vim, your [sgl.] father who is in heaven),
in Avot 5:20 (ed. Albeck, p. 380) and Danby's English
translation, The Mishnah, p. 458,

39. See David Bivin, “Matthew 16:18: The Petros-
petra Wordplay—Greek, Aramaie, or Hebrew?”
Jerusalem Perspective 46 & 47 (Sept.—Dec. 1994),
32-38; and George Foot Moore, Judaism in the First
Centurics of the Christian Era (New York: Schocken
Books, 1971}, p. 538,

40. The rabbinie text to which I refer is Yalkut
Shim’oni to Num. 23:9, §766:

It can be compared to 8 king who desired to build
a palace, He began digging, searching for solid rock
on which he could lay foundationz, but he found
only mire, He dug in several other sites, always
with the same results. However, the king did not
give up. He dug in still another location. This time
he struck solid rock [petra’].

“Here,” he zaid, I will build,” and he laid
foundations and built.

In the same manner, the Holy One, blessed
is he. before he created the world, sat and examined
the generation of Enosh and the generation of the
Flood,

“How can I ereate the world when those
wicked people will appear and provoke me to
anger?" he said,

When, however, the Holy One, hlezsed iz he,
saw Abraham, he gaid, “Here I have found solid
rock [petra*] on which [ can build and upen which
I can lay the world's foundations.” (Bivin's trans-
lation in “The Petroz-pefra Wordplay,” p. 34)

41. In the Cave of Letters near Ein Gedi six keys of
various sizes were found (Locus 65). The kevs date
from the time of the Bar Kochva Revalt (132-135 A.D.).
See The New Encyclopedia of Archacological Excava-
tions in the Holy Land, ed. Ephraim Stern (Jerusalem:
The Israel Exploration Society and Carta, 1993), 3:830.
For a photograph of two of the kevs and other house-
hold items, see Moshe Pearlman, The Dead Sea Scrolls
in the Shrine of the Book (Jerusalem: Israel Museum
Products, 1988}, p. 85.
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“And"” or "In erder te" Remarry
[continued from page 17)

In Avot de-Rabbi Natan, version A, chpt. 3 [ed.
Schechter, p. 88]; parallel to version B, chpt. 4 [ed.
Schechter, p. 8b]),..it is because he [the husband]
hates her that he wishes she were dead, and as a
rezult he causes propagation and procreation to
cease from the earth. It appears that this was the
reason Habbi Akiva permitted a man to divoree
hig wife if he found another more heautiful than
she, since, in Akiva's opinion it is better for him
to divoree her than for him to keep her and be
beset constantly by the thought: “1 wish she were
dead.” See Derek Eretz Rabbah, chpt 11 [ed. Hig-
ger, p. 3131, (Thsefta Ki-fshutal: A Comprehensive
Cammentary an the Tosefta [New York: The Jewish
Theological Seminary of America, 1973], p. 663 [to
lines 83841 [Hebrew])

The Derek Eretz Rabbah passage, to which Licher-
man refers, reads:

Ben Azzai savs, “He who hates his wife is a mur-
derer, for it is said, *And invents charges against
her' [Deut. 22:14], and in the end he may hire false
witnesaes to testifv against her and have her
brought hastily te the place of stoning.”

12, Shmuel Safrai has informed me that in sever-
al instances Jesus' halachot or rulings follow those of
Shammai rather than Hillel. Further, where the status
of women is at issue, Jesus' halachot, like Shammai's,
always strengthen the woman's position. See J. N.
Epstein’s discussion of Mk. 7:11-12 (= Mt. 15:5) and
Mt. 23:16-18 in his Introduciion fo Tennaitic Literature:
Mishna, Tosephta and Holakhic Midrashim (Jerusa-
lem: The Magnez Press, and Tel Aviv: Dvir Co., 1957),
pp. 377-378 (Hebrew),

It is frequently assumed that Jesus was closer in
outleok to Hillel than to Shammai. That iz not true, as
Jesus' halachah on divoree shows, According to Safrai,
Jews in the Galilee usually followed the halachot of
Shammai (private eommunication), which often were
stricter than those of Hillel. Since Jezus was a Galilean,
we should not be surprised that he gave rulings which
agree with the opinions of Shammai.

13. On the minor agreements’ importance, see
Robert L. Lindsey, A Hebrew Translation of the Gospel
of Mark, 2nd ed. (Jerusalem: Dugith Publishers, 1973),
pp. xv, 14-19; idem, The Jesus Sources: Understanding
the Gospels (Tulsa, OK: HaKesher, 1990}, pp. 60-65;
idem, “The Synoptic Problem: Laying the Groundwork,”
Jerusalem Perspective 19 (Apr. 1989, 2,

In addition to the minor agreement, Matthew and
Luke also agree against Mark on the general content
of the saying's second half—"And he who marries a
divorced woman commits adultery” against “And if she
divorces her hushand and marries another, she commits
adultery.”

14. Other examples of Hebrew-style doublets in the
synoptic gospels are! “eating and drinking...a glutton
and a drunkard” (Mt, 11:19; Lk. 7:34); “the wise and
understanding” (Lk. 10:21); “prophets and apostles™
(Lk. 11:49); “kings and governors”™ (Lk. 21:12).

Other examples of the synoptic gospels’ many par-
allelisms are: “If your right eve causes you to sin, gouge
it out.... And if your right hand causes you to sin, cut

Jonuvary-March 19956

it of ™ (M, 5:29-30); “Love vou enemies, and pray for
those who persecute you" (Mt. 5:44); “He makes his
sun shine on the evil and the good, and sends rain on
the righteous and the unrighteous” (Mt. 5:45); “Ask
and it will be given vou; seek and you will find" (Mt. 7:7:
Lk. 11:9); “A disciple is not above his teacher, and a
glave i not above his master™ (Mt 10:24-25) “We
piped for you but yvou would not dance; we wailed but
you would not mourn” (Mt. 11:17; Lk, 7:32); “My voke
is easy and my burden is light” (Mt. 11:30); “Figs are
not gathered from thorns, nor are grapes picked from
a bramble bush” (Lk. 6:44); “Whoever tries to preserve
his life will lose it, but whoever loses his life will pre-
gerve it” (Lk. 17:32) “Whoever exalts himself will be
humbled, but whoever humbles himaelf will be exalt-
ed” (Mt 23:11).

15. In Middle Hebrew, the article is often employed
to specify the person previouzly mentioned. In this
reconstruction, “the divorced woman,” would mean
“that divoreed woman,” the woman divorced in that
way. The brilliant English translator Richard Francis
Weymouth apparently sensed this, and s0 tranzlated
Lk. 16:18 as: “Every man who divorces his wife and
marries another commits adultery; and he who marries
her when zo divorced from her husband commits adul-
tery” i The New Testament in Modern Speech),

The phrase and auvbpis (ape andros, from her hus-
band} was probably necessary in Greek to clarify the
word anoledvpdeny (apofelyvmenen, [a woman| having
been dismissed or discharged), which may not have
been clear to Greek readers; however, although the
expression does appear once in biblical Hebrew (738
TERD TR, -SHAN ge-rt SHAH mei-SHAH, a woman
divorced from her husband, Lev. 21:7), “from her hus-
band” was unnecessary in Middle Hebrew because the
root g-r-sh had become a technical term.

16, Thiz and the two preceding sentences express
Shmuel Safrai’s understanding of Lk. 16:18b {private
communication).

17, Their situation would be similar to the situation
of a wife and her second husband, who married assum-
ing that her first husband was dead:

The case of 8 woman whose hushand traveled to a
country bevond the sea, who, after being told, “Your
husband iz dead,” remarried and then her first
husband returned—she must leave them both. [If
she wishes to marry again.] she must receive a hill
of divorce from both. She can present no claims
against either for her marriage settlement...or
alimony...A child fathered by either husband
[including the first if he resumed living with her]
iz a bastard.... (Mishnah, Yevamot 10:1)

This is Safrai's suggestion | private communication ).
There is another possible interpretation of 16:15b,
assuming Lk. 16:18 was originally a Hebraie doublet.
Jesus may have said; “Any man who divorces his wife
and marries another is committing adultery, and any
woman who divorces her hushand and marries anoth-
er iz committing adultery.” Support for this recon-
struction comes from a rabbinic saying, quoted above
in part:

He whao begins to wish that his wife will die and

[i.z., in order that] he will inherit her property, or

35



Page 37:

Ketubbah from Istanbul,
Turkey, 1853, Groom:
Shabbetai Haim, son of
doseph Haim. Bride:
Kaden, daughter of
Nissim Abraham Alko-
lumbri, Dimensions:

108 x 73 em,

36

that she will die and [ie.. in order that] he will
marry her sister, his wife will outlive him [literal-
Iy, in the end she will bury him]; likewise, she who
begins to wish that her husband will die and [i.e.,
in order that] she will be married to another, her
husband will eutlive her [literally, in the end he
will bury her], (Tosefta, Sotah 5:10)

Joseph Frankovic pointed out to me the importance
of this rabbinic saying as evidence that Jesus’ saying
may be a Hebraic doublet. In Avot de-Rabbi Natan
there is a variant of the Tosefta saying:

He [Rabbi Akiva] also said: "He who begins to wish
that hiz wife will die and [i.e., in order that] he
will inherit her property, or that she will die and
[i.e., in order that] he will marry her sister, and
he who begins to wish that his brother will die and
[i.e., in order that] he will marry his wifie, they will
outlive him [literally, in the end they will bury him
during their lifetimes].” About such a man Serip-
ture says, “Whoever digs a pit will fall into it, and
whoever breaks through a fence will be bitten by
a snake” [Eccl. 10:8). (Avot de-Rabhi Natan, version
A, chpt. 8 [ed. Schechter, p. 8a])

The above saying from Tosefta is a tvpical Hebra-
ic doublet: “He who wishes his wife were dead..., and
she who wishes her husband were dead....” The say-
ing's second half is a warning to wives, They fall prey
to the same sins to which husbands are prone—in this
case, wishing for a spouse’s death. Like the sing men-
tioned in Mt. 5:21-22 and 5:27-28, this sin is not an act,
but a wicked thought. In Jesus' approach to Torah, a
“light” commandment is just as important as a “heavy”
commandment (Mt, 5:19)—to avoid murder, one must
not be angry with one's brother; to aveid adultery, one
must not look Iustfully at another man's wife.

The rabbinic saying’s structure suggests that Jesus'
saving may have been a Hebraic doublet, too. Jesus'
saying may contain a “vav of purpoese,” indicating that
he was referring to a husband who divorces his wife for
the purpose of marrying another woman. Here, also,
along with an intent to acquire property, the hushand's
motive is to marry another. Notice that =78T gorm
(pe-ti-na-SE lea-HER, and she will be married to anoth-
er) occurs in the second half of the rabbinic saying.
This iz the feminine form of the expression (“marry
another”) found in Jesus' zayving, The word S78 Co-HER,
another} is the masculine form of 7778 (Pa-HE-ret), the
word Jesus probably used. The same Hebrew expres-
gion appears in a Dead Sea scroll: “He shall not take in
addition to her another wife, for she alone shall be
with him all the days of her life; and if she dies, he
shall marry another from his father's house, from his
elan” (11QTemple 57, 18-19),

According to Jewish halachah, a woman cannot
divorce her husband; the husband alone can declare
a divorce. However, she can scheme to end a marriage
relationship in order to marry another. There are two
examples of Jewish women contemporary with Jesus
whao initiated divorce. Marital unfaithfulness, divorce
and remarriage, permeated the royal house of King
Herod, Josephus mentions two women members of the
Herodian family who initiated divorce. The first is
Herodias, who dezerted her first husband, Herod (2on
of Herod the Great and Mariamme II), to marry his

half-brother, Antipas (son of Herod the Great and
Malthace the Samaritan), with whom she had fallen in

love:

They [Herod and Herodias] had a daughter Salome,
after whose birth Herodias, taking it into her head
to flout the wav of our fathers, married Herod
[Antipas], her husband’s brother by the same
father, who was tetrarch of Galilee; to do this she
parted from a living husband. (Antig. 18:136 [Loeh
Classical Library]; of. 18:10804F.)

Salome, Herod the Great's sister, alzo initiated her
divorce:

Some time afterwards Salome had occasion to quar-
rel with Cestobarus [governor of Idumea] and soon
gent him a document disselving their marriage,
which was not in accordance with Jewish law. For
it is (only) the man who is permitted by us to do
this, and not even a divorced woman may marry
again on her own initiative unless her former hue-
band consents. Salome, however, did not choose to
follow her country’s law but acted on her own
authority and repudiated her marriage.... (Antig.
15:258=260 | Loeb Classical Library]}

Therefore, in line with this alternate interpreta-
tion, we may paraphrase Lk. 16:18b as follows: “Any
woman who causes her hushand to divorce her—for
inatance, by feigning she no longer is attracted to him—
in order to marry another man, is committing adultery.”
Though possible, thiz interpretation of Lk, 16:18b iz
less plausible than Safrai's interpretation since the par-
ticipants in an early first-century rabbinic debate would
probably not speak of a wife divoreing her husband.

Brad H. Young suggests a third interpretation of
Lk. 16:18b (-fesus the Jewish Theologian [Peabody, MA:
Hendrickson Publishers, 1985], pp. 114-115). Young
notez that in Jewizh halachah a woman who is divorced
because of an adultercus relationship is not permit-
ted to marry her paramour (Sotah 5:1); therefore,
Lk. 16:18b (“he who marries a woman divorced from her
hushand commits adultery”) could mean, “he who mar-
ries a woman who obtained a divorce merely for the
sake of her second marriage commits adultery.” In thiz
interpretation, however, Jesus' statement would not
be an exegetical innovation,

18. Safrai points out that an innovation, or its most
powerful formulation, usually comes at the end of a
sage's teaching (private communication),

1%9. Safrai believes that Shammai would have been
very impressed had he heard Jesus’ statement, and
would have remarked: “Yes, that's right! That iz the
logical extension of my ruling that a man may net
divoree his wife unless he has found ‘a thing of inde-
cency in her” (private communication).

20. Seripture records that even God himself issued
a hill of divorce on the grounds of adultery (Jer. 3:5;
Isa, 50:1),

21. Although net stated explicitly in 1 Cor. 7:15, we
may assume that Paul is relating to members of the
community who married before becoming believers.
This assumption is supported by other statements of
the apostle, such az his rule that if a woman's hus-
band dies, she is permitted to remarry, “but he [her
second hushand] musat belong to the Lord™ (1 Cor. 7:38).
Paul forbade the Corinthians to “be unequally voked
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Postscript

In a recently published
article, John Nolland of
Trinity College, Bristol,
UK., suggests that the
subject of Mark 10:11=12
and parallels is divoree
for the sake of remarriage
{*The Gospel Prohibition
of Divoree; Tradition
History and Meaning,”
Journal for the Study of
the New Testament 58
[1995], 331 Nolland
alleges that the Greek
church fathers often
understood kai (kai, and)
in the phrase “and mar-
riez another™ (Mt, 19:8;
Mk. 10:11; Lk, 16:18)
as denoting purpose;
however, he gives no
examples of this usage.
Inztead, he refers the
reader to A.-L, Descamps
(“Les textes évangéliques
sur le mariage,” Revue
théologique de Lowvain
9 1[1978], 259-286; 11
[1980], 5-50; 16, note 37,
Descamps, too, provides
no examples, referring
the reader to A. Houssiau
(Le lien conjugal dans
I'Eglise ancienne in
Mélanges Andrieu-
Guitrancourt [Paris,
1973], p. 571). Houssiau's
waork has been unavail-
able to me.
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with unbelievers” (2 Cor. 6:14), perhaps referring to
marriage with an unbeliever. Thus, The New English
Bible translates: “Dao not unite vourselves with unbe-
lievers; they are no fit mates for you.”

22, Bee Israel Abrahams, Studies in Pharisaism
and the Gospels (Cambridge: Cambridge University
Press, 1917, 1924; reprinted in one volume by Ktav
Publishing House, New York, 19671}, 1:76-77. See also
the entry “Diverce” in Encyclopaedia Judaica
{Jerusalem: Keter Publishing House, 1972}, 6:126-129.
For an excellent introduction to the subject of divorce,
see Michael Hilton with Gordian Marshall, The Gospels
and Rahbinic Judaism: A Study Guide (Hoboken, N.J:
Ktav Publishing House, and New York: Anti-Defama-
tion League B'nai B'rith, 1988), pp. 119-135.

23. The halachah, which is found in the Mishnah
{(Yevamot 6:6; ef. Babylonian Talmud, Yevamot 642),
states:

No man may neglect the commandment, “Be fruit-
ful and multiply” [Gen. 1:28], unless he already
has children: according to the school of Shammai,
two sons; according to the schoal of Hillel, & son
and a daughter, as it is written, “Male and female
created he them” [Gen, 5:2). If a man married a
woman and lived with her for ten years, but she
bore no children, he may not neglect [any longer the
commandment to beget children. He must take
another wifel. Upon being divorced by her first
husband, she may be married to another man, and
[if she bore no children] this second hushand may
live with her for [a maximum of] ten vears, If she
miscarried, [the ten vears| is calculated from the
time of the miscarriage. The ohligation to “be fruit-
ful and multiply” iz incumbent on the man, not
the woman. Rabbi Yohanan ben Beroka, however,
ruled: “[On them both.] Of them both it is written,
‘And God blessed them and God said to them, “Be
fruitful and multiply.™

If the barren wife said, “Let Heaven judge between
me and vou,” that is, if she did not want to leave her
husband, the sages advised, “Let them make a way of
request between them” (Tosefta, Sotah 5:12), in other
words, let the couple turn to God in prayer.

The sages were extremely practical and were not
above counseling a childless couple to create for them-
selves an atmosphere of intimacy; therefore, they some-
times made this additional suggestion: “Have an inti-
mate meal together” (Jerusalem Talmud, Nedarim 424,
chpt. 11, halachah 13). There is an exquisite story in the
Midrash about a 2age who offered that advice.

There was a woman in Sidon who lived ten yvears
with her hushand without having children. The
couple went to Rabbi Shim'on ben Yochai [c. 150
AD] and told him they wanted to be divorced. He
said to them: “T implore you, just a8 you were joined
together with feasting, do not separate without a
festive meal.” They accepted his advice. They held
their own private celebration, enjoying a lavish
meal and drinking freely. When the hushand was
in a good mood, he said to his wife: “My daughter,
choose any precious object from my howse you wish
and take it with you to your father's house.” What
did the wife do? As soon as he was asleep, she
motioned to her slaves and handmaidens to pick
him up and carry him on his bed to her father's
house. In the middle of the night, when the effects

of the wine had worn off, he awoke. He said [to his
wife]: “My daughter, where am I?” “You are in my
father's house,” she replied. “What am I doing in
your father's house™ he said, She answered: “Didn't
you tell me last night, ‘Choose any precious object
from my house you wish and take it with you to
your father’s house'? There is nothing in the world
maore precious to me than you.”

The couple returned to Rabbi Shim’on ben
Yochai. He stood and prayed for them, and subse-
quently the woman became pregnant. (Song of
Songs Rabbah 1:4, §2; to 1:4)

Shmuel Safrai called to my attention the rabbinic
passapges above: the halachah in the Mishnah, the
statement in Tosefta, the reference to the Jerusalem
Talmud, and the story from the Midrash. T am respon-
gible for the translation of these passages.

24. Notice that God detests a husband who divorces
“the wife of your marriage covenant”

You also do this: You cover the LORD's altar with
tears, You weep and moan because he no longer
pays attention to your oblations or accepts what
you offer. You ask, “Why?" It is because the LORD
is a witness between you and the wife of vour
youth, whom you have betrayed, though she is
your partner, the wife of vour marrage covenant....
Do not betray the wife of vour youth, *1 detest
divorce,” says the LoRD, the God of Tsrael.... (Mal.
2:13-18)

Compare the warnings in Prov. 5:1-23, 6:20-7:27 to
flee the adulteress. Notice especially the reference to
“the wife of your youth” in 5:18, Cf. Isa, 54:6, "Like a
wife deserted and dejected, like a wife of youth who
has been rejected.”

25, Jn. 7: 11. The best manuscripts of John's gospel
do not have 7:53-8:11. In members of manuscript fam-
ily 13 imss, 13, 69, 124, ete.), this passage appears
after Lk. 21:38. Robert Lindsey, noting the passage's
Lukan vocabulary, believed that, originally. it was locat-
ed between Lk, 19:46 and 47 (Jesus Rabbi & Lord: The
Hebrew Story of Jesus Behind Our Gospels [Dak Creek,
WI: Cornerstone Publishing, 1990], pp. 141-145).

Readers’ Perspective

{continued from page 9|

Mudllican, receives and administers funds donated
to prisoners. HaKesher will supply you with a tax-
deductible receipt for your donation. JP readers
may also send financial assistance to prisoners
via JPs other affilintes, or through our affices in
Jerusalem.

We encourage our readers to participate with
us in reaching out to those in prison. Perhaps you
could help with a prisoner’s tuition for university
studies by correspondence. Perhaps vou could pur-
chase a book or tape, or give a gift subscription to
JERUSALEM PERSPECTIVE, If you would like to
become the pen pal of a prisoner, please contact
us. Prisoners need to know that there are others
who are interested in them and in what they are
doing, — Ed.
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The Jerusalem School
A Unique and Unprecedented Collaboration

search iz a consortium of Jewish and
Christian scholars who are examining
the synoptic gospels (Matthew, Mark and Luke)
within the context of the language, land and
culture in which Jesus lived, Their work con-
firms that Jesus was an organic part of the
diverse social and religious landseape of Sec-
ond Temple-period Judaism. He, like other
Jewish sages of that time, taught in Hebrew
and used specialized teaching methods to teach
foundational Jewish theological concepts such
| as the kingdom of heaven, God's abundant
grace, loving God and loving one's fellow man.
The Jerugalem School scholars believe
Jesus' words and deeds were first transmit-
ted in Hebrew, and that, through careful lin-
guistic and comparative study, much of this
earlier stratum of the synoptic tradition can
be recovered from the Greek texts of the
synoptic gospels. The School's ohjective is to
recover as muoch as possible of that earlier
Hebrew stratum,
Future publishing projects of the School

The Jerusalem School of Synoptic Re-

include: 1) a series of academic volumes, the
first of which will deal with the Jerusalem
School’s distinctive methodology; 2) an idiomat-
ic translation of the Gospelz and Acts with
annotations highlighting the text's Hebraie
nuances and briefly explaining the signifi-
cance of Jesus' words and deeds; 3) the Jery-
salem Synoptic Commentary, a detailed com-
mentary on the synoptic gospels. Current
research of Jerusalem School members and
others is regularly reported in the pages of
JERUSALEM PERSPECTIVE,

The Jerusalem School was registered in
Israel as a non-profit research institute in
1985. Its members are Prof. David Flusser,
Prof. Shmuel Safrai, David Bivin, Dr. Weston
W. Fields, Dr. R. Steven Notley, Dwight A.
Pryor, Halvor Ronning, Mirja Ronning, Prof.
Chana Safrai and Prof. Brad H. Young *

*Div, Robert L, Lindsey (d. May 31, 1995), a found-
ing member of the Jerusalem School, pianeerad,
together with Prof. Flusser, the methodology upon
which the School’s synoptic researeh iz bazed,

he International Synoptic Society sup-

ports the Jerusalem School of Synoptic

Research by serving as an intermediary
through which interested individuals can
participate in the School’s research,

The Society solicits funding for publication
of the Jeruzsalem School’s research; facilitates
informal discussion groups focusing on the
synoptic gospels; and sponsors student re-
search assistants.

Annual membership in the Society is:
Regular £60 or US5100; Fellow £180 or $300;
Sponsor £300 or $500; Patron £600 or $1000:
Lifetime membership £3000 or $5000 and
over. Membership dues can be paid in month-
Iv or quarterly installments,

Members of the Soeiety receive a certifi-
cate of membership and a free subscription

International Synoptic Society

to JERUSALEM PERSPECTIVE. They also are
entitled to umique privileges such as pre-pub-
lication releases. Major publications of the
Jerusalem School will be inscribed with Soei-
ety members’ names,

Checks should be made payable to “Jeru-
salem School” and designated “I138." Members
in the United States can receive a tax-
deductible receipt by sending their dues
through the Jerusalem School's U.S. affiliates:
Center for Judaie-Christian Studies, P.O. Box
293040, Dayton, OH 45429 (Tel. 513-434-45560;
Fax 513-439-0230); Centre for the Study of
Biblical Research, P.O. Box 2050, Redlands,
CA B2373 (Tel. 909-793-4669; Fax 009-793-
1071); and HaKesher, 9939 8. 71st East Ave.,
Tulsa, OK 74133 (Tel. 918-208-2515; Fax 918-
298-8816).

Glossary
halachah — (7357, ha-la-EAdH; plural: o257,
halo.EOT, halachot) law, regulation; the legal
ruling en & particular issue; the body of Jewish
law, especially the legal part of rabhinie literature.

midrash — (9972, mid-BASH; pl., midrashim)
literally, an inquiry or investigation, but sz a tech.
nical term, “midrash” refers to a rabkinie in-
terpretation, or exposition, of biblical text. The
term con also be applied to a eollection of such
expositions or, capitalized, to the whole midrashic
literature written during the first millenniom A D.

minor agreements — instances within the piri-
copae of the triple tradition where Matthew and
Luke exhibit verbal agreement against Mark,
Minor agreements usually consist of only a word
or phrase not found in Marks parallel passage,

pericope (parik's.pél — an episode or slory unit
in the synoptic gospals; a division of & synopsis.
Plural: pericopac.

Septuagint — the scoond-century B.C. Greok trans-
lation of the Hebrew Scriptures,

synoptic — ndjective derived from oveddie ol
tavnapsesthor), 8 Greek word meaning “to view
together or at the same time”; specifically, refers to
the first three gospels of the New Testament. The
symoptic gospels (Matthew, Mark and Loke) are
#o gimilar in form and content that it is conve-
nient to view them together. The three are often
printed in parallel columns; such a book is called
a synopsis. With the aid of a synopsis, the synop-
tic gospels can be studied synoptically, that is,
studied by comparing the similarities and differ-
ences batween them. The gospel of John is so
unlike the synoptic gospels that there is limited
value in trying to view it “synoptically” with the
other three gospels,

tannaic (tani‘ik) — pertaining to the tannaim
(E"830, ta-na M), sages from Hillel's time (died
¢, 10 B.C.} until the generation ic. 230 A.D.) after
Rabbi Yehudah ha-Nasi, the compiler of the Mish-
nah. Singular: &7 (fa-NA°, tanna),

targum — an Aramaic translation of & portion of the
Hebrew Scriptures, Plural: targumim or targums.
The ferguntim not only provided a translation for
those who did not understand the original lan-
guage, but alse provided an interpretation of the
biblical text, Since the inspired text could not be
changed or altered in even the amallest way, the
targum made possible the insertion of various
explanations and clarifications that amplified the
Lext.

translation Greek — the Greek found in Greek
texts that have been translated from Hebrew or
Aramaic,

triple tradition — the pericopae shared by all
three synoptic gospels (for example, the Baptism
of Jesus, the Stilling of the Storm).

Transliteration Key

17— b ivoiceless gutturall 5 7% = 13 (like ts in

#— a (like a in father; ¥ — & (silent, or a= short

E=t nets) rarély like o in bone) ##% ¢ in happening, or
HEBREW & ARAMAIC * = ¥ {or silent) ::Hk %% —ailikeain as long as e in net)
Syllables of transliterated words are separated by - =7 fakhiar) Di h
dots. Capitalization is used to indicate the accent- 2 =% - | (like ch in ©—sh o SR ot iphthongs
ed syllable in words of more than one syllable. See the Scottish foeh ) B i b h W o-ai
p. 11 of the Nov/Tler 1989 issue for a full descrip- S - =t i h:'-‘- Or BOMIEWDETS e i
teon of the transliteration system used in JERUSALEM Q0% —m “The form of the letter ’-; t“r:; ey R -l
PERSPECTIVE. 3 : % =& (like g in ne

2l at the end of a word. K, % — i (like i in ski) GREEK
Consonants d-w M= hiorsilent) =% (voiced gutiurall Vowels 8.8 = o ilikeoin Transliterations s bused
¥ = ? (gilent) ;= ﬁ T—w E-p {The ¥ is used here as bameh on the Society of Bibli-
o= T= i—3z pR*—f a peint of referonce. ) WK -uilikeuinflu)  eal Literature system.
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